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WHAT IS TRUTH? 

If the sixth Commandment forhids ") . , « :• . 

r innocent hlood to 

( be shed, 

Christian doctrine required ) 

WHAT IS TRUTH? 

TESTIMONY 0/ God:8 love, which cannot be rejected as 
either contradictory, doubtfal, or false, is truth. 



A FAITH 



BASED ON LOVE AND KNOWLEDGE, 



▲8 OPPOSED TO FAITH 



BASED ON FEAR AND IGNORANCE. 



** The mystery which hath been hid is made manifest." — 

Col. i. 26. 
'*The mystery is made known and rereaXed^—Uphes, iii. 8-5. 
" The yeil is done away."— 2 Cor. ui. 12-18. 



"ProTe all things."—! Thess, y. 21. 



**Be ready always to giye an answer to eyery man that 
asketh yon a reason of the hope that is in you with 
meekness and fear." — 1 Pet. iii. 15. 



"Let God be tme, 
though eyery man a liar."— i?om. iii. 4. 



"What! Dost thou teach us? and they cast him out."— 

John iz. 84. 



THE BEST SECURITY 




for the State . 




„ onr institntiona 




„ our property 
„ order 
„ ciyilisation 
„ a dignified and 


is in the 

intelligence 

of the people. 



„ a delightful life 



— Hon, BenJ. Disradi, 



GENERAL DISCUSSION 



is a necessary preliminary for obtaining the 
distinct sanction of public opinion on all- 
important measures, Archbishop Tait admits. 

PUBLIC OPINION 

is the fiery trial of all things; and <'Time/* 
with its records, rereals the judgment of that 
tribunal of ciyilised mankind, and to its judg- 
ment I appeal. 



2\8t February, 1871. 



WHAT IS TRUTH? 



I. 

INTRODUCTION. 

What are we to heUevOy when doctors differ P Why does 
not some one speak out so dearly that we may at least know 
what he believes himself P These questions are heard every 
day ; but are the people who ask men to be tme to them 
ready to do their duty also, by following and helping the 
man who rises to lead them, as a witness of tnith? 
(Acts i. 8.) The brethren nrged Jesns to bear witness of 
<^ Tmth " in Jerusalem (John vii. 3), and the disciples 
pledged themselves to follow and be true to him, though 
all others should be offended (John xxvi. 85). But when 
their " profession " was put to the test, one betrayed him, 
another denied him, and all from fear forsook him, whilst 
others, from envy, crucified him ; and the Scriptures record 
that those who have testified of truth have ever been 
despised (Luke zi. 50) ; e.g., Noah was laughed at as mad. 

Joseph and David were both o£ them despised and 
rebuked for pride by their brethren ; Daniel was hated for 
his goodness; and Abel and Jesus wese both murdered 

B 
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from envy Q/Lerk zv. 10) ; and the saccessors of tbose who 
demed and shed the blood of '^The Master " (Lnke zziii. 
81) have not hesitated to justify shedding the blood of his 
servants (John zvi. 2) as heretics, to save themselves from 
being disestablished (Mark toL 7) ; and although they can 
no longer use the civil power to murder, yet they persecute 
and stifle all freedom of thought and speech, so &r as they 
are able ; that unless the people stand by and help those 
who would help them, they are the leaders of a forlorn 
hope, simply and only for want of followers. 

And, as 1 have been cast out by my brethren for striving 
to help the people, 1 hope the people will give me their help 
and sympathy, as I am leffc to battle all alonef without 
assistance or counsel. 

Then help me, neighbours, help me. 

For thy heart is made like mine ; 
The shaft that drains my life away 

Is haply winged for thine. 

It is not good to stand alone. 

The common cross to bear ; 
But two or three like one mast be. 

And God shall hear their prayer. 

G. J. W. MELvma. 

Love does not rob any one of anythmg worth keeping. 
Love seeks not to hurt the soul, and only aims at deliver- 
ing the people from error, in order to prepare their souls 
for receiving spiritual truths, as the farmer delivers the 
land from weeds, in order to prepare the soil for receiving 
good seed. 

If it is asserted that Truth is already established, what is 
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ft 

Tmiih ? Wliat Charch teaches the attribat^s pf God to be 
wise and good? Where is it? Where is this true seed 
given ? Where is its fruit ? 

The world sees the professors of Christianity murdering 
the Jew at one time, the Turk at another, and the heretic 
at another : and their only unity seems to persecute and 
prosecute, and not to love one another. And if there is a 
Dean at Westminster, or a Bishop at Exeter loved by the 
people, is it not a fact that these noble men whom the people 
love, thousands of their brethren despise because they dare 
to use the greatest gift wherewith " man " is endowed (viz., 
Eeason), and refrise to abnegate its use, because it would 
be committing suicide of their soul to do so. And yet if 
** man " will not voluntarily abnegate the use of his reason, 
there are many who (if they could) would compel him to 
do so, if they could not delude him either by means of 
bribery, corruption, or intimidation. And why? Why, 
but because what they teach will not bear free examination 
of a soul moved by the Holy Spirit to inquire into and 
prove the truth of all things (1 Thess. v. 21.) Either there 
is or is not a Holy Spirit; if there is not, let not the 
unbelievers profess to give it : if there is, and they piof jss 
to give it, let them not quench (1 Thess. v. 19.) it in 
others, only because they know not of it themselves. And 
they cannot know of it themselves, when they prefer 
darkness to light ; when they call evil to be good, and 
good to be evil; when they cannot give an account of 
their own &ith, and would cast out the men who can, and 
look on at his being cast out to perish of famine and 
anguish, as others cast Daniel into a den of lions. But 
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although iii^ king visited Daniel, the Bishop shows no 
love to me (Matt. xxv. 40) ; and he refdses to help me ; 
and yet he knew my Gospel before he ordained me in 
May, 1869; and he conld not resist its truth. Neither 
conld the Eector who gagged me, nor the Bector who cast 
me ont from preaohing it, because it disturbed an evil 
doctrine of ihevra (as the golden light of morning dispels 
the darkness of the m'ght), which they could not support 
by word or pen as either true or g^ood. And if Sodom and 
Gbmorrah, France and Borne, reap the fruit of their blind 
leaders, shall others escape? If they do, Scripture is 
written in vain. If they do, there would be no judgment 
for them here; and they cannot believe in a judgment 
to act thus ; but I do believe in Soripture, and the 
judgments written there are being repeated in France at 
this very hour. And if others believed in Jesus they would 
be wise in time ere it be too late (Matt. v. 23) ; for I do 
not seek revenge but justice, and I appeal to the conscience 
of the peopUy i.e. " the Church," (because I have appealed 
in vain to ihe consciences of the overseers over me.) Matt, 
zviii. 15-17. People of England, children of Abel, will 
you let blind men exalt themselves — as national Ministers 
of Gk)d, — ^who cannot Tna.intain what they teach face to 
face with a brother minister, for fear of a slip of the tongue, 
and who dare not express themselves in writing to him for 
fear of a slip of the pen ; and use the only power they have 
for evil, by casting him out of his Church — a Church at the 
top of the Haymarket, which is publicly spoken of as worse 
than Sodom and Gomorrah ; and thus these overseers, in 
casting out the witness of Jesus, are surely as guilty as those 
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in Sodom, who would have ill-treated God's messengers. 
Like Moses, I yearned to help the people twenty years ago ; 
like Moses, I have had to wander in the wilderness ; like 
Moses, I seek to help my brethren ; and like Moses 
I am alone, and want a brother ; for the Bishop positively 
refused to ordain me a Priest last May, though nigh forty- 
four, although he ordained boys (comparatively) at twenty- 
four, only because they were better up in school-lore. But 
hea/rken to what Milton says " to these schoolboys and men :** 
" Whosoever has sucked in the principle that he was not bom 
for his * prince,' but for Qodand his country, more deserves 
the reputation of an honest, a learned, and a wise man, and is 
is of greater use in the world than a mere grammarian. For 
the granmiarian may have letters without learning ; he may 
understand many languages, turn over many volumes, and 
yet be asleep when all is done ; whilst the other is learned 
without letters." Hea/rJcen to what the Prime Minister says : 
" The first duty of the State is to see that full Bcope is 
given to religious character, and strong sentiments of 
personal duty and responsibiliiy ; and to see that the deve- 
lopment of conscientious convictions is not artificially 
impeded by legislative meddling." 

But the first duty of these overseers in the Church has 
been to use the State's power to crush, fetter, gag, 
persecute, and stifle my rehgious character, my strong 
sentiments, my conscientious convictions. And the over- 
seers of a Church who act thus can no more have the 
sympathy of the people than the government of a despot 
can have, either in France or Rome. And surely ministers 
who (to exalt themselves) require '^ man " to abnegate his 
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reason, and so commit suicide of his sonl, in order to ntter 
their shibboleth, do their best to degrade '* man," not to the 
level of a bmte merely, bat below the level of a brate. 

And how great must be the folly and pride of those who, 
to exalt themselves, would murder the souls of their 
neighbours, by compelling them to abnegate their reason. 
Then, let us seize the moment, so favourable, for delivering 
ourselves (Phil. ii. 12, GtJ. vi. 5) from the reign of darkness 
that has exalted itself as light, and which has developed its 
true nature, " pride," at Rome, in setting itself up as Gkxl 
on earth (2 Cor. xi. 14, 2 Thess. ii. 4). 

Hearken to the words of Shakespeare : 

There is a tide in the affairs of men. 
Which, taken at the flood, leads on to fortune; 
Omitted, all the Toyage of their life 
Is boand in shallows, and in miseries. 
On snch a fall sea are toe now afloat ; 
And we must take the current when it serves^ 
Or lose our yentures. 
Our remedies oft in ourselves do lie, 
Which we ascribe to Heaven. 

Hearken to the words of Bacon : " The wise and prudent 
conquer difficulties, by daring to attempt them ; whilst the 
sloth of the timid, and the folly of the fearful (2 Cor. vii. 6), 
verily create the impossibility they fear." 

Hearken to the words of the late Prime Minister (Hon. 
B. Disraeli) : " When the people have obtained a richer 
and more various education than the present transitory 
Education Bill supplies, then they will require a religious 
education ; because as their intelligence is expanded and 
cultivated, they will require information as to * the relations 
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uihioh exist hetween Ood cmd Mem* as the most interestjng 
portion of knowledge which they can seek to acquire." 

And in order to assist those who require this information 
now^ I publish the following utterances of a soul buried 
alive, burning with an unquenchable spirit to comfort and 
help others, and to be comforted by communion in a mutual 
fiaith (Romans, i. 12). 

And hearken to the words of the Bishop of Winchester, 
which he emphatically urges no man to doubt : '' 1. That 
the darkness of ignorance must be dispelled. 2. That we 
must make a man able to use aU the faculties which God 
has given him. 8. That we thus develop him into a truly 
religious man, and he says man is depraved, not elevated, 
unless there is a uniform progressive development of mind, 
soul, and body." 

The late Miss Strickland expressed regret that there was 
not a book for the people with plain definite views upon 
the leading subjects of theology ; and as the late Lord 
Nelson tells us that " England expects every man to do 
his duty ; " and Lord Derby tells us that " every member 
of a community is bound to do something for that 
community in return for what he gets firom it ; " I have, 
therefore, felt encouraged to publish the following medita- 
tions, as the fruits of many years' experience and reflec- 
tion, in the hope that they may afford the same comfort 
and joy to others which they have afforded to myself in 
many a dark hour of adversity* 

The Bishop of Carlisle tells us that '' in some important 
particulars the Church has already ceased to be an 
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establislied Ghnrcli, and that it is lugUy desirable we 
should practise swinmiiiig ere the craft has become a 
wreck." And I think the people will see firom the following 
pages that however much the disestablishment may be a 
wreck of principalities, powers, and treasure, the wreck 
will not involve the loss of any principle worth keeping, 
however much the wreck might imperil a loss of the power 
and life blood, or principal of a simoniacal Church. And 
although a great publisher (Mr Scott, of Bamsgate,) has 
asserted that the Biblical narrative can never be shown to 
be in harmony with the moral ideas of our time, yet I am 
sanguine enough to believe that he will allow I have shown 
them ix) he ai one with one another. And although 
Professor Huxley asseris that Jewish and Christian sects 
have laboured in vain for 1800 years, and are not in the 
least likely to agree, yet I am sure he will agree with me 
that there is a vast difference between being tmdble to agree, 
whilst unable to know what is truth, and being tmmlling to 
accept truth when known ; and also that the period of 1800 
years striving for education and liberty may have been to the 
future of an educated and free people what the acorn buried in 
the soil, and striking root downwards, is to the future plant : 
which needs but to burst from the bonds which surround it to 
rise and become a stately oak. For so little has free and public 
discussion upon religion been allowed, that it is as yet a 
thing to be bom ; but when bom, truth will rise like as the 
oak rises from the acorn. But the obstacles that fetter 
truth must be removed, and it will then burst forth like a 
spring in the desert, and fill the thirsting souls as the sea 
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covers the vacant soil. For ihere are many noble spirits 
fettered by the law, groaning to be delivered from the 
bondage it imposes. 

The object of preaching is to remove intellectoal obstacles 
to the reception of trath. But in this nineteenth century 
where is the Low Ghnrch minister who wonld allow a 
brother-minister to address either Jews, Heathens, ov 
Christians in equwalent words to those which the converted 
Jew Panl nsed 1800 years ago in the 2nd of Romans, 
24-29, by sabstitnting la^Usm where Panl jiaeBcircumcisum; 
and Christian for Jew ? And where is the High-Chnrch 
minister in this nineteenth century who wonld allow a 
brother-minister to asserfc that the Spirit of Ood dwelleth 
not in the Church, nor in the bread, nor in the wine, but 
in (yon) Man ? And yet the converted Jew Panl, 1800 
years ago, also asserted this, in 1 Cor. iu. 16; on the 
authority of Jesus, Luke zvii. 21. But poor Paul could not 
preach this in Jerusalem, nor have I, his brother in spirit, 
been allowed to do so in my curacy in London, although 
ordained and licensed to preach the gospel of Jesus. 

But there are good times coming, when the people will 
rise to secure a hearing for those ministers who have aught 
to say to them of Jesus. And this time is nigh, for the 
Archbishop of York admits that the people have now the 
reins of power in their own hands, and therefore they need 
but time to realise it and use it. 
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SEUGIOirS. 

The name of '^leKgion*' shoiild onty be used as an 
or means to ezatt bmnanity; and should not 



be used as an instmment to enslave the soul of bnmanityy 
in order to eflfect the exaltation of a few, as having all* 
migbly power and infallible authority on earth to condemn 
and to forgive ; bat wben religion has been thnsmtnue^ 
then the sool of hnmanitj as much needs deliveranoe from 
the reign of soch bondage, as Hie Israelites needed deliver- 
anoe from Egyptian, Babylonian, and Boman bondage 
dominion, and power, in order **that they might serve God 
without fear*' (Lake L 74). 

And that '^religion" has been thus misuged is evident^ 
for — 

The Jew hated the Heathens ; 

The Tork hated the Jews ; 

The Christian hated the Turks. 
Again, 

The Greek Charch, \ 

The Boman Charch, > rejected one another. 

The English Cbarch ) 
Again, 

The Christians of the English Charch, who pride them- 
selves on being the most educated, are divided into — 

High, \ 

Low, > and these reject one another. 

Broad, ) 



WHAT IS TBUTH? 11 

With these statements, wHicb are recorded as &ctp 
beyond dispute, does it not behove every " man " to strip 
himself, as Abraham did, of everything he has beentanght ; 
80 that he may from the beginning, with the simplicity of 
a child, examine, compare, and prove all things, in ordez 
that as a " man " he may choose what is good, and rejeci 
what is evil (1 Thess. v. 21) ; for it is patent to all intelli« 
gent men, that the Churches must be wrong somewhere ; 
and if they refuse to coiifess this, and, to escape being 
humbled, assert their doctrines to be a " mystery " (Rev. 
xvii. 6), and so indirectly impute evil to Qt)d, they are then 
guilty of the original sm of man in Adam : who, rather than 
confess, exculpated and justified himself, and so accused 
God of evil; and thus convicted himself of being blind, 
ignorant, and proud, for thus exalting himself as good, and 
God as evil (Gen. iii. 12; Is&iah v. 20). And surely the 
Churches have erred, as Adam erred in accusing Gtod of 
evil falsely, in imputing the crucifixioi]L of Jesus as blood 
required to be shed by God for the satisfying of His justice. 

For if a Church is to be judged by its fruits, as Jesus 
says it is (Matt. vii. 16), what evil deed is there, which a 
false Church would have committed and justified, which 
has not been committed and justified in the name of 
religion ? Thus fulfilling the words of Jesus, that if they 
crucified "the Master," alias ^e green tree (Luke xxiii. 81), 
and justified it, what would they not do, and justify doing, 
to his servants (John xvi. 2) P And the present state of 
religious opinion is so confused that instead of all men 
being united, it is the very opposite ; and therefore men 
cannot profess one and the same belief, except with a mental 
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reiervaUon, But surely iuch a profession is a delusion and 
a snare ; for if it were sincere, then all men onght to recog- 
nise one another, as children of Abraham, brethren of Jesus, 
and sons of Gk)d. 

But although the Low Church is developing into High ; 
„ the High Church is professing to be 

liberal; 
n the Broad Church is professing to be 

Spiritual ; 
„ and the Jewish Church is professing to 

be liberal ; 
yet there is not any practical unity, in spite of their pro- 
fessions. But if their professions and words were sincere, 
tmthaut menial reserooMon^ there ought to be, cund wotdd he^ 
wiUy; and then (with unfeigned unity) we should have 
new heavens and a new earth. And there is nought to 
prevent it, but the prejudice and pride of the fefiv; for it 
is admitted that the masses are at present almost wholly 
ignorant, and therefore they cannot be interested in the 
preservation of traditions which make the word of God of 
none effect, by making it a stumbling block to the Jew and 
foolishness to the world. The prejudiced in pride think 
the whole world would be upset if they changed thevr 
religious views ; and they cherish them as a miser would, 
although of no profit to them, or others, any more than the 
one talent (Matt. xxv. 24). Then, let them put away their 
prejudices and their pride for the glory of God and for the 
happiness of humanity, and there will then be nothing but 
time needed to bring men into union, as children of Abraham, 
brethren of Jesus, and sons of God, worshipping one God 
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alone (1 Cor. zv, 28; Bey. ziz. 10) as new creatures 
(Gal. vi. 16). 

" In the present state of things *' 
The looker-on supposes that he sees, 
Jews believing in Gt>d and Moses ; 
Turks believing in God and Mahomet ; 
Hindoos believing in God and Bhudda ; 
Chinese believing in God and Confucius ; 
Christians believing in God and Jesus ; 

and the Pope ; 
and the Emperor ; 
and the Virgin Mary ; 
and the Scriptures ; 
and the Church ; 
in the Pope as God on earth ; 
in the Virgin as Mother of Otod ; 
in Jesus as Otod himself. 
But if Jesus himself would have God alone be all in all 
(1 Cor. XV. 28), surely all others should wish men to look 
up to God alone (John iv. 24), as the end of Jesus' mission 
to accomplish. 
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III. 
BELIEF. 

What are we to believe ? For whatever we may 
profess to believe of Jesus, the great question still remains 
as to what he wishes us to believe on his authoriiy, either 
as a witness or as a principal. 

I. Let every " Man " in vision transport himself to the 
year thirty of the Christian age; and let him then ask 
himself the question — ^Li whom did Jesuis, the prophet of 
Nazareth (Matt. zxi. 11), wish i^en to believe ? 

Does he not say that if he bore witness of himself his 
witness would not be true (John v. 81) ? and that of 
his own self he could do nothing (John v. 30) P 

Does he not say that God is a Spirit (John iv. 24) ? 

Does he not pray thus: ''Keep those whom thou hast 
given me, that they may be one as we are " (John xvii. 11) ? 

n. Before Jesus came the repentant sinner yearned for 
an assurance to satisfy his soul that God forgave and 
loved him. In Jesus the repentant sinner receives this 
assurance, comfort, and satisfaction that God does forgive 
and love him (Acts ziii. 38). In the Old Testament an 
assurance was promised; in the New Testament the 
assurance is given by Jesus as a witness (1 Tim. vi. 18) 
of God's, for a justification (Acts xiii. 39) of the repentant 
sinner's hope in God's pardon, and infinite love and mercy 
(Luke XV. 7). And because of Man's unbelief (Matt, 
i. 85) in his testimony of God, Jesus seals his testimony 



" WHAT IS TBUTHP 15 

of God'fl love mth his blood, in order to leave nothing 
undone that conld be done by '* Man," for the r^entant 
sinner's assnrance and belief in his testimony of God's 
love and mercy. And in thns testifying to Man of Qod's 
love to the repentant sinner, 
Jesns is faithful to God as a Son (John xvii. 6) ; 

,, „ to Man as a Priest (Hebrews ii. 17) ; 

,, ,, „ as a Friend (John zv. 18) ; 

„ jf „ as a Pastor for his flock ; 

,, ,, ,, as a Captain and leader of his 

followers (Heb ii. 10, Is. Iv. 4) ; 

„ „ y, as a Witness (1 Tim. vi. 13). 

„ y, „ as the Author of salvation ;* 

„ „ „ as a Minister of JewandGentile.t 

In John vii. 16, Jesus says — " My doctrine is not mine, 

but his that sent me. If a/ny man will do his will, he 

shall know of the doctrine, whether it be of God or whether 

I speak of myself. 

But the pride or folly of some is such that they despise 
a simple belief like this, and think it a merit to believe 
themselves saved on account of abnegating their reason, to 
profess belief in some doctrine or dogma as infallibly true, 
though wholly unable to understand, or even know it to be 
either good or true. And then, wrapping themselves in a 
cloak of pride and mystery, they delude themselves to think 
their belief is a talent entrusted to them by divine grace for 
the salvation of " self.'' But they neither seek, nor wish, 
nor are able to communicate their belief to others ; and they 

• Heb. V. 9, + Rom. xr. 8. 
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avoid controversy from fear lest they should lose fidth in 
their own belief; and thns they live for "self," and 
resemble the Man with the one talent (Matt. xxv. 24)9 
and the gaudy poppy, flaunting its head proudly over the 
lowly and thousand times sweeter violet 



IV. 

THE EXISTENCE OF GOD. 

An inlant child cannot understand why its mother should 
love it, neither can the child understand the origin of its 
ezdstence ; but yet the child knows it to be a fact that it 
does exist. It knows also that it is loved by one whom it 
calls mother, in a manner far different from any one else, 
and it knows that it ought to manifest its love to such an 
one, in return for all the infinite love it receives. And 
surely there is not a man but what feels, or has felt, with 
the Psalmist (Psalm xix.), that his soul stands in the same 
relation towards a Heavenly Father as this infant child 
feels towards its mother. For " man " is surrounded on all 
sides, in a thousand ways, with blessings wholly beyond 
the power of any other than a Heavenly Father to have 
conceived and planned, for administering to the every want 
of ''man." And the man who is not momentarily and 
spiritually bHnd, deaf, and asleep, is as sensible of this as 
the infiajit is of its mother's love, and he then feels that 
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the God who manifests such great love towards "man," 
should be called by a name most esteemed amongst men, 
I as expressive of the closest finendship and the highest love ; 
and therefore " Our Father which art in Heaven," for the 
hand of an Almighty Father alone could and would have 
provided all things so wonderfully and so good. And 
surely the eye of the soul can see the immeasurable majesty 
of the Spirit of Qod permeating the works of aU creation, 
as their very source and spring of life, and " making the 
invisible things of God visible in the things that are made" 
(Rom. i. 20), just as the eye of the body can see the sun. 

And surely the soul can feel the quickening power of 
the living God, as the living spirit and source of life, just 
as the body can feel the quickening power of the sun. 

And if there are moments when the spiritual eye cannot 
see, and the soul cannot feel, the love of God, His pre- 
sence, and quickening power, there are moments, also, when 
the temporal eye cannot see the sun, and the body cannot 
feel its rays and warmth through a cloud intervening. But 
we do not doubt the existence and presence of the Spirit of 
God, or the sun's existence and warmth, because they are 
not either seen or felt momentarily. And when either seen 
or felt, a substitute is not needed of either ; and when not 
either seen or felt, a picture of either, as a substitute, would 
not enable men either to see, feel, or apprehend them. But 
the absence of either is only momentary, for though sorrow 
may endure for a night, yet joy is well nigh sure to come 
in the morning, with the rising of the sun. (Psalm xxx. 5.) 
And it was the mission of Jesud to bring us to a sense of 
the love of God being as nigh to all men as the love of 

c 
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a mother to her in&nt (Matt. zziiL 87), and that the 
Ahnighty loves one and all alike without respect of persoas/ 
as a father loyeth his children. And Jesns has sealed this 
as truth because of our unbelief^ with his blood, for our 
belief. And the spirit within us testifies that this assurance 
of Jesus is truth, and so our spirit beareth witness of Jesus 
as being a witness of truth, and as such the Son of Ood ; 
and thus the spirit within us is a testimony of the HeaTenly 
Father's Spirit existing, and testifying to the truth of His 
bebved Son. (Luke iz. 85 ; John xvi. 7.) 



V. 

THE SCRIPTURES. 

It is in the Scriptures that the love of God is declared 
to us ; and, therefore, blessed is " the Word " which, in the 
footsteps of peace, gives us an assurance 
that God saw our misery ; 
. „ „ heard our prayer ; 

„ „ sent the prophets and Jesus to comfort us ; 
that Jesus bore with our blindness and crucifixion 

„ „ interceded for our forgiveness, and 
that God passed us over. 
„ „ spared us to repent (Matt. xxiv. 22) ; 
y, „ promised peace, not vengeance ; 
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that God invites all to come to Him ; 
„ „ comforts all that do come (John vii. 17). 
And thus Jesus Christ, as " the Word " of God, 
becomes our resurrection and life, 
when we take up our cross and follow him 
in loving one another 
as he loved us ; 
for from that moment 
henceforth will reign 
peace on earth 
and joy in heaven, 
for God will reign 
o'er Man forgiven. 
Then, is not such a Book as this one which we ought to 
study and learn ? And must not the writers of such glad 
tidings as these have been stirred up by the very spirit of 
God himself P And do not such glad tidings as these 
coiitain all things needful for the salvation and deliverance 
of our souls, from the bonds of dark superstition and igno- 
rance, and from the fear of death ? (Heb. ii. 15.) For 
if, after having heard of such glad tidings of God*s long- 
suflFering mercy (2 Pet. iii. 15) towards ourselves, we 
therefore rise to act as angels of God towards our neigh- 
bours, and even our enemies, when we see their misezy, 
to hear their prayers, 
go to their help, 
bear with their ignorance, 
pray for their deliverance, 
spare them ourselves, 
entreat them to amend (Matt. v. 23), 
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to promise them peace, 

„ comfort them with God's Word (Luke xv. 7), 
snrelj, then, the kingdom of Qod has come upon earth. 
(Luke xvii. 21.) And it only then becomes necessary for 
ns to pass through the veil of death in order to realise this 
kingdom in Heaven (Philipp. i. 23), and, meanwhile, to 
walk, as it were, with God, in loving mercy and acting 
justly. (Matt. xxv. 40.) 



VI. 

THE SPIRIT OP GOD IS A CONSUMING PIRE. 

Why ifl the Spirit of God a fire? How can it 
be like fire? The Spirit of God is a fire because 
it consumes evil. How does it consume evil? The 
Spirit of God is good, and overcometh evil with goodness, 
love, and mercy, because evil is softened and melted by 
this goodness to change and to become good likewise. And 
this overcoming of evil with good (Rom. xii. 21) stimulates 
the spirit of goodness in others to increase its zeal, in order 
to leave nothing undone that can be done by goodness to 
melt others with its love to cease from evil. And, like 
smoke, this burning love is indicative of a secret fire 
smouldering within. And, in proportion as this love of 
goodness is accompanied with a probability of success, or a 
promise of fruit, this love, like smoke, increaseth. But 
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when this goodness is accompanied with success, even to 
being a reality, then this pent-up love, like smoke, breaketh 
forth into a flame, like a beam of sunshine from beneath a 
cloud, reflecting its joy and warmth wherewith it is itself 
gladdened, that it may again both gladden and melt the 
hearts of others; and thus love goes from step to step, 
gladdening and gladdened, until, by means of a reflection 
of this gladness, it may finally overcome evil with its good- 
ness. But, meanwhile, as fire addeth to fire, so goodness 
addeth to goodness; and like as fire devoureth fuel, so 
goodness devoureth evil, by softening, melting, changing, 
and so consuming it; and it is in this way that God*s 
messengers are spirits, and His ministers a flame of fire. 
And, until this spirit of goodness has overcome evil with 
good, it bums with a consuming fire of love to eflect it, as 
a hen yeameth to cover her chickens (Matt, xxiii. 37) ; as 
a father grieveth for his prodigal son's misery (Luke zv. 
20); as a shepherd grieveth for the loss of his missing 
sheep (Luke zv. 3). And whilst there is aug^t unaccom- 
plished which can be effected by goodness, the spirit of love 
(which is of Gt>d), like a fire, burneth and groaneth 
(Bom. viii. 26) to accomplish it, with a desire beyond any 
mortal's power adequately to express or utter, however 
much the individual may yearn to become a fitting instru- 
ment to eflisct it. And when the individual fails, it is only 
because of his inability to become fully either a perfect 
instrument of God's goodness, or even so much as a reflec- 
tion thereof fully, much as he may bum and strive to do so, 
with a love wholly blind to self. But because God would 
have the hearts of one and all men filled to glowing, like a 
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fire, with his spirit of goodness, love, and mercy (Matt, 
xzii. 37), to the exclusion of all that is foreign thereto 
(Matt. V. 29) ; therefore this spirit of God (which would 
thus fill all with good, to the consuming of all that is evil) is 
like a consuming fire. And that the spirit of God is '^ love " 
is self-evident, in that God maketh the sun to shine and the 
rain to fall, even on the unjust, in order to fill their hearts 
with gladness, and overcome their evil with goodness 
(Matt. V. 44, 4i5). 



VII. 

WORSHIP. 



"The Knowledge *) 
Worship •{ and r of God. 

The Service ) 



God? 



Who knows 

„ serves 

„ worships 

„ loves 
Do they who make much pro 
fession of knowing 

„ „ of serving )■ God, 

„ „ of worshipping 

„ „ of loving 

Do these really do all they profess ? 
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Do these really hnow aud believe all they profess ? 
And can those who make but little profession, 

can these know \ 
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God? 



If we would know 
serve 
worship 
and love 
Where mnst we seek 

serve 
worship 
and love , 

Is not the world God's temple (1 Kings viii. 27) ? Is 
not our soul a temple of God's spirit (1 Cor. iii. 16) ? 
And if a soul is weak and poor, 
ought we not to know it ? 

to seek it out ? 
to help it? 
to comfort it ? 
And when we thus love a child of God's, we love God ; 

we know Him ; 
we serve Him ; 
we worship Him ; 
For Jesus saith that inasmuch as ye have done this unto 
one of the least of these, ye have done it unto him (Matt. 
XXV. 40) ; and Proverbs saith (xiv. 31) he that hath mercy 
on the poor honoureth his Maker ; and the Psalmist says, 
whoso offereth God thanks and praise, he honoureth God 
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(Ps. 1. 23) ; and thus worship of Qod is an ontward and 
visible expression of love towards God's creatures and 
Himself. 



Till. 

THE niAGB OP GOD. 

*' I will behold Tbj presence in righteoasness.**— (Ps. xvii. 16.) 

The image of God is seen in *' Man," when man is like 
Jesns, becanse Jesns is allowed to have been one with God. 
(John xiv. 9 ; xvii. 11.) 

The Scriptures assert that God made man in his own 
image, i.e., good, godlike. 

Jesus is asserted to have been a man, in aJl respects like 
ourselves, sin only except (Art. XY.), and this exception 
made Jesus to be in the likeness and image of God, and 
therefore Son of God ; 

We assert that there is a Holy Spirit ; 

„ that this Holy Spirit is all-mighty ; 
ff fi fy can cleanse our souls ; 

„ „ „ is willing and waiting to 

I, cleanse our souls, and that it is we alone who 
prevent our souls being cleansed ; 
Therefore we can be cleansed by the Holy Spirit. And 
when our souls are cleansed by the Holy Spirit, our souls 
would be in the image of God, and therefore sons of God 
also. And thus the Holy Spirit, being all-mighty, is able 
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to renew onr sonls again in the image of Ood, even after 
we have done evil and fallen. But if we were ignorant of 
this, or doubted it, then, either for our knowledge or for 
our belief, it would be necessary that we should receive an 
assurance thereof. And that we either did not know this, 
or doubted it if we professed to know it, is proved in the 
crucifixion of Jesus, who assured us of Ood*s being a 
spirit, whom we ought therefore to worship in spirit and 
in truth. But Jesus was betrayed, denied, and deserted, 
and thus, because of our unbelief, was required to practise 
what he preached, even to bearing with our ignorance, in 
order that we might be overcome by such goodness and 
love, to believe and repent and become children of God also, 
in loving one another aa he had loved us, whereby we thus 
regain the image in which we were created, which is the 
image of Ood. 

For since man was made in God's image, and God is a 
spirit (John iv. 24), therefore this likeness of Man to God 
could only have been spoken of the soul (17 ypvx^,) and not 
of the body (to aufia,) in which the soul (momentarily in 
the space of eternity) is encased or enveloped ; for the 
purpose of being enabled to become an instrument of 
beautifying, magnifying, and multiplying God's works, and 
80 taking part in the work of His creation, and perfecting 
His praise and glory here upon earth, prior to being called 
up higher to work for Him and with Him in another 
sphere. And in this view of the soul, the soul is a spirit, 
or an angel of God's clothed momentarily in a body, in 
order that it may be enabled to become an instrument and 
participator in carrying on the work of creation to perf ec- 
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tion, 80 that all things may glorify and reflect their 
Creator's glory. And each person, according as he subjects 
himself to become an instrument of the infinite good spirit, 
becomes in a measnre a part of that Holy Spirit, and so an 
atom, or a diamond of greater or less brilliancy, reflecting 
the glory of the Holy Spirit's image, which no man hath 
seen in its fulness. . 



WHAT IS CHRISTIAOTTY ? 

Ghristianiiy is the bringing a knowledge to all men that 
God is — 

The Father of all men and all nations ; 

The Father of the Heathen, equally as much as of the 
Jew; 

The Father of the poor, as well as of the rich ; 

The Fatber of the unedi^cated and ignorant, as well as of 
the educated and clever ; 

The Father of the despised, as well as of (those who 
account themselves) the righteous. 

And, therefore, Christianity is the bringing a knowledge 
to "man" that God is not a respecter of persons, but 
regards all men alike as His children, and, therefore, 
would have those who love Him, love others with the love 
wherewith He has loved them, in order that others may 
share the blessings he, as a Father, has showered upon 
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themselves. Christianity, in thus bringing men to a know- 
ledge of God's love towards them, brings men to a know- 
ledge of their relationship towards one another. And as 
man, in blindness and ignorance, had established stumbling 
blocks, which, like mountains and valleys, have separated 
men both from God and firom one another, — therefore, 
Christianity is the filling np of these valleys, and the 
overthrowing of these mountains, by uplifting those whom 
God would not have debased, and by humbling those whom 
God would not have exalted. 

And thus Christianity is 

the helping of the weak ; 
the healing of the sick ; 
the defending of the oppressed ; 
the comforting of the despised ; 
and the exposing of all falsehoods which justify evil in the 
name of God to be good, making the ways of God appear 
evil. 

So that Christianity is the proving of God's ways to be 
good, and the exposing and overthrowing of all as false, 
which does not represent God to be good and righteous in 
all His ways, and holy in all His works. 

Christianity exposes the sin of man (John xvi. 8), but 
spares the sinner to repent and live ; and if this exposure 
and humiliation affected every man of our generation, what 
would the grief thereof be to us, as compared with the joy 
to future generations of being delivered from having our 
errors perpetuated and laid as burdens upon them. And 
if such a deliverance would bring joy to myriads even of 
the present generation, who but the enemy of God and 
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man would oppose it? And if snob a deliverance conid 
be effected (as it might), is it not to be effected because it 
would bumble the Churches ? Why, if God is not a 
respecter of persons, and regards not the person of man, 
error is to be exposed by whomsoever taught, as much in 
our generation as in others ! and what is the humiliation 
of one class as compared with the deliverance and uplifting 
of all other classes, not only in this generation but in 
eternity ! And what is humiliation even to the class con- 
victed of error, when God condemns only the sin, and 
spares the sinner to repent and Hve afresh, a new man ! 
Can Christianity have aught to think of but God and 
humanity when it thus spares the sinner whilst it con- 
demns the sin only ? And was it not in this spirit of love 
and truth that Jesus taught, with the view of delivering the 
people from the burdens which were laid upon them in the 
name of God ? And is it not Christianity to expose and 
overthrow error by whomsoever taught (whether at home 
or abroad), even to the disregard of being persecuted as a 
false teacher? This was the life of Jesus Christ, and 
therefore to follow him in any of these ways, according as 
our talent enables us, is to be a Christian. But the 
elementary and primary lesson of Christianity is to realise 
that the crucifixion of Jesus convicts not one man, but 
all men, of enmity with God and humanity, until we love 
others as Jesus loved us ; because our lives are not our own 
to exalt self, but entrusted to ns to exalt humanity for 
the glory of God. So that Christianity is to live as sons of 
God to bless others ; and thus Christianity exalts others, 
whilst Pharisaism exalts self. n 
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Christianity, as preaclied by tlie converted Jew, Paul, is 
to refrain from accusing God (Rom. iii. 4) and our neigh- 
bour of the crucifixion of Jesus (Rom. ii. 1), and to take 
the beam out of our own eye in order to accuse self of being 
amongst the chief of sinners; who, therefore, ought, 
because forgiven much, to rise as a new creature to be a 
follower or disciple of Jesus, and so an angel of God's on 
earth, to comfort oppressed and suffering humanity. 

In this view of Christianity — 

1. There is a divine principle ; 

2. „ the germ and kernel of a divine kingdom ; 

3. V & real entity which has positive laws of 

morality and worship, with definite rela- 
tions towards God and man. 



X. 

A CRUCIFIED SAVIOUR. - 

" Greater love hath no man than this, that a man lay down his 
life for his friends." — John xv. 13. 

A crucified friend is a witness that he "who would thus 
endure our crucifixion, and pray for our forgiveness, is one 
who would leave nothing undone to assure men of his love 
towards them, and to satisfy men of the love of his Father 
tn Heaven towards them also. 

In thus leaving nothing undone to assure men of his own. 



80 WHAT IS TRUTH? 

and bis Heavenly Father's love towards them, Jesns mnst 
liave pleased God; and, therefore, God must have been 
satisfied that Jesns had left nothing nndone to assnre and to 
satisfy men of their God's love towards them, and that they 
onght, therefore, to love one another with tiiis same love 
wherewith Jesns had loved them ; and then peace and good- 
will wonld reign on earth as it did in heaven. 

In so far as Jesus left nothing nndone that either God 
or man wonld have had him do, to satisfy us that God was 
our Father, and loved ns (in an equal measure to the love 
wherewith He himself loved us), then the bearing with 
oar crucifixion would be a subject of rejoicing; because 
of its being a witness to us of his love towards us being 
inexhaustible, even to suffering death, rather than there 
should be aught wanting on his part to perfect our belief 
in the truth of his testimony. 

But in so far as the crucifixion of Jesus was owing to the 
betrayal, the denial, the cowardice, the fear, and the envy 
of men who abandoned him, and incited a mob to crucify 
hm^ it is a subject of the deepest humiliation and 
repentance. 

The part of Jesus towards us is one of rejoicing ; 

Our part towards him is one of repentance : 

The part of Jesus towards us was a sacrifice ; 

Our part towards him was a murder. 
And it is losing sight of these two distinctly separate and 
opposite views of the crucifixion which occasions so much 
controversy ; because until we see both these views dis- 
tinctly, we do not form a correct judgment ; and with one 
■^ew alone, we are bewildered until we are often deluded to 
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believe it is a mystery. But men who call it a mystery 
cannot exalt themselves as oracles ; because so long as it is ' 
a mystery to them, they must be dumb, as they thereby 
confess to being blind. And as the blind cannot lead the 
blind, therefore those to whom it is a mystery cannot lead 
others. But there is not any mystery in the above expla- 
nation, and those who love light will choose it in preference 
to the darkness of " mystery," and Infallibility, either at 
home or at Rome. The sacrifice which Jesus made was 
the self-abnegation of everything to deHver us from the 
bondage of darkness, and the fear of death which he has 
accomplished for those who know and love him, and there 
fore it is not a mystery, but a fact both known and under- 
stood. 



XI. 

BAPTISM. 

Heavenly Father, in full assurance of feith that all who 
come to thee are accepted and adopted by thee, as thy 
children and heirs of thy kingdom, we therefore present and 
dedicate ourselves and our infants, in baptism to theci 
earnestly beseeching thee to vouchsafe the aid of thy Holy 
Spirit to cleanse and purify our souls, after a like manner to 
that in which water is a purifier of our natural bodies from 
daily pollution. And, further, we pray that thou wilt from 
day to day, and from year to year (if so long spared to live 
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here), renew ns again and again with the aid and the comforfc 
of thy blessed Spirit ; so that we may go from strength to 
strength, and grow in favour both in thy sight and man's. 

O Heavenly Father, for the love that thy dearly-beloved 
son Jesns Christ hast manifested towards ns, we earnestly 
desire to cast off the old man, and pnt on the new man ; 
and we beseech thee so to vivify in ns thy " word," that as 
a seed it may grow within ns ; and as a light within ns it 
' may illumine and transform us into new creatures, reflecting 
thy image, praise, and glory. 

Heavenly Father, in answer to the prayers of thy 
dearly-beloved son Jesus Christ, in mercy forget and forgive 
al our past failings and imperfections; and in love 
vouchsafe to us thy Holy Spirit now, to cleanse, purify, 
and quicken our souls. 

Heavenly Father, hear these our prayers, blot out the 
past, and renew a right spirit within us, for the glory of thy 
dearly-beloved son Jesus Christ. 
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XII. 

ATONEMENT, ALIAS AT-ONE-MBNT, ALIAS 

RECONCILIATION. 
(Romans v. 11.) 

'*To reconcile is to bring men (who were at variance) to be (U one, at 
Jesus and the Holy Father are one." (See John xvii. 11.) 

** satisfy us with thj mercj." (Psalm xc 14.) 

If throxLgli the assurance of Jesus we have been brought 
to believe and feel tbat God is at one with, and the Father 
of, all men, and that we as His cbildren ought to be o^ one 
with One another (John xvii. 11), as He onr Father ini 
heaven is at one with ns; then (in so £ar as men knew 
not, in this fulness, that God loved all men without respect 
of persons, "and who did know this*'?) Jesua in his 
assurance has reconciled God to us as being our Father, 
and so at one with us all. 

And in so far as men know not, in this fulness, that they 
ought to love, and be at one with one another, as the- 
Heavenly Father loved and was at one with them ; Jesus 
has reconciled and brought us to be o^ one with God, when 
we give heed to his voice and spirit, and are ai one with one 
another. But until we give heed to the spirit of Jesus 
there is no reconciliation or at-one-ment accomplished, so 
&r as we individually are concerned (Matt. v. 23, 24). For 
God has ever loved man and been the Mend of man, and 
continues to love us with an everlasting and unchanging 
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love. Bntwhilst "man" know not God, "man "needed 
to know that God was the loving Father of all men. And 
after this assnranoe has been given to man (in order to 
persuade him of it), it yet avails " man " naught, unless 
" man " rises to love and obey the will of his Heavenly 
Father, by seeking to be o^ one with his neighbour, and even 
with his adversary. For untQ " man " thus acts, evil will 
exist, and wars will thus prevail, owing to man's refusal to 
Ibe at one with his fellow-men, afi God is at one with them. 

We assert that God was in Jesus to bring ns to a 
knowledge of Himself (2 Cor. v. 19) ; therefore it is evident 
that God was not at war with us, and consequently it is 
evident that " man," in crucifying Jesus, was at war with 
God whilst bHnd and ignorant. The word "atonement" is not 
to be found in the New Testament, except by. mistranslation 
once in Bomans, v. 11, which ought to be " reconciliation." 
And the popular doctrine of atonement is directly opposed 
to the teaching of Jesus, and is an invention of pride, 
devised for the purpose of exculpating those who betrayed, 
denied, and deserted Jesus ; and for justifying those who 
crucified him, if they would believe the dogma. But there 
is not any law which pre-ordained it, and the professions and 
pledges of those who followed him convict them of guilt for 
having denied and deserted him. And since Peter accused 
his neighbours as guilty of murder, it is evident that he was 
in a like condemnation ; for they who murdered Jesus did 
not profess to know him, but Peter and others did ; and 
therefore they ought to have raised their voices to save the 
ignorant from shedding innocent blood ; but, instead of 
striving to save them, they themselves betrayed, denied, 
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and deserted Jesus. This snrely is truth ; and surely we 
ought to wish that God should be true, even though it makes 
all men liars, seeing that the sinner can account the long- 
suffering mercy of God salvation, when he repents (2 Peter, 
iii. 15.) And to deny this to be truth, and to assert that 
God imputes our sin to us when he does not, if we repent, 
and are blind (John iz. 41 ; 2 Cor. y. 19) ; and to impute 
the crucifixion of Jesus at one time to the Jews, and a1^ 
another time to God, even when men call Jesus very God 
himself, is surely to comimit the sin of Adam ourselves in 
thus accusing God of eviL For when men call the 
crucifixion a sacrifice offered to God, they are precluded frpm 
asserting this if they believe Jesus and God to be one either 
in person or in goodness, in love, in mercy, or in spirit : as 
there would not then be any God who needed it, neither to 
offer it to, nor to receive it. And if they call it a " mystery,^* 
they thereby confess themselves to be blind; and they 
thereby also confess their predecessors' explanations to be 
worthless ; and as the assertion of its being a mystery exposes 
us to being the victims of the greatest of boasters and of 
impostors, therefore, to save ourselves from being the 
victims of error and prejudice, we must examine and prove 
all things. 

And the words to Adam, after his fell ((Jenesis, iii. 15), 
only refer to delivering " man " from the bondage of lies. 
And as for Abel's sacrifice, men who do not profess to 
understand it cannot dogmatise about it ; and Abraham is 
taught that God does not require sacrifice. And Jesus 
enters the world to put away sacrifices (Matt. ix. 13), to the 
disregard of being himself slain ; just aa a mother would 
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seek, at the risk of her life, to deliver her child &om 
danger ; and a hen would risk all to protect her chickens ; 
and a shepherd his sheep. 

And Jeans in love saorifioed everyfting to deliver na from 
error ; to bring as to a knowledge of God ; to melt ns with 
his lore to beliere in him ; to lore him ; and to follow him 
in loving one another with the love wherewith he had loved 
OS, even to bearing with onr denial and cmci&don, rather 
than flee as a hireling, or call for fiie as an adversary to 



All this Jesns snfiered on account of "man's" nnbelief 
alone ; and to deny it is to commit the original sin of man 
in Adam, who was blind and ignorant of self, and, to ezcnl- 
pato and jnBtify self, accused his neighbonr and Qod of evil ; 
and when we imfmte the cmcifizion as a sacrifice of blood 
iqnired by Qod, we accuse C^od of evil, and make God to 
ave been Satan, which is war, and not peace. For to 
inrder the heir, and justify it as a sacrifice, is to call evil 
ood, and bring the fmits of evil (in the reign of hell) 
2 CoF. xi. 14) on earth ; and the prophets have thronghont 
Tiven to warn the people against thna slandering Ood (see 
laiah v. 20), by calling evil to be good. And to reconcile 
rod to love the wicked, or to reconcile the wicked to love 
fod, is merely one and the same proposition reversed, 
ecanse each pre-sapposes that the change is to be effected 
I the wicked alone, by putting away their evil deeds, and 
^coming holy as He their Heavenly Father m holy, and bo 
: one with him as Jesas is (John rrii. 11.) 
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XIII. 

THE BLOOD OF JESUS CLEANSETH US. 

(1 John i. 7.) 

When ? why ? how ? Fop when we look around and 
see the horrors of hell on earth, it is evident that it has not 
yet cleansed, and clea/nseth only means that it is able to 
cleanse. But in the ninth verse of this chapter, and in the 
eleventh verse, sixth chapter, of first Corinthians, the cleans- 
ing and washing, Jbc, are effected by the spirit of God; and 
therefore either there are two ways or means of effecting 
the same end, or these are only two modes or terms of 
expression, meaning the same thing; which is the case, 
because the blood is the Hfe, and the life is the spirit, and 
the spirit of Christ is one with the spirit of Ood, because 
the spirit of Ood was in Christ reconciling the world to 
Himself (2 Cor. v. 14) ; and therefore the spirit of Christ is 
the spirit of God, and the spirit of Ood, being an eternal and 
all-mighty power of love, is able and willing to cleanse ns from 
all unrighteousness when we turn and come unto Blm. This 
it was the mission of Jesus to bring men to beHeve (John 
iv. 24), but they were offended with him (Matt. xxvi. 31) ; 
and yet rather than forsake them as a hireling, or as an 
adversary call for fire to destroy them. He suffered them, 
whilst offended, as wolves to devour his flesh and drink his 
blood, in order that when their eyes were opened to their 
injustice, and their hearts were melted with his love towards 
them, they might then in love eat of his words, and drink 
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of his loving spirit, as, in envy, enmity, and ignorance, they 
before ate and drank as it were of his flesh and blood. And 
thus the Just One snflered, when it was we who onght ta 
have snflered. But Jesns in love interceded for onr for- 
giveness, and Justice, in mercy to onr ignorance, passed ns 
over, and spared ns a place of repentance, on account of onr 
Bpiritnal deafness, blindness, and ignorance ; because God 
is an everlasting Father, and a great King above all gods, 
faithful and just to forgive ns our sins, and to cleanse us 
from all unrighteousness ; and therefore God resisted not 
this our blind rejection of the Just One (James v. 6), but 
mercifully, in answer to the prayer of Jesus, passes us over 
that we may repent and live as new creatv/res (Qtil. vi. 15), 
by following him in loving one another as he loved us. 
And when, through Jesus Christ's love, we are brought to 
a knowledge of Gtwi's love, and of " man's " sinfdlness, 
blindness, and ignorance in rejecting Christ, the blood — *.e., 
the life of Jesus Ohrist, has been the means, the instrument, 
of bringing us to a knowledge of God sus our Heavenly 
Father and Friend, who hath ever loved tis from the 
beginning, and who would therefore have us love Him 
and one another as Jesus Christ manifested he loved us. 
His cross is a witness of his love, and his blood is a 
seal assuring us that the holy Spirit of God cleanseth 
ns from all our sins the moment we truly repent and 
love one another. This language is in our baptismal 
and communion service, and it is also the one spirit which 
is expressed throughout the whole Scripture : " O God, 
wash me from my wickedness and cleanse me from my sin " 
(Psalms V. 1). And in the very same Psahn is a prayer to 
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be dellvelred &om blood^gniltiness ; and therefore when 
guilty thereof, how much greater is " man's " need of God's 
Holy Spirit to oleans^? But he Whom "man" denied 
and Gruoified is not dead, but liveth (for God is not a God 
of the dead, but of the living), and crieth not for vengeance, 
but for forgiveness (Luke Yxiii. 34) ; so that the moment 
we repent we 6an account the long-suffering mercy of Qod*B 
salvation (2 Peter iii. 15), and that His Holy Spirit is ever 
faithful and just to cleanse us. St Paul said to the Corin- 
thians he had fed them with milk (1 Cor. iii. 3), and not with 
meat, because they were imdble to bear it (and Jesus had 
said the same, John xvi. 12) ; then, are we able, for if so 
the Spirit of God dwellei^ not in anything made by man, 
neither in the Temple, nor in the bread, nor in the wiue, 
but in man's soul (1 Cor. iii. 16). 

In the fourth chapter of Ecclesiastes (v. 5) we are told 
that the fool eateth his ownfieeh ; and in Proverbs (adx. 28), 
and in Job (xv. 16, xxxiv. 7), we are told that the wicked 
man, who refnseth to walk in the way of righteousness, 
devoureth iniquity with his mouth, and drinketh iniquity 
and scorning like water ; and these expressions enable us to 
understand how men, in denying, deserting, and crucifying 
Jesus, eai the flesh of Jesus, And when men put away folly 
to walk in the paths of righteousness, we then understand 
how it may be said of such men that they eat and drink the 
words of wisdom. And whilst men did not believe in Jesus' 
testimony of God, Jesus suffered men to eat his flesh and 
drink his blood {as the fool eateth his own), in order that 
when men afterwards beUeved they might eat his words and 
drink of the spirit thereof (John vi. 63), and thereby be 
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cleansed (Psalms cziz. 9). And blessed are they who hunger 
and thirst thns to eat and drink the words of righteonsness 
(Matt. y. 6) ; and who therefore, in remembrance of Jesus, 
meet at one table in common, in order to commemorate the 
love of Jesns to them, and the debt of love thej owe to him 
by participating in a supper or feast of thanksgiving, and 
there dedicating themselves as his disciples to live in union 
with one another, 

as brethren of one family, 
as children of one father, 

as members of one body, of which Jesus, the beloved 
Son of God, is their head, and preseni amongst 
them, in the vision of their mind, uniting them 
in bonds of love as free-bom citizens of heaven. 



xrv. 
MAETYRS. 

A martyr for self, and a mariyr for others. 

Was Jesus nothing more than a martyr p 

It is impossible to rank Jesus with other '' maHyrs," for 
this reason — ^viz., that other men may have suffered to . 
retain their own convictions ; but, highly as they may have 
treasured their own views, yet they have oftentimes been 
such as have found no responsive echo in our hearts. The 
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soldier and the patriot who dies to save his cotmtry is a 
martyr ; so the man accused of hereefy is a martyr, when 
persecnted by religions fimatios. But we may not have 
taken any interest either in their cause or in their opinions, 
and therefore their testimony, and their suffering because of 
it, is not a martyrdom on our account, but rather on their 
own account, in order to save something for themselves. 
They may, indeed, have suffered with a desire to bear 
witness of ** Truth," but unless our spirit confirmeth their 
opinions as true, their witness is not a witness of truth 
to us. But the witness Jesus bore of Gk>d to us is confirmed 
by our spirit as truth ; and thus Jesus is a witness of Ood 
to us. And Jesus is unlike all others in this, that he 
sought to save others, to the total disregard of being slain 
himself as accursed. He went not out of the world to save 
himself. He came not into the world to live for self or to de- 
stroy sinners ; but he came into the world to save others ; 
to save their souls ; to deliver them fix)m the bonds of dark- 
ness and the fear of death ; to be the captain of their souls, 
to the disregard of being crucified and despised as one 
forsaken of God. And thus it was not sel^ but others, 
whom he sought to save. And aZona, as a witness of GFod, 
and so as Gk>d, between man and man, he advocated mercy 
to the sinner ; forgiveness to the debtor ; and love to the 
prodigal returning repentant. 

Alone he visited publicans and sinners, and sat down to 
eat and drink with the despised and the outcast. 

Alone he reproved the priests, pharisees, scribes, and 
rulers ; and even his own disciples and followers. % 

Alone he bore witness of all he had testified as true of 
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Qoi*B love a&d wiD, althongh bo man would bear wiiaiess 
of him. 
As a captain he led ; 
,, a witness he testified ; 
„ an advocate he interceded ; 
„ a neighbonr he mediated ; 
,, a priest he prayed ; 

„ a friend he died to seal his word as tmth. 
And £rom begioning to end there is no life to be men- 
tioned in the same breath with the name of Jesus, for he 
stood alone against the world, with no one to lead him ; 
With no one to follow him ; 
With all the world against hit« ; 
Then how is it possible to compare any one with Jesus P 



XV. 

THE CRUCIFIXION OF THE BODY, AND THE 
RESURRECTION OF THE SPIRIT. 

**The flesh profiteth nothing; the words tkat I speak nato yoiii 
thej are spirit, and thej are life." — John yL 68. 

If Jesus wa« omcified throngh the betrayal of one, the 
denial of another, and the envy of a third, whilst the rest 
in fear deserted him, and left him dhne in the power of a 
mob, to be crucified at the instigation of proud priests 
and Pharisees, what need could there be for those who 
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loved bim, of a resurrection of the body returning braised 
and wounded to condemn those who did not love him ? . 
And if any one asserted that although they had doubted, ' 
denied, and from fear forsaken him, yet they would not 
do so a second time ; this assertion would conmiit those 
who made it to one of two propositions : 

1. Either that they had not beliered him, and needed 

his coming again for their belief ; 

2. Or, that they had beUeved him, and forsook him only 

from fear. 
With this last assertion, there would be no necessiiy at 
all for Jesus to appear again, because they would only have to 
put away their fear, and publish their belief ia the message 
of Jesus being the message of Ood to man. But with the 
first assertion they would be convicted of unbelief out of 
Idieir own mouth. And the reply Jesus makes to these is, 
if you believe not in Moses and the prophets neither would 
ye believe though one rose from the dead. Moreover Jesus 
also says, he left nothing undone that had need to be done, 
for he tells them that they would see him no more (John 
zvi. 10), and that his work was finished when (owing to 
their unbelief) he sealed his testimony for their belief with 
his blood. If, therefore, any asserted that they believed 
his gospel, there could not be any need of a resurrection 
of flesh and blood for their belief. And we are expressly 
told that it is an evil and adulterous generation that requires 
a sign ; and that no sign would be vouchsafed to unbelief; 
and that the blessing was on the believer who required 
it not. Therefore, there was not any need for the cru- 
oified body to reappear to those who believed in him^ 
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whilst those who did not believe in him wonld not belieTO 
hia gospelj though he rose from the dead. But how oame it 
to pass that it was belieyed that Jesns was risen and 
ascended P 

Love sought the loved one ; 

Love in vision saw him ; 

Love uplifbed him, and in joy published that he was not 
dead, but was risen ; 

Fear, remorse, and shame heard this ; 

Ouriosiiy noticed it, and inquired ; 

Ambition, envy, and pride sought to outstrip one another 
in publishing it. 

"Preaching Christ even of envy and strife." (PhiL 
i. 15 ; 1 Cor. iv. 15.) 

Jesus tells tis that men worshipped they knew not what, 
and that they would be offended with him, and from envy 
murder him because he reproved them. Jesus tells us that 
God is a spirit, and therefore would have men act towards 
one another in the same way as they would act if God 
were visibly present amongst them to secure justice 
and mercy, because God, though not visible, yet as a spirit 
vnuB present amongst them. Jesus tells us that God is an 
Almighty King and everlasting Father, ever able and 
willing to pardon the repentant sinner, and to welcome the 
repentant prodigal ; that God would have the sick healed, 
the lepers cleansed, sinners saved, and that " this gospel " 
should be preached throughout the world as the will of God. 

Jesus tells us that they who would know the Father's 
attributes, and serve the Father, may and do if they love 
him, and believe his testimony of the Father ; and he tells 
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US that Abraham (in spirit) saw (not him but) his day ; 
and that if they believed not Moses and the prophets neither 
wonld they belieye thongh one rose from the dead. Jesos tells 
us that the flesh profiteth nothing ; that that which is bom 
of the flesh is flesh ; and that flesh and blood cannot inherit 
the kingdom of God (John iii. 3 ; 1 Cor. xv. 50) ; that the 
words which he spoke were spirit and life (John yi. 63), 
and whosoever believed in him should never die (John xi. 26) . 
Therefore if any believed in the words of Jesos as tme of 
themselves, viz., that their own spirit would pass through 
death as through a veil to a fatore life, these would also 
believe that the spirit of Jesus would do so also, though his 
body should be crucified as accursed. And in order that 
men might believe this, Jesus assured them that, though he 
should be crucified, he was only going before them to the 
Father (John xiv. 3) ; and that although he should see 
them no more (John xvi. 10), he had finished all that was 
necessary for their belief in what he had preached of Ood's 
name and will. And this was the message or gospel of Jesus. 
And it must be self-evident that those who loved him would 
be as convinced of his spirit having risen, as they would be 
certain that their own souls would rise afterwards. And 
those who believed this would publish their belief. For to 
doubt that his spirit was uplifted would be to doubt the 
existence of a Father in heaven, and to disbelieve the 
testimony of Jesus. For if they believed in his testimony 
of the Father to be so true, that to believe in it was to know 
the Father ; then to receive the testimony of Jesus as the 
will of the Father would be to receive the Father. And who 
that believed and loved the Father would not also believe 
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that their spirit would pass throtigh death, as through a 
-veilf and rise to be uplifted into the presence of the 
Father P 

And surely if they believed this of their own spirit, they 
must believe it also of Jesus ; whilst if they did not believe 
it of Jesns, neither would they believe it, though one rose from 
the dead. For if to believe in Jesns is to know Ood, and 
if to receive and love Jesus is to receive and love God, so 
to reject and deny Jesus must be to reject and deny God. 

And what would a return of flesh profit unbelievers ? 

And what need of flesh to return for those who believed ? 

For, if they believed, the mission of Jesus would have 
been accomplisbed ; whilst, if they refused to believe, the 
retnm of flesh, would not avail to convince those, any more 
than the return of Lazarus, whom others sought to kill. 

But when the love of Jesus (who so loved us as to 
sacrifice everything to deliver us from the bonds of darkness 
and the fear of death) is buried as a germ or seed within our 
souls, as the seed of com is buried within the soil, and we 
then rise up as new creatures to continue the work of Jesus ; 
our rising up (or resurrection), becomes equivalent to a 
resurrection of Jesm hvmadf in like manner as the golden 
waves of com are the resurrection and reproduction of 
the seed which was buried. But until the love of God 
(manifested by Jesns) is buried within the soul of man, and 
man rises to love his neighbour with the love wherewith 
God loves us, as testified by Jesus, man is spiritually blind, 
deaf, and asleep, living for self alone ; and neither the friend 
of God or man. 

For the cfnAciJixion of Jesus was a murder,, and an act of 
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war mth Ood and rrum^ and, therefore, it waa the com- 
mencement of the reign of hell on earth (rather than the 
end of it), nntil men take the beam ont of their own eye. 
Men have been ready enongh to exalt themselves by accns- 
ing their neighbonrs, and even Grod, of the cmcifizion, and 
afterwards calling it a mystery, in order to escape being 
dethroned, because facts prove that those who have been 
first to exalt themselves were last, and in the same condem- 
nation as their neighbours whom they condemned. And 
however obstinately men may refuse to confess this, and 
strive to escape by calling it a mystery, yet there is no sal- 
vation for them without confession ; for their calling the 
crucifixion a mystery at once dethrones them, because it 
convicts them out of their own mouth of being blind and 
in darkness themselves, and therefore unable to lead others. 
And if they refuse to go back to an event that happened so 
long ago, the people will follow suit, and also refuse to listen 
to them about it. But as Gk)d is not a respecter of persons, 
then, if confessions are necessary for one, they must be 
necessary for all ; and if there is a judgment for one, there 
must be a judgment for all ; and the how has come for this 
judgment, because a thousand years in Grod's sight are but 
as a day, and during less than two stich days, men have at 
one time accused their neighbours of murdering Jesus ; 
then they have accused Jesus of having sacrificed himself 
(i.e., committed suicide), in order to give Gk)d some pure 
blood ; and then they say he came to obey an impossible 
law for man ; and^ when unable to support any of Idieir 
dogmas, they seek to escape by calling it a mystery. And 
some make a merit of admitting that the above dogmas are 
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popular errors. But these dogmas are not so mncli the 
people's as the preachings of their predecessors ; and, there- 
fore, to admit that the omcifizion is a mystery to themselves, 
and that their predecessors' dogmas were false, simply 
dethrones them firom the high seats they have taken; 
becanse they must be blind gmdes, whilst the truth of the 
cmcifixion is a mystery to themselves ; but, in truth, it is 
neither a mystery nor a suicide, any more than Abel's 
death, but a murder as much as Abel's was, convicting one 
and all alike who, in any wise, participated either in 
doubting, betraying, denying, deserting, and crucifying 
Jesus, or in looking on dumb, neither hot nor cold ; so that 
not one only, but all alike owe their salvation to the long- 
8n£fering mercy of Ood, passing all over in order that they 
might repent of this culminating act of all sin, — the cruci- 
fixion of Jesus. And the one thing needful is that they who 
have exalted themselves should confess they have been the 
victims of error, in accusing their neighbours, and even 
God, of cm evU deed, when, in truth, their predecessors 
were, at the least, in as great condemnation as others for 
having denied and deserted Jesus ; because they were not 
only entrusted with more talents, but also professed to know 
and love him. But, like Adam, they have tried to hide 
their own guilt, and to shift it upon their neighbours, and 
on God. Yet they must confess it now, or be driven out as 
Adam was, and dethroned as the Church of Jeru3alem was. 
To delay making this confession will only add to the com- 
plications. Time can never obliterate the facts recorded in 
history in proof of these statements ; and years intensify 
the bitterness, whilst they refuse to confess they have slan-' 
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dered God and their neighbour to exculpate themselves and 
their predecessors. The wounds they have occasioned 
others must alwaya remain sore until they have made this 
least of all reparations, — confession of error. If they 
refuse to make this confession, they continue at war with 
God and oppressed humanity, and Idiere cannot then be any 
hope of salvation for such pride, which uses the name of 
Gt)d only to exalt self, or otherwise they would obey the 
command of Jesus (Matt. ▼. 23) to bo reconciled with their 
brother before they dared to enter the house of God. They 
may refuse to obey, but God and man will as surely reject 
them if they persist in refusing to confess. 



XVI. 

THE MISSION OP JESUS. 

The mission of Jesus was — 

1. To convince man of the Father's love to all men who 
would repent of past errors, and who would rise, as new 
creatures, to love one another as God his Father and their 
Father loved them (Matt. v. 45). 

2. To convince man that he was living in enmity with 
God until he loved his neighbour with the love that God 
had shown to man, as a debtor, as a sinner, as a prodigal. 

3. To place himself wholly in the hands of " man " for 
his followers to give testimony of their knowledge of God, 
and of their love to God, by voluntarily rising (in an hour 

E 
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of darkness and weakness, Lnke xxii. 53 ; 2 Cor. xiii. 4, 
roachsafed for the trial of their £a.ith,) to testify to the 
world that ihey knew Jesos to be a witness and son of 
God, and that they loved him as snch, though all the world 
should be offended with him. 

Jesns left nothing undone to assure men : 

1. Of his own knowledge of God, John viii. 55 ; 

2. Of God's love to " man," Luke xv. 7 ; 

3. Of his own love for man, Matt. Yxiii. 37. 

But man doubted, betrayed, denied, deserted, and cmci- 
fied him. 

If Jesus was the son, servant, or witness of God ; the 
crucifixion proves that man knew — 

1. Neither the Son nor the Father ; 

2. „ the servant nor the Master ; 

3. „ the witness nor the Spirit. 

But if Jesus was the Father, the Master, the Holy Spirit; 
the crucifixion would prove that man knew — 

1. Neither the Father, 

2. „ the Master, 

3. Nor the Spirit. 

And thus, either way, the crucifixion of Jesus proves : 

1. That man was blind (John ix. 41), and ignorant 
(John iv. 22, vii. 28, viii. 19 ; Luke xxiii. 34) ; 

2. That whilst blind he was the adversary of God and 
man; 

3. That whilst he imputes this evil deed either to his 
neighbour, or to God, he continues blind and ignorant, and 
in his ignorance continues the slanderer of God and the 
adversary of his neighbour. 
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For tlie cracifixion of Jesus was not only war with God, 
but it was war with humaniiy also ; because the cracifixion 
of Jesus was a murder of the Advocate, the Captain, the 
Brother and the Friend of the despised, the heavy laden, the 
oppressed, the poor, and the weak. 

To deny this, as truth, is to continue this war. 

To persecute those who reprove men for /aZse notions of 
sin, righteousness, and judgment, is to repeat the sin of 
those who crucified Jesus, because to persecute man (within 
whose soul the spirit of Ood dwelleth as in a temple) is to 
persecute God. 

1. In Jesus is witnessed the love of God to man ; 

2. In the crucifixion is witnessed the enmity of man to 
God, whilst spiritually blind and ignorant ; 

3. In man's repentance and love to " man " is witnessed 
the love of man to God. (1 John iv. 20.) 

For we show our love to God in loving those whom God 
has created, and whom God therefore loves as a Father. 
And those who love God, and therefore love man, thereby 
become the ministering angels of God on earth to minister 
God's love to man. And as God's Holy Spirit dwelleth in 
the souls of men, therefore we manifest our love to God 
when we love the least of his creatures ; and the more help- 
less, despised, and weak they are, the more God would have 
us, as his angels, befriend such. This was the iridl vouch- 
safed by Jesus to all men ; and all deserted him. Then let 
us not repeat it by deserting the weak and oppressed 
disciples of Jesus ; for when we desert them we desert 
him ; because what we do to the least of his we do to him ' 
(Matt. XXV. 40). 
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XYII. 

A SECOND COMING. 

"If a man love me, he will keep my words, and mj Father will 
lore himi and we will come onto him, and make our abode with him " 
(John XT. 23). 

1. What need could there be of a second coming to those 
who wotdd not receive him, bnt would rather despise and 
reject him if he came in like manner as he came before ? 
For surely such a rejection of him wonld be an addition to 
their sins ; and therefore his coming to them wonld seem 
to be rather a calamity and perplexity than a blessing; and 
tbe appearance even to Peter is recorded as having grieved 
him (John xxi. 17). 

2. What need conid there be of a second coming to those 
who would receive him ? For those who have already 
received him, to these he has already come ; over these he 
already reigns ; and it is because his love is buried within 
their soul that they have therefore uplifted him as their Lord. 
And they would only uplift him again if he were to come 
again, to be despised and rejected in like manner by those 
who would not receive him. And since he would be despised 
and rejected (by those who would not receive him) if he 
were to come again (in like manner as he came before), 
therefore, those to whom he has already come, and within 
whose hearts he already reigns, these have not any need 
that he should come in person to them ; because in spirit he 
ia already pre^en^ with them; and they need not that ho 
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fihould come to them in person, but only that they should 
go to him. And meanwhile they, as his disciples, would 
leave nothing undone that they could do to prepare men to 
love him ; lest if he should come again, in like manner as he 
came before, men should again despise and reject him, and 
afterwards again exculpate their evil deed, even in the name 
of religion, as a deed required to be done in the service 
of God, for effecting some mysterious purpose. But what 
mysterious purpose so evil a deed could effect, for a God of 
infinite love and mercy, would so puzzle them to explain, 
that in order to escape being exposed as doers of evil (and 
the very incarnation of evil for exculpating themselves and 
justifying it as a sacrifice, and so calling evil good), they 
would again be driven to assert that it was predetermined 
for some purpose which was a mystery unknown to man, 
and wholly beyond man's solving in his present state of 
existence, and even blasphemous presumption to inquire and 
examine into, until such time as he should himself come again 
to solve it. And through thus again deluding men to abne- 
gate the use of their reason, and to establish it as a doctrine 
to be believed, that such an evil deed was either a mystery, or 
effected for the satisfaction of justice, they would /or a while 
escape exposure, and even reign as light (2 Cor. zi. 14). 
Whereas the unbelief, and blasphemous presumption would 
be^ and has been wholly on their side, for refusing to confess 
their guilt of having accused their neighbour and God of 
the crucifixion, to exculpate themselves, even when merci- 
fully passed over, in order that they might confess, repent, 
amend, and account the long-suffering mercy of God 
salvation (2 Peter iii. 15). But the Church of Jerusalem 
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condemned tlie gospel of Panl to be fiilse (Acts zzi. 24), 
becanse it reproved their Jadaism, and the Lord has con- 
demned that Church, and will in like manner come in judg- 
ment to condemn their snccessors, becanse they at one time 
call the mnrder of Jesns a sacrifice, and at another time 
a mystery; and in the honr of their adversity conscience 
will wake, them and open their eyes, if they will not kick 
against Truth. 



XVIII. 

THE TRINITY. 

The Trinity of God's existence, relationship, and presence^ 
as an all-mighty, universal, and eternal Holy Spirit. 

1. We believe in the Trinity of God's existence when we 
believe in the Spirit of God having been and being 

The Creator The Preserver The Saviour 

of our soul. of our soul. of our soul. 

2. We believe in the Trinity of God's relationship when 
we believe in the Spirit of God having been and being 

The Father The brother The husband 

of our soul, of our soul, of our soul. 

3. We believe in the Trinity of God's presence, when we 
believe in the spirit of God having been and being 

in Heaven in Earth in Hades, 

and and i.e., 

in the past, in the present, in the future. 



I vrucL s J *«*«*'*""' 
triune j and 

\ presence 



Holy Spirit. 
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And Jesns, tlie prophet of Nazareth (Matt. xxi. 11), did 
not come to usurp the name or place of Ood, bat to assure 
and to satisfy men 

/ existence \ f All mighty 

of (Jod's J relationship I Universal 

"^^^i and ( 
^^"^ ( Eternal J 

And that God was therefore — 

The Creator^ The Husband^ The Preserver ^ 

The Maker > The Brother > The Comforter >- of onr soul. 

and Father J and Friend ) and Saviour ) 

Again: 

1. We believe in God as the Father of our souls ; 

2. We know Jesus as the brother, friend, and advocate 
of the despised and heavy laden ; 

3. We feel the presence of the Holy Spirit assuring us 
of the truth hereof, and comforting us therein. 

Again, Jesus sought — 

1. As Man to change our conception of God ; 

2. As Son of God to change us to be conformed thereto. 

3. As one partaking of the spirit of God, and at one 
therewith, to assure us of everlasting comfort from the 
Holy Spirit. The Son testifies, the Father forgives, the 
Holy Spirit comforts, glorifies, and assures. 

And it was the mission of Jesus to bring men thus to 
look up to his Father in heaven, as " Our Father in 
heaven." 

Should we be honouring a king, a master, or a father, 
by ignoring his existence altogether, and exalting his 



56 WHAT IS TBUTH? 

ambassador, servant, or son as being himself the king, 
master, or father ? 

Those who assert, with Canon Liddon, that " Jesns was 
Ot)d himself, clothed in the vestore of a man," destroy the 
reality of Jesus as being himself a man, a son, and a 
witness. And by thns emptying heaven of God, they make 
Jesns to have borne witness of himself, and not of another. 

If they assert that God is a mystery, then let not the blind 
exalt themselves as lights to lead the blind ; for we either 
know God, or we do not. Granting that we know Jesns to 
be either God, a son of God, or a witness of God, it is absnrd 
to talk about Gt>d being unknown, and a mystery. But if 
men say that God is a mystery and unknown to them, then 
it is absurd for those men to assert they know Jesus to be a 
witness, or son of God, and still less God himself. 



XIX. 

ORIGINAL SIN. 

'ThoQ hast forgiyen the offences of thy people, and covered all 

their sins." — Ps. Ixxxv. 2. 

" God was in Christ, reconciling the world nnto himself, not inq)utinjf 
their trespasses unto them." — 2 Cor. v. 18. 

The man who believes in God's wrath or justice having 
required to be appeased, paid, and satisfied with innocent 
blood, iiciyuses God of either being or having been evil, and 
thus commits the original sin of man (in Adam). 
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Tbe man who thus accases God of evil is an Tmbeliever 
in God's everlasting goodness, love, and mercy, and all- 
mighty power to forgive ; and he is also an unbeliever in 
the gospel of Jesus, which teaches men that God does not 
condemn man whM spiritucdly blind, and that God is able 
and willing^ as an Almighty King, to forgive the debtor, 
and, as an everlasting Father, to welcome the repentant 
prodigal, and to put om* sins as far away from ns as the 
east is from the west (Ps. ciii. 12). And the man who 
doubts this is without faith either in God or Jesus, and 
surely is then without a knowledge of God. ^ 

And man in imaging God's justice as requiring evil to 
be committed for its satisfaction, makes the word of God of 
none effect for good, and rejects the gospel of Jesus, in 
order to exalt self. And when this man seeks to hide him- 
self in a cloak of mystery or of infallibility, what is this but 
pride ? "Was it not ignorance and pride which led Adam 
to accuse first Eve, to exculpate himself, and then God, to 
justify himself ? What is it but pride, when the main and 
primary object is to use the name of religion as a means of 
exalting self, and the exalting of humanity a secondary 
object, to be used only for farthering the primary object, 
" self? " But the main and primary object of Jesus was 
to exalt humanity, to the utter disregard of self. (And 
thus, as in Adam all die, so in Jesus aU are made alive. — 
1 Cor. XV. 22.) What is it but pride that refuses to take 
' the beam out of its own eye, but is ready to accuse the Jew, 
and then God, of the crucifixion, and afterwards' takes 
refage in darkness and mystery, asserting that it has accom- 
plished something somehow^ but wholly ignorant as to how^ 
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and doggedly determined to resist every one as evil who 
would rise or strive to show how ? Bat is not this repeat- 
ing the sin of Adam, who, when he could not hide himself, 
first accused his neighbour '* Eve," then accused Gbd, in 
order to exculpate and^tM^i/y self? 

And when man calls either Adam's sin or Christ's cruci- 
fixion a mystery, is not that man prevented by his blindness 
from being a leader of the blind ? And are not his pre- 
decessors convicted of being the adversaries of God and of 
humanity, if they have accused either man or Gt)d of it, 
whilst it was even a mystery to themselves p 

Jesus tells us that there is more joy in heaven over one 
sinner that repenteth than over ninety-nine (who account 
themselves) just men needing no repentance. Jesus tells 
ns that to reject God is to reject him, and to receive God is 
to receive him. He does not impute our father's, our grand- 
fietther's, or Adam's sin to us. 

Jesus tells us that to murder him would be to repeat the 
sin of Cain (John viii. 40, 44), and the commencement of 
the reign of hell on earth (2 Cor. xi. 14), rather than the 
end of it, unless man immediately repented and amended. 
And if it was a murder (as it was), the crucifixion was 
neither a sacrifice, nor a mystery^ any more than the 
murder of Abel. For, if it was a sacrifice, it was not a 
murder ; and if it is a mysteiy, it is neither a murder nor a 
sacrifice as known to these. But it was a murder on the 
part of man. And Jesus sacrificed everything to deliver 
man from our false conceptions of his Father, and " Our 
Father in Heaven," who wanted to be worshipped with 
deeds of love and mercy, and not with the blood of sacri- 
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fices. There is not any qnibbling, prevaricating, mystexy, 
or mental reservation in tlds explanation. Jesns called the 
crucifying him a murder ; and, therefore, all "who in any 
wise participated therein were precluded from exalting them- 
selves as judges to condemn their neighbours, or to accuse 
God. But men have called it a sacrifice and a mystery, in 
order to exculpate self ; and if we continue to be the blind 
victims and willing tools to perpetuate their traditions, 
which make the word of God of none effect, we not only 
repeat the sin of Adam, but also the sin of the Church of 
Jerusalem, and must inevitably reap the same fruit as they 
have done, as evil doctrines produce evil fruit. And a 
mystery can profit no one, as a mystery is darkness ; and if 
the light that is in us is itself darkness, how great must be 
our darkness P 

But, if we would prefer a good explanation of Adam's 
sin to an evil one, or to a mystery, which is darkness, nnd 
not any explanation at all, the sin of man (typified in 
Adam's sin) consisted (as I understand it) in accusing 
God of evil, in order to hide his own. And this accusation 
of man's, convicted man of being blind to a knowledge of 
himself. This blindness and ignorance of self caused man 
to accuse his neighbour (Eve), and even God, in order to 
exculpate and justify himself. This self-justification was 
pride. This pride of man's blinded him to a knowledge of 
self and of God ; and in his pride he exalted himself and 
accused God of evil. The promise (as I understand it) 
in Gen. iii. 15 signifies that a man should be bom of woman, 
who should convince men of having, in their blindness. 
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ignorance, and pride, aconsed Oodi of evil, and thereby set 
up fiaJse standards, or views of sin or evil, 

„ „ of righteousness, 

„ „ of judgment. 

' And the mission of Jesns was to reprove 

the world of sin, 
„ „ „ of righteousness, 

„ „ „ of judgment (John xvi. 9). 

And because Jesus reproved men of their false views, 
in an hour of darkness they bruised and crucified him 
(John XV. 18-25); their triumph was but a temporal 
one, and so they bruised him as it were in the heel only ; 
but his triumph as the witness of God is a spiritual one ; 
and so, by exposing the views of his enemies to be 
false, he has bruised them in the head, for their views 
perish, but Christ's love endureth for ever. But instead of 
accepting light when it is offered (John iii. 19), there are 
many who seem to prefer cherishing a dark and mystical 
doctrine of sin, with as much miserly care as the man in 
the parable from fear cherished the one talent (Matt. xxv. 
24), although it is as unprofitable to themselves and others as 
this talent was. These make much profession of belief in 
sin, but they cannot convince any one of sin, by means of 
their doctrine, because they convict God of sin, not man. 
For whilst the Scriptures assert that God made man good, 
i.e., able (with the aid of God's Holy Spirit) to be good, 
the doctrine of these men teaches " that God was unable to 
make a good man (i.e., able to be good) ; and that Gt)d was 
also unable to forgive the man they say he made bad." 
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And when their own doctrine canses men to blasphente 
the name of snch a God (Bom. ii. 24), they denonnce 
the man who reproves them, as their predecessors de- 
nounced Jeans and Paul ; ai^d they think to save them- 
selves from having to confess their error, by calling it a 
mystery, and denouncing discussion ; and thus out of their 
own mouth they affirm themselves to be ignorant and blind 
of what sin is ; then let them not, like dogs in the manger, 
(Matt, xxiii. 13) exclude those who are not blind. For 
mysteries are blind, and the doctrines of fatalists are evil, 
and neither benefit man nor glorify God. But if Paul was 
amongst the chief sinners for persecuting the servants of 
Jesus, surely they were at least amongst the chief of sinners 
also, who were offended with the Master himself, when they 
betrayed, denied, deserted, and looked on dumb, whilst 
tlie ignorant mob were goaded by pride and envy to shed 
the blood of the just and innocent one, the advocate and 
friend of oppressed humanii^. 

To believe this, is to know what sin is (Matt, xxiii. 34) ; 
to avoid it hereafter, by loving humanity, even the lowliest 
and despised, as the children of Abraham, brethren of Jesus, 
and sons of God, is to he saved from sin. For when ye love 
the least of these, ye show your love to God (Matt. xxv. 40). 
To deny this is to be either blind ignorantly, or wilfully. 
(John ix. 41). 
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THE OLD AND NEW TESTAMENT GIVES US 
THREE PHASES OP HUMANITY, OB THREE 
STAGES OF LIFE. 

Man in Adam. 
„ Abraham. 
„ Jesns. 
Man in Adam is either sent or goes into the world to 
acquire a knowledge of self; 

Man in Abraham is either sent or goes out of the world to 
acquire a knowledge of Gk)d ; 

Man in Jesus is either sent or goes into the world to bring 
men to a knowledge of God. 

1. Ignorant of self, 

Man in Adam is sent into the world to obtain a know- 
ledge of self. 

2. Ignorant of God, 

Man in Abraham, haying realised a knowledge of 
self, goes Old of an idolatrous world to find Gt>d. 
8. Knowing God, 

Man in Jesus enters into the world to bring men to 
know God. 

A. In Adam man abandoned his soul for the (lusts of the) 

world ; 

B. In Abraham man abandoned and went out of the 
world to save his own soul. 
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0. In Jesns man enters into the world to save the souls 
of others by bringing them to know and love God. 

And thas the Scriptures bring home to ns three ele- 
mentaiy and primary duties : 

1. Of going into the world to obtain a knowledge of self; 

2. Of going out of the world to obtain a knowledge of God ; 

3. Of going into the world to bring others to a knowledge 
of God. 

The history of Man in Adam- is the history or collective 
experience of humanity, far back to the very beginning 
(that man can fathom) for the instruction and education of 
humanity, in order to teach men that together with know- 
ledge comes a knowledge of good and evil ; and with a 
l:uowledge of good and evil there should follow a knowledge 
of self also. 

But if this knowledge of self does not follow, and if 
(after having this knowledge of good and evil) men prefer 
evil to good, and impute evil to their neighbour and to God, 
as Adam did, then man is living apart from and at enmity 
with God, and so separates himself from God. For whilst 
man is ignorant of self, he is ignorant of God, and so is 
living apart from God. But when man comes to a know- 
ledge of self, then he also comes to a knowledge of Gt)d, 
and to a need of God's Holy Spirit to comfort him ; and it 
is to this Holy Spirit that Jesus invites all men to come. 
Draw nigh to God, and God will draw nigh to you. (James, 
iv. 8.) And thus the Bible, the philosopher, and Jesus are 
at one in teaching that a knowledge of self is the one thing 
needful. And Man in Adam in order to exculpate and 
justify self, having accused his neighbour, and then his 
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Heavenly Parent, of evil, was sent into the world to acquire 
a knowledge of self, becanse the proper study of mankind 
is man. This knowledge cannot be bought nor given, nor 
inherited, but must be acquired by experience in order to be 
realised ; and, therefore, the parent launches his son upon 
the ocean of life to breast its waves, fathom its depths, and 
meet its storms alone, in order to acquire a knowledge not only 
of his own strength, but also of others, and therefore a know- 
ledge of self. And as the earthly parent acts towards his son, 
80, it is related in the Scriptures, the Heavenly Father acted 
towards man, putting him out of the garden, or parental 
roof, into the world, " to acquire a knowledge of self, and to 
find out his own imperfection in order to attain true per- 
fection by conquering self.'* 

Man (having acquired a knowledge of self) in Abraham 
went out of the world to acquire a knowledge of God. And 
it is the argument of philosophy also, that men who would 
obtain a knowledge of God should put aside aU habits, pre- 
judices, and customs, and strip themselves therefrom as 
much as though they were living two thousand years back. 
And in the history of Abraham we have it recorded that 
even when seventy-five years old, he forsook everything in 
order to know and be known of God ; and after communing 
with God upon a mountain in the wilderness, he there learnt 
that God was not to be worshipped with the blood of sacri- 
fices, as offered by others, but with deeds of love and mercy. 
And Abraham in vision mentally saw that his act of going 
out of the world to find and know God, would bear fruit 
in causing others afterwards to enter into the world for the 
same motive as he had gone out of it (John viii. 56). 
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Man in Jesus entered Mo the world to bring men to 
know and to walk in commnnion with the Holy Spirit of 
the living God, the Heavenly Father ; and he left nothing 
undone which conld be done by one bom of woman to 
convince '* Man "of his blindness, ignorance, and pride in 
accusing Ood of evil, and also to convince " Man " of God's 
goodness, love, and mercy to all aUke, in order to melt with 
snch love those who had been (spiritually) blind, deaf, or 
asleep, to awake and rise as new creatures to love their 
neighbours from henceforth, with a like goodness, love, and 
mercy which Otod had extended towards themselves. So 
that the God whom Abraham went out of the world to find, 
Jesus cafne into the world to bring men to know. 

But the Church of Jerusalem rejeqted this worship of 
** the Spirit," because they exalted the letter of the law to 
the exclusion of its spirit ; and thus, what was really only 
the hush (for protection of the fruit, or kernel, until such 
time as men's souls hungered and thirsted to be fed with 
the spirit, and to drink thereof as of living water), they 
exalted as though there were no kernel or spirit. 

And because the Church of Jerusalem was blind and deaf 
to the spirit of the law (John ix. 40 ; xv. 24), and envied 
(Matt, xxvii. 18) the following Jesus received, therefore 
they incited the people to slay him, in order to save their 
Church from being dis-estabhshed and despised (Mark 
xii. 7). 

But, although they buried the man in crucifying the 
flesh, yet they could not crucify the spirit, or word he 
preached. For a moment it might have seemed buried 
with the flesh, but it was a burial only preparatory to being 
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quickened, and rising up again with a hundredfold increase 
in divers other forms and places. 

The Jew Paul, qnickened with the love of Jesns, rose np 
to preach that the cmcifixion of Jesns convicted one and 
all in the same condemnation who in any wise participated 
in douhting, betraying, denying, deserting, and crucifying 
Jesus ; and that, therefore, they who were in the same 
condemnation (Bom. ii. 1) could not ezalt themselves as 
pillars to judge and condemn their neighbours. 

But the Church of Jerusalem, though ready enough (like 
Adam) to accuse their neighbour, and even God, would 
not take the beam out of their own eye, and condemned the 
teaching of Paul as false (Acts xzi. 24; xxii. 18). And 
through accusing their neighbours of the crucifixion at one 
time and God at another, they made the crucifixion a 
stumblingblock to the Jew and foolishness to the world ; 
and therefore their Church fell to the ground : as all others 
must do which repeat the original sin (of man in Adam) of 
striving to hide their own guilt, and, failing in this, then 
strive to escape confession of error by accusing their neigh- 
bours, and even God, in order to exculpate self; because 
such exaltation of self makes the people, when educated, 
despise them and their Scriptures, if the Scriptures 
authorise such evil dogmas. But they do not. And 
Adam, Abraham, and Jesus represent three great phases 
of humanity — viz., how — 

In Adam, man forsook God for the world, or self; 

In Abraham, man forsook the world for God, to save 
self; 

In Jesus, man forsook all to save others. 
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In Adam, man imagined God reqnired the blood of 
sacrifices ; 

In Abraliam, man learnt God required not the blood of 
fiacrifices; 

In Jesus, man abnegated everything to deliver men from 
their false worship of offering blood to one who required 
deeds of love and mercy, and not blood. And when men 
love their neighbour with the love wherewith Jesus loved 
us, peace and good- will will reign on earth. But to murder 
Jesus, and then to call it a sacrifice or a mystery, is not 
only committing evil, but also justifying it, or denying it. 
And when doctrines that are evil and dark are preached for 
light, how great must be our darkness ! And surely our 
present state everywhere is a proof that evil and false doc- 
trines of God's justice have sapped and undermined the 
morality of nations. 



XXI. 

ESrjUSTIOB IS NOT JUSTICE. 

(^Isaiah y. 20 ; Luke xxiii. 81.) 

"They that worship God must worship him in spirit and in tmth." 
John iv. 24. 

"There is jov in heaven over one sinner that repenteth, more 
than over ninety-and-nine jost persons which need no repentance. 
—John XV. 7." 

We have this assertion made in the name of Jesus as the 
word of God, and therefore in these glad tidings we have 
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mercy and truth together (Psalm boner. 10). But if all 
men are sinners, then these ninety-nine just persons are 
only blind (John ix. 41) men accounting themselves just, as 
the Pharisee did, who despised the publican (Luke xviii. 10). 
Jesus came to save the despised, the heavy laden, the 
oppressed, and the weak from the wrath and hatred of the 
Pharisees, and to save the Pharisees from self-condemning 
themselves in the judgments they passed upon others, 
because they would be judged by the same judgment that 
they judged others (Matt. vii. 2). For if God loves and 
pities the sinner, the (self) righteous Pharisee ought also to 
love those whom God loves : and then the Pharisee would be 
a ministering angel of God, and so a reflection of God's 
love ; and such love would eventually soften and melt the 
sinful prodigal to repent and return. But if (whilst the 
Pharisee is equally as great a sinner, as known to Gt)d, as 
another man is known to the Pharisee) the Pharisee will not 
extend goodness, love, and mercy to his neighbour, not- 
withstanding that God has shown goodness, love, and mercy 
to the Pharisee ; then surely it would not be just that God 
should continue his goodness, love, and mercy to the 
Pharisee who refuses to show love and mercy to his 
neighbour. But if God does continue to show love and 
mercy to the self-righteous and blind Pharisee in order to 
melt and soften him with such exceeding love, surely the 
true spirit of justice would demand that God should require 
the Pharisee to show love and mercy to his neighbour, even 
though a sinner or a prodigal. For if the prodigal (in the 
parable) had wasted his earthly parents' talents, had not the 
^Ider brother wasted any of the talents of his Heavenly 
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Parent P And if the elder brother would have the Heavenly 
Parent welcome him, though a prodigal, should not he 
welcome the return of his repentant brother (Luke xv. 28) ? 
And if he refased to, and murdered Jesus, as Cain slew 
Abel, and then required others to believe that it was either 
a sacrifice or a mystery y would not such an evil deed and 
such a justification, or denial thereof, be the commencement 
of a reign of hell on earth, as Jesus said it would be 
(Matt, xxiii. 83) ? And is not this the present state of 
humanity ? And is it not owing to this evil dogma (in a 
great measure) ? For when men who exalt themselves to be 
the guides and lights of humanity, set up a standard of evil 
to be called good, viz., that " God's justice required to be 
satisfied with the shedding of innocent blood," what evil 
will not such men justify (John xvi. 2) ? and how can such 
men either guide the blind, plead for the weak, or reprove 
the strong for shedding blood in the name of justice, whilst 
they themselves teach that justice required even innocent 
blood to be shed ? They cannot do either the one or the 
other ; and therefore they look on dumb, whilst violence 
reigns supreme, as the natural fruit of this evil doctrine 
(of justice requiring innocent blood to be shed). And there 
is not any evil deed which a devil would have had men 
commit and justified them in committing, which has not 
been committed and justified in the name of religion to 
establish this evU and false doctrine of justice (Luke xxiii. 
31 ; XX. 14). Then, if the people in England would not 
themselves reap the fruit of such an evU doctrine, let them 
as a free people put it away as false ; for men who call evil 
good, will hesitate at nought so long as they have any 
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power, even to justifying evil as doing (3toi service and 
thus become doers of evil themselves, and nnable therefore 
to reprove evil in others ; and hence wars, and the reign of 
hell on earth, consmning with fire those who have sovs a 
such evil seed, and involving the destruction of the people 
>also with snch leaders (Isaiah iz. 16). For those who ceu 
exalt themselves by means of lies and violence (or either ), 
invite hosts of others to wrest their power and wealth from 
them by the very same means ; and the people then, like 
sheep and slaves, become the tools and victims of these 
covetous and proud rivals, using the name of Gtod as a cloak 
to destroy, in order to exalt self : as their predecessors at one 
time have invoked fire from heaven, and at another provoked 
fires on earth to bum those who opposed their false notions 
of religion and justice, as Jesus predicted they would (John 
xvi. 2) ; since they betrayed, denied, deserted, and looked 
on dumb whilst pride from envy incited a mob to murder 
him, as a blaspheming madman and impostor, whose blood 
was required to be shed in the name of justice (Luke 
xziii* SI). 
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XXII. 

THE LAW. 

The letter killeth (2 Cor. iii. 6). 

The flesh profiteth nothing (John vi. 63). 

It is the spirit that quickeneth and giveth life. 

When the letter killeth, of what profit is a string of fifty 
texts in confirmation of the letter of one text, which pro- 
fiteth no man withoat he has a knowledge of the meaning, 
t.0., oi the spirit thereof. ' 

The law was simply a means, an instniment to eflect 
an end, as a shell or hnsk is a means for preserving the 
milk or kernel of a nnt ; and thus the law was, in the place 
of a schoolmaster, to bring ns to Christ (Gal. iii. 24). 

The object of the law was — 

I. To bring man 

1. To a knowledge of self; 

2. To self-condemn himself as a sinner (1 John i. 8) ; 

3. To confess his sin and ask for mercy ; 

4. To thank God for all mercies ; 

5. To praise God for all his goodness. 

II. The object of the law was — 

To bring this man who thns confessed his sinfulness in 
the sight of God, and the goodness of God towards him, to 
act towards his neighbour in the same spirit of goodness, 
love, and mercy which God had shown towards himself. 

But when men were blind to the spiritual meaning of the 
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law, and so were blind to their own sinfolness in the sight 
of God ; and in this blindness observed the letter of the law 
as something meritorious and righteous to carry out, and 
rigidly executed its judgment to condemn their erring 
neighbours; then their observance of the law was an 
abomination (Isaiah i. 13) in the sight of God, because 
iniquity is purged by mercy and truth (Proverbs xvi. 6). 

And when such blind men exalted the letter, to the total 
disregard of the spirit, and enforced the letter against their 
neighbours without love or mercy, in spite of all the love 
and mercy God had throughout shown them ; then the 
despised and the heavy laden, the poor and the weak, 
needed a Deliverer from such blind, ignorant, proud, and 
self-righteous men. And these Pharisees also needed de- 
liverance from their false notions of sin, 

„ of righteousness, 

„ of judgment. 

And Jesus rose up to deliver the one from being damned, 
and the other from danming his neighbour. But the proud 
self-righteous Pharisee would not be reproved and saved ; 
and, in envy of the following Jesus received, procured his 
betrayal, and incited the people to murder him. But the 
crucifixion of Jesus inspired those who loved him with a 
hundredfold greater love. And the love of Jesus towards 
themselves having been buried in their hearts, they rose up 
to testify of him as risen and living with God as their friend 
in heaven, who would receive them there, in spite of all th« 
hatred men showed them here. And after this belief in 
Jesus spread, so that it became a power, then others, from 
envy and strife, made a merit of professing a belief in 
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the CTucifixion of Jesus as having been necessary, and pre- 
detenuined to fulfil the law somehow, bat how they neither 
knew themselves nor wonld soffer others to explain ; for 
they jealously excluded Paul from preaching in Jerusalem 
(Acts xxi. 24), and are equally as jealous now. It is true 
they make a boast and merit of being tolerant ; but what 
merit would there be in a spiritual Bluebeard ceasing to 
murder, and acting the role of a dog in the manger, because 
it was the only condition on which his own existence would 
be tolerated. And it is no more credit for rivals and 
enemies, when powerless to walk alone, to walk in union 
without either confession, repentance, or amendment, than 
it would be for thieves, when powerless to plunder alone, to 
walk in union, concealed in masks. 

In conclusion, of what profit is the law ? 

The law is profitable to men, whilst children walking in 
error, as a schoolmaster to convict them of error in their own 
and all men's sight, in order to bring them to look up to a 
higher life and law, in order that they should live such lives 
as would reflect glory on their Creator. 

Of what profit is the flesh ? 

The flesh is profitable to prove that out of this our weak- 
ness may come strength, when the soul yields obedience to 
the spirit within, quickened from above and comforted 
from above, whenever we look up and seek to do the will 
of God. 

And it is to the spirit of God that Jesus looked up for all 
things, as the author and giver of all things (John v. 19) ; 
and that same spirit which comforted, glorified, quickened, 
and uplifted him, he assures us would likewise quicken, 
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comfort, glorify, and uplift ns to be with him where Ood ia 
&llinaU(lCor.xT. 28). 

And when we are convinced &a,t the law which oon- 
demneth others in oar sight oondemneth qb in Qod'a sight ; 
and we then (becanse of God's mercy to ooreelves) rise to 
obtain the same mercy and lore for others ; then, though 
we are weak in the fleeh, the Holy Spirit, which quickeneth 
ns, is a power to save, snrpassing all other power : becaaae 
witli hghtning speed and irresistible force it penetrateth 
the very heart and aonl of man (Heb. iv. 12), even to 
making him who before was' cmel as a wolf gentle as a 
lamb; as witness the conviction of Fanl (Acts ix. 20), 
David (2 Sam. zii. 7). 

The law of ihe Lmd is perfect, converting the soul 
(Ps. xix. 7). 



THE JEWS. 

THE BTUMBLING-BLOCKS TO THE JEWS* CONTKEaiOH. 

first stnmbling-block to the Jews, 
accoae them eidueively and solely of having shed 
at blood, when their accnsera or their predecessors 
t the very least in the same condemnation, for having 
d, belrayed, denied, deserted, and looked on dnmb 

crnoifixion of Jesus by those who neither knew him, 
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aor professed either to know or to love him. Because their 
accusers had been entrusted with far greater talents, and 
had made load professions of both knowing and loving 
Jesns, and therefore onght to have raised their voices to 
save the ignorant from snch a cruel murder ; whereas when 
an hour of trial was made of their faith, they themselves 
were offended with him, betrayed and denied him, and 
therefore were precluded from rising up to judge and 
condemn. (Rom. i. 1.) 

The second stumbling-block to the Jews, 
is for men, in a like condemnation, to withdraw the 
accusation of murder, and without confessing their own 
guilt, to take it upon themselves as judges to exculpate, 
and powers of gods, as gods, to forgive the others on 
the ground that the law required Jesus to be crucified as 
a predetermined necessity; (which is the argument of 
fatalists; and by such arguments, man may exculpate 
every sin under the sun. For if man is not a fr^e agent, 
he is not a responsible being, and is destitute alike of merit 
and sin, which is absurd.) 

The third stumbling-block, 
is requiring the Jews to believe the crucifixion was not a 
murder, but a sacrifice, and that they would be justified and 
accounted righteous if they believed Ood had required 
and accepted the blood of Jesus as a substitute either 
for Adam's sin, or their own, or both. 

The fourth stumbling-block, 
is to call the crucifixion a mystery (after having called it 
a murder, and then a sacrifice), needing the coming of Jesus 
himself to explain it. But in calling the crucifixion a 
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mystery, they have themselves convicted themselves, out of 
their own month, of being themselves blind and ignorant ; 
' and they thereby confess their predecessors' explanationB to 
be worthless and nntme. 

And all these accusations are repetitions of the original 
sin of man in Adam, viz., ignorance of self, spiritual blind- 
ness, and pride consequent thereon, striving to hide the evil 
of self. For Adam, to exculpate himself, accused Eve, and 
to justify himself accused God. And men have likewise 
accused their neighbours of the crucifixion; and then to 
escape their neighbours' wrath have accused God of it ; 
either because blind and ignorant of their own sin, or from 
pride unwilling to acknowledge and confess it, even if they 
have seen it. 

But God is not a respecter of persons ; and therefore if 
the people cannot be saved without confession, repentance, 
and amendment, neither can the disciples or their successors : 
when they either in blindness, ignorance, or pride have 
accused God and their neighbour of evil (as Adam did), in 
order to exalt self, by exculpating and justifying self from 
the guilt of having betrayed, denied, deserted, and looked 
on dumb, whilst others shed the innocent blood of One whom 
they, or their predecessors, professed to love : and pledged 
themselves to follow faithfully to prison and to judgment, if 
there should be any such trial of their faith, requiring them 
to give such testimony of their knowing him, and of their 
being his disciples. 

The eyes of the Jew "St Paul" were opened to see his 
own guilt, for having persecuted the servants of Jesus, and 
he woxdd have opened the eyes of the Church at Jerusalem 
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to their being in the same condemnatioii for having 
doubted, betrayed, denied, and deserted the Master; but they 
would not receive his witness (Acts xxii. 18) ; and they 
denounced his gospel as false (Acts xxi. 24) ; and betrayed 
him into an act of conformiiy in order that his teaching 
might seem false, and that he might seem on impostor in 
the sight of the people for conforming. However, their 
proud church at Jerusalem was overthrown, in spite of 
their attempts to save it by the crucifixion of Jesus (Mark 
xii. 7) and betrayal of Paul (Acts xid. 24), And for a 
like reason, viz., spiritual pride, ignorance, and blindness, 
it is being overthrown and disestablished, to be driven out 
as Adam was, in order that it may go into the world, as the 
Jews went into Babylon, and gain a knowledge of self. 
Because like Adam it has repeated his sin in accusing God 
and their neighbour, whilst blind to the mote in their own 
eye, viz., that their predecessors were themselves in the 
same condemnation with their neighbours, and owed their 
own salvation wholly to the long-suffering mercy of God, 
just as all others do (2 Peter iii. 15). To deny and resist 
this as truth, in the face of an educated and free world, is 
to convict them of being deaf and blind, and also to prove 
that the fulness of time has come, in these their latter days, 
for the political restoration of Israel (Romans xi. 25), to 
be a people at one in heart and opinion to worship onr 
Father in heaven in communion with us. 1 
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" This is the condemnation, that light is come into the world, and 
men loved darkness rather than light." — John iii. 19. 

Tmiih is, that the Almighty loves one and all alike, with- 
out respect of persons, as a father loveth his children ; and 
this truth, for our assurance, Jesus, on account of our 
unbelief, has sealed with his blood, in order that he might 
leave nothing undone to satisfy us of his and our Heavenly 
Father's love. And the spirit within us testifies that this 
testimony of Jesus is Truth, and so our spirit beareth 
witness of Jesus as being the witness of truth, and, as such, 
the Son of God. And, in thus satisfying us, Jesus must 
liave satisfied the Father, because he left nothing undone to 
satisfy us which the Father could have wished him to do. 

Truth is, that to crucify Jesus was a murder, and wwr with 
Ood, convicting all men of guilt for shedding innocent blood 
who in any wise participated by deserting him, and looking 
on dumb whilst pride and envy incited an ignorant people 
to crucify him. 

Truth is, that to murder Jesus, was wa/r with oppressed 
humanity, because Jesus was the Friend of the despised, the 
heavy laden, the oppressed, and the weak ; and, therefore, 
to murder Jesus was to murder their Friend, 

Truth is, that those who were in a hke condemnation with 
others, could not exalt themselves as judges to condemn 
their neighbours as solely guilty (Rom. ii. 1). 
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Truth tSy that those who had been gnilty of breaking 
their pledges to the innocent in his honr of weakness 
(2 Cor. xiii. 4), vouchsafed for a trial of their £aith (Lnke 
zxii. 53), could not exculpate themselves and hide their sin 
by accusing their neighbour, and then the law and God. 

Truth is, that men who have accused their neighbours 
and Ood of the crucifixion of Jesus, and then striven to call 
it a mystery J in order to stifle inquiry and escape exposure, 
can no more hide their errors now, than Adam could hide 
himself, or exculpate himself by accusing his neighbour 
(Eve) and God, in order iojtistlfy self. 

Truth is, that those who were chosen first, and entrusted 
with most, were found to be last (in the hour of trial) to 
follow their Master, and first to exalt themselves afterwards. 

Truth is, that the Jew St Paul was expressly converted to 
preach that the crucifixion of Jesus convicted all of ignor- 
ance and guilt, and that this was truth, though it made 
them all liars (Rom. iii. 4; ii. 1, 24). 

Truth is, that the Church of Jerusalem would not receive 
Paul (Acts xxii. 18) ; that they denounced his teaching to 
be false (Acts xxi. 24). 

Truth is, that the Jew Paul (whom the Church of Jeru- 
salem was a&aid of, believed not to be a disciple, and 
denounced his teaching as false) was the first preacher of 
Christianity. For whilst the Church of Jerusalem saw 
their neighbours' sin and were blind to their own, Paul saw 
his own : and thus realised the lesson of the crucifixion, 
which it was the express mission of Jesus to convince man 
of: in order that, condemning self, man might account the 
long-suffering mercy of God salvation, and rise to live from 
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henoeforiih as a new oreatoxe and son of Ood. The Clrnrch 
of Jerusalem exalted tiiemselyes as judges, to condemn their 
neighhowrs ; Paul condemned himself and rose a new creature, 
to exalt humanity. 

What is Truth ? In the second of the Thirty-nine Articles 
it is asserted that " Jesus suffered to reconcile his Father 
to us." But this proposition allows of two ezplanationSy 
which are directly opposed to one another, 

as light and darkness, 
„ good and evil, 
„ wisdom and folly, 
„ sense and nonsense, 
„ fedsehood and truth. 
And surely we cannot escape the damnation of hell (which 
war brings upon men, with famine, pestilence, arson, 
robbery, and murder), if we prefer evil to good, and dark- 
ness to light. 

The good interpretation is this : 

'' That Jesus reconciled his Father to us as being our 
Father also ; and, in order to assure, persuade, and satisfy 
men of this truth, he sealed (because of our unbelief) his 
testimony with his blood, in order that, through leaving 
nothing undone that the love of a friend could do, to con- 
vince us of the truth thereof, we might believe, and from 
henceforth rise as new creatures to love one another with 
the love wherewith he had loved us. And, in thus leaving 
nothing undone that the Father either could or would have 
had him do to satisfy us of our Heavenly Father's love, he 
must have satisfied the Father." 

This is the view I entered the Church to preach, and 
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wluch the Bishop of London knowingly ordained and 
licensed me to preach in May, 1869. But 1 have not been 
allowed to preach it by the rectors over me, because it 
disturbs the other view ; which is this, " that God is not a 
Father, but a creditor ; a hard task-master ; a wolf that can 
only be appeased and satisfied with innocent blood." And 
when men can thns call the Heavenly Father *^ evil," what 
evil will not such men commit and justify to exalt them- 
selves P 

But those who oppose me (gag me, and cast me ont) can- 
not resist my view as the troth ; neither can they support 
the other view as either good or true, since the rector dared 
not write to me about it for fear of a sUp of the pen, and he 
dared not speak, &ce to £etce, for fear of a slip of the tongue. 
And yet, rather than have this evil view of theirs disturbed, 
they use their power as overseers of the State Church to 
cast me out of a parish in which every crime of Sodom is 
said to be committed. And thus the witness of Jesus is 
alone excluded by them as evil (John ix. 34). Is not this 
war, — ^war in cold blood ? Is not all injustice war ? Does 
not Jesus say when these things are done to th^ least of his, 
they me done to him (Matt. xxv. iff) ? And can the followers 
of such leaders escape P Isaiah says they cannot (ix. 16) 
and Jesus also (Luke vi. 89). 

It is common to hear men assert that the question for a 
parson is not^ what truth is, bat what the law requires him 
to teach. Then, can the law be abased to establish fjEJsehood ? 
Will a free and educated people allow the law to be so 
abused for an iniquitous purpose P Why, such a law would 
only exist then as an iostrument to persecute the honest and 
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conscientions. But if the people, as a nation, assist men to 
establish views which are evil and false, the nation will reap 
the firoit of snch evil seed, as sorely as Jerusalem and France 
.have done (Isaiah ix. 16). There is extreme jealousy to 
enforce the letter; to prosebute those who slander our 
characters. Will not the people be jealous, as a nation, to 
save God's name from being slandered, and their children 
from being inoculated with evil and false notions of God's 
justice and nature ? Is it not their duty, to God and to 
humanity, to stand by those who rise to help them P For 
unless men do their duty, their prayers are as useless as the 
waggoner's who sat down praying for God to move his cart 
out of the mud. But when men do their part, as the 
farmer does who prepares and sows the soil, then God 
;glveth it a blessing and an increase ; and thus God helps 
;those who help themselves. 

But the men who assert that truth is a mystery, simply 
'Confess thereby that they are ignorant and blind : then let 
them not occupy the seats of the scribes, to use them like 
the dog in the manger, to exclude others therefrom, though 
<unable to help themselves or others. For the man to whom 
♦* truth " is* mystery (however good as an individual) is in 
no wise justified in exalting himself as a leader of the people ; 
as the blind caompt lead the blind to truth, whilst ignorant 
of it himself-; so that the people or the congregation de« 
pendent upon 'him for guidance are like a noble ship without 
a pilot, in danger of shipwreck every hour, and at the 
mercy of every wind that blows. So that wind, which 
!()lesses it^he voyage .of ^odiers, seems a curse to them. 
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XXY. 

WAR: 

WHEN JUST; WHEN UNJUST. 

All injnstice is war. Therefore, wlien injustice exists, 
war exists. Likewise, wlien injustice reigns, war reigns. 
But injustice may exist without reigning, wid therefore war 
may exist without reigning. And again, injustice or war, 
though not actually existing, may yet be undergoing the 
process of hatching, and need but time for development. 
And when hatched, it may again need time for strength ere 
it can reign. But it is not just that it should exist or reign. 
So that when injustice exists or reigns, justice requires 
that it should be overthrown. And this establishing of 
justice is not war, but it is justice disestablishing and 
overthrowing injustice, which is war because opposed to 
justice. So that when justice has overthrown injustice 
war ceases; but when injustice overthows justice, war 
reigns. 

And so long as injustice continues to develop and grow, 
its reign eventually is as certain as the tide is certain to ebb 
after it has flowed. And he who preached peace, whilst evil 
existed and needed but time to develop and reign, would bo 
as &.lse a prophet as the man who told children that tho 
flowing tide would not ebb again. 

But when injustice reigns, war reigns and not peace; 
and when the aggrieved, who have a cause, rise to over-. 
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tiirow this reign of injnstioe, then the dissatisfied without 
a canse make oommon cause with them. The dissatisfied 
seek to orerthrow the powers that be, just and unjust 
alike. The aggrieved rise to effect and establish justice 
only. But the dissatisfied, by inaking common cansa with 
those who really haye a grievance, seem to have a canse 
themselves through (apparently) adopting the cause of 
those who are aggrieved, and who war only to establish 
justice, and not to overthrow it^ because it simply does not 
then exist to be overthrown. 

But when goodness reigns and secures justice to the 
aggrieved and oppressed, then they who rise (or instigate 
others to rise) against such a kingdom are powers of evil 
and injustice. For the aggrieved seek to effect the esta- 
bHshment of justice, and the overthrow of injustice. But 
the dissatisfied without a cause seek to effect injustice. And 
the people as a nation ought to side with the aggrieved, and 
against the dissatisfied (without a cause); for when the 
grievances of the oppressed are unredressed, such a state 
is war, and not peace. 

In an article on " War and Culture," in the Oonienvporary 
Review of December, 1870, the writer says " that, in order to 
prevent war, we must get at the principles, the ideas, the 
animus, which lead to war, and then false ideas of glory 
could be put down. And although this is the business of 
the clergy, they yet do not do it," he says. But this is not 
sarprising, because history records that wars, crusades, 
persecutions, and excommunications have been justified by 
the Church ; and Archbishop Manning has lifted the veil 
enabling us to get at the principle which led the Churoh to 
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war, and to justify it ; for lie tells ns that politics -and 
religion are inseparable, and also insoluble. So that 
" religion " is only an alias for pontics ; and thus the 
Church is a claimant for ^political power ; but she is also a 
claimant for supreme power ; and thus she is the rival of all 
who would have poHuical pqwer. And this rivalry of the 
Church for political power is war, and a false idea of glory ; 
because her aim is to exalt self^ by enslaving ihe mind of 
humaniiy (as all history and experience have proved), instead 
of being the servant of all, like Jesus, to exalt humaniiy. 
Jesus comforted and uplifted "despised and pppressed 
humaniiy," and they loved him ; but the proud Church at 
Jerusalem from envy incited a mob to crucify Jesus, for fear 
they should lose their political {alias religious) power. Aod 
because it would humiliate the Church to admit that the 
crucifixion of Jesus was as much a murder as Abel's by 
Cain, they and their successors invent dogma after dogma to 
escape having to confess, with Paul, that their predecessors 
were themselves amongst the chief of sinners for having 
denied, deserted, and looked on dumb at the crucifixion of 
Jesus, as Paul had looked on at the stoning of Stephen 
(Acts xxii. 20). And the attempt to establish these false 
dogmas to be a means of exalting themselves as a power is 
itself war; and the establishment of them has been ihe 
occasion, directly or indirectly, of almost all wars, and 
makes the Church wholly powerless as an instrument to pre- 
vent others firom making war. For whilst she herself teaches 
that the shedding of innocent hhod was necessa/ry to satisfy 
Godj she accuses God of being evil, and so is at war with 
Ood, and also with humanity in requiring men to believe it | 
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and therefore it is she cannot, and does not, reprove others 
who would shed blood to satisfy their ideas of glory and 
justice. Then let her put away this false doctrine as evil, 
if she wishes to escape being put away herself as eviL For 
she is no longer a physical power ; and whilst her doctrines 
are evU, or a mystery, she^ is neither a moral nor an 
inteUectnal power, and therefore she can neither plead for 
the weak, nor remonstrate with the strong, bnt simply act 
as a powerfdl collector of alms. 



ZXYI. 

THE TWO CHUECHES OF THE FTJTTJIIB. 

And all men are in a measure aiding the establishment of 
one or the other ; either as initiators, instigators, accom- 
plices, auxiliaries, protectors, or shielders; and even the 
looker-on is against the weak, and for the strong. 

1. Of ignorance with a mystery; 

2. Of darkness with a veil ; 

3. Of superstition with idolatry ; 
L A Church ^ ^ Whose predecessors, as children 

of Gain, murdered the prophets 
and crucified Jesus, as Cain 
from envy slew Abel (John 
viii. 44): 
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Whose worsHppers refuse disonssion, and abnegate the 
use of their reason ; and so stifle the Holy Spirit and their 
conscience; and thereby commit suicide of their soul, in 
order to profess belief in doctrines and traditions which they 
neither understand, nor even Jcnow to be either good or 
true; but which, if they would not harden their hearts, 
close their ears, and shut their eyes, they would see and 
know to be evil and false (Matt. ziii. 13). A Church 
whose ministers are not a living power quickened by the 
Holy Spirit, as Paul was, but machines to perpetuate 
traditions and formularies, as the Pharisees did ; and there- 
fore a Church whose ministers are the successors of the 
Pharisees, and zealous for forms, customs, traditions, 
oeremonieSy and ritualism (Acts xxi. 20-24). 

1. Of knowledge without a mystery 
(Ephes. iii. 3; Coloss. i. 26. 
Phil. i. 9). 

2. Of Hght without a veQ (2 Cor. 
iii. 14). 

IL A Church / ^* ^^°^® predecessors were the pro- 
phets, and the children of Abel 
who was murdered from envy, 
as was Jesus their advocate 
and brother, who rose in God's 
name to deliver oppressed 
humanity : 

Whose worshippers refuse to ab^iegode the use of their 
reason ; because to do so would be to make it impossible for 
a messenger of God to obtain credence, or even a fair 
hearing with them ; and thus they would be in danger of 
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repeating iihe edn of tliose wlio cnioified JesoB (1 Cot. ii. 8; 
Acts iii. 17). And therefore, like Abraham, they are 
determined to strip themfielves of all prejadices ; and like a 
Nathaniel without guile, thej are determined like children 
to examine all things, and as men to prove aU things, in 
order that they may abstain from what is evil, and choose 
what is good (1 Thess. r. 21) and excellent (Phil. i. 10). 
And therefore a Church determined — 

to accept light \ from whencesoever it comes ; 
and > from whomsoever it comes ; 

to reject darkness j and in whatsoever name it comes. 

And therefore it is a Church which will establish and float 
itself as a vessel or ship upon the two commandments of 
'' love to Ood and man " (Matt. xxii. 87), as upon aA 
ocean whose depths it will ever strive to fathom, and whose 
coasts it win ever strive to explore for i^eir boundless 
wealth and priceless treasures, in order to bring all men 
into one common union, to commune together, 
as children of Abraham,^ to make it a principle hindmg 
„ brethren of Jesus, r upon their soul, as though 
and as sons of Ood, ^ engraved upon their heart, 

''to love Gk>d and man," 
as the duty of man 

to God and his neighbour ; 
which if a man will not believe and obey, neither would he 
believe and obey though one rose from the dead (Luke 
xvi. 31). For the flesh profiteth nothing (John vi. 63). ' 
The letter killeth (2 Cor. iii. 6). It is the spirit that 
quickeneth and giveth life; and an evil and adulteroufi 
people alone require a sign (Luke xi. 29). 
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For wliaiever man fceaches, humanity oon know it to be 
either tme or &lse, good or eyO. And whatever the Holy-, 
Spirit reveals, the same Holj Spirit can, and will, unfold : 
(or it would not have revealed it). And to doubt this is 
to be an unbeliever, an infidel, and an atheist. For it is 
promised that " if any man willeth to do the will of Gk)d, he 
shall know of the doctrine of Jesus whether it be of God *' 
(John vii. 17; Isaiah zlv. 19). 

"Let him that glorieth, glory in this, that he under' 
stcmdeth cmd hnoweth that it is the Lord which exercises 
loving-kindness, judgment, and righteousness in the earth 
(Jeremiah iz. 24). 

The Lord desired mercy and not sacrifice, and the hnoW' 
ledge of Ood more than burnt offerings (Hosea vi. 6). 

Give me understanding, and I shall keep the law,, yea I 
shall keep it with my whole heart (Psalm cxix. 34). 

Whosoever shall do the will of God (in the two eom- 
mandments, of love to God and man^ Matt. xxii. 40), the 
same is Jesus^brother, sister, and mother (Mark iii. 85), 
and therefore these are the true members who constitute a 
Christian Church throughout the world. 

But when men would have us aibnegate our reason in 
order that we should accept, without discussion or inquiiy^ 
either a priest or pope, ^ 
or a tradition, > as infallible, 

or a doctrine or dogma, ) 
they are each claiming for themselves, in different forms 
and names only, what they pronounce to be damnable 
in the other to pretend to. And, therefore, they are 
like to— 
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Pride, ) . . 

Envy and > striving, with their hosts of feUowers, fin 

•Ignoi^ce ) s^P^-^^y- 

And the attempt of one is eqnally to be resisted by the 
people 88 much as the other, whether it is made by a 
Church at Borne, or at home ; because they are neither more 
nor less than rivals for power, 

Each seeking to stifle discussion and inquiiy upon their 

respective claims ; 
II I, to exalt self exclusively, and not humanitv/ 

by education, except so far as compelled ; 
„ deluding the people to look for a second coming, 

which 1800 years has proved to be a 
snare, in a carnal sense of it ; 
ff seeking to reign over the people's ignorance as 

princes of h'ght, prophets, and vicars of 
God until his coming, in spite of all the 
chaos and misery which results as the 
natural fruit of this pride, envy, and 
ignorance. 
And when these rivals cannot separately attain their 
ends, they are sometimes witnessed to waive their distinc- 
tions and work in union, but only to save sel£ For the 
cause of this union is fear, not love; weakness, not 
strength ; the exaltation of self, not humaniiy, token there 
is uniformity without uniiy, and when there is not any con- 
fession t)f error on either side. For it must be self-evident 
that, just as two thieves do not become honest men simply 
because they unite in sharing one another's plunder, neither 
do rivals become one whit better simply because they unite 
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to use one another as tools to exalt themselves. On the con* 
trary, their union is greater condemnation and degradation. 
' And it mnst also be self-eYident, by the judgments they have 
passed on one another, that the people onght to denounce 
and reject them, as they have rejected one another. For 
when men of the Roman Church, and the High Church, 
and the Low Church each stifle discussion and inquiry upon 
their several teachings, and so require the people to abnegate 
their reason and commit suicide of their soul, they are 
merely candidates, under diflerent names, for supremacy, 
as pride, envy, and ignorance might be. And surely we 
will not voluntarily exalt either pride, envy, or ignorance 
as our gods, with the horrors of the war in France before 
our eyes, which have been the fruits of pride and envy 
striving for supremacy, involving untold horrors upon a 
people who suffered such men to sit in the high places as 
their leaders, " causing them to err, and leading them to 
destruction ** (Isaiah ix. 16). Then let us reject the blind 
as our leaders, and refiise to receive darkness for light, and 
evil doctrines as good, if we would escape the damnation of 
hell (Matt xxiii. 33), which the eldest son of pride has just 
passed through. For when tbe light of our leaders is dark- 
ness, the whole body is full of darkness. 

'' People," you have a leader in the noble Dean of West- 
minster. Then be to him what the nation is to the House 
of Parliament ; what the House is to its leader ; what the 
mountain-streams and rivers are to the fountain in the 
vaUey, whose height is only limited by theirs. 
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XXVII. 

THE FOUNDATION; THE EDIFICB; 
THE BUILDER. 

** Whosoever heareth these sayings of mine and doeth them, I i?iil 
liken him unto a wise man which boilt his hoose upon a rock.**— 
Biatt Tii. 24. 

The rock and sand are illnstratiTe of two opposite 
foundations, as extreme 

as good and evil, 

„ light and darkness, 

„ knowledge and ignorance, 

„ tratk and falsehood, 

„ folly and wisdom, 

„ a foundation andno foundation, or "mystery" 
(Rev. xvii. 5 ; 2 Thess. ii. 7). 
And however much scmd, when dry and hardened, may 
deceive the ignorant to use it as a foundation for their 
edifice, yet it will only need the great revealer " Time ** to 
prove to them that the stormy trial, which leaves the 
rock and all that is built upon it unharmed and unfixed, 
loosens the sand, and sweeps away as a wreck all that is 
built thereon ; and thus the rock and sand as foundations 
are terms of expression equivalent to a foundation and no 
foundation. But what foundation is like a rock, and what 
is like sand P 

The foundation that is like a rock is '* a good heart '.* 
(Luke vi. 45). 



t 
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The edifice to be built thereon is " love " (John xiii. 85 ; 
Bomans xiii. 10). 
The bnilder up of that edifice of loye is '* Jefius." 
The foundation that is hke sand 
is a man whose moral principle, or standard, is evil, or a 
mystery ; 
„ whose reason is astray, or irrational ; or 
„ whose heart is cold and seMsh ; or 
„ whose conscience is asleep or dead. 
The only edifices that can be built thereon are — 

Fonps and ceremonies, 
Creeds and formularieS| 
Bricks and mortar. 
Gold and silver. 
The builders thereof are ignorance, lust, pride, and might, 
irrespective of right. And when the power of these is 
disestablished, the edifices, which their power alone esta- 
blishes and props up, falls •down, because they have not any 
foundation, or root in the heart ; and therefore they are not 
the outgrowth of something which had first struck root 
downwards, and then risen upwards to manifest itself, just 
as the oak is an outgrowth of the acorn, after having first 
rooted itself within the soil wherein as a seed it had been 
placed. But these edifices are rather forced upon men 
(nolens volens)^ much as planks of oak, after being hewed and 
shaped into a comely form' as a tree, might be forced into 
the soil and established erect therein, by means of buttresses, 
props, and scafibldiugs ; so that the failing of the props 
would be like the moving of sand — carrying in its move- 
ment the destruction of all erected upon it. 
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Man's oonoeption of God is to religion what the founda- 
tion is to the edifice ; and we know that the edifice which 
is erected without a good foundation is doomed to &11 ; and 
likewise the religion which is established on the ignorance 
of superstition, which buries truth, and the mystery of 
scepticism, which doubts laruth, must £all, for want of a 
foundation. For neither an evil conception of God nor 
a mystery are one whit better than sand ; and therefore the 
religious edifice of men whose doctrines are either evil or 
a mystery must &J1 (though gorgeous and solid as the 
Temple of Jerusalem), for want of a foundation; however 
much they may strive, Hke the Pharisees of old, to delude 
themselves and others to believe that its establishment can 
be preserved by stifling discussion, and branding as heretics 
all who refuse to abnegate their reason. But he that 
receiveth the word, cmd tmderstcmdeth it (Matt. ziii. 23) 
hath the foundation within himself (Luke xvii. 21), the 
edifice whereof is love, and the builder Jesus, to love whom 
is to love God, because Jesus was the friend, the advocate, 
the deliverer, the brother of oppressed and despised 
humanity, and thus he was the witness of Ctod's love to 
man (Isaiah Iv. 4), 
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XXTin. 

THE XXXIX. ARTICLES AND THE 
VOTSBT TRIAL. 

4 

** Yd .shnt np the kingdom of heayen against men ; for je neither go 
in yoorselyes, neither suffer ye them that are entering to go in/' 
— Matt, xziii. 18 ; and xy. 9. 

When Mr Yoysey, in his late trial, wished to quote the 
opinions of living clergymen as holding views, in some 
instances, in agreement with his own, the Solicitor- General 
replied that our law courts did not allow the writings of 
living persons to be quoted as an authority. 

Therefore, the Jew is not to inquire in our churches what 
doctrines or views living men preach (because their opinions 
are not any authority), but he is to examine what the dead 
have preached. Therefore, instead of entering our churches 
to hear the lights of our generation, the Jew is to go into 
the library of the British Museum, and there search for 
what the dead thought or wrote when living, during the last 
1800 years. 

Again, the Solicitor-General said that the second Article 
dealt with a subject upon which Mr Yoysey could not 
possibly know anything of in this life. Then, has the second 
Article fallen from heaven, as the image of Diana at 
Ephesus was asserted to have done P And from whence- 
soever it came, of what use can that Article be which cannot 
be understood by the people F Surely its value must be 
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noaght, for it can have nonglit to do with a gospel of glad 
tidings to the poor and simple. And of what use can the 
H0I7 Spirit he to the minister of the Church, if he cannot 
understand the Articles of the Church with the aid of the 
Holy Spirit P But does the Solicitor-General mean to assert 
that there is not a H0I7 Spirit P Or that it is either dead 
for a season and asleep ; or that it is powerless to unfold 
so great a mystery as the second Article ; or that it either 
cannot be or is not received by the ministers of the Church 
now P For if there is a Holy Spirit, and if that Holy Spirit 
is all-powerfal, and if that Holy Spirit can be and is re* 
ceived by man, then that man who has the Holy Spirit's aid 
can unfold the meaning of the second Article, whether it 
fell from heaven, or was created by man. But «/ it is a 
subject (as the Solicitor- General said it was) which can 
only be known anything of in the next life, why not dismiss 
it altogether &om this life P 

Again, the Solicitor- General said that we can form no 
adequate conceptions of the atonement, incarnation, and 
Tnnity ; and that it is idle to expect human language can 
ever be found in which to clothe those mysterious subjects. 

Then, surely, if it is beyond our understanding, and pre- 
sumptuous to attempt explaining them, it was equally 
beyond the understanding of our predecessors, and far more 
presumptuous of them to clothe such subjects in human 
language; and therefore we ought surely (with this 
argument) to bum them as blasphemous conceits, as the 
Ephesians did (Acts xix. 19). 

Again, the Solicitor-General said, man is not to bring the 
mysteries of the Church to the measure of the human 
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intellect. Why, this is the very thing which the Articles 
are supposed to aim at doing, in order that man (or at least 
the ministers) may understand, or else they are utterly 
useless. 

Again the Solicitor- General said, — 

It is impossible for a finite understanding to form an 
adequate conception of God. Then, first, why does the 
Article attempt an impossibility ? 

And, secondly, why does the Church teach that Je8v>8 
came for the express purpose of bringing finite minds to a 
knowledge of Gt)d ? 

And, third, why does the Church require men to have 
(and also profess to give them) the infinite Holy Spirit to 
comprehend things that are infinite ? 

Further, the Solicitor- General said the Articles are to be 
accepted as they stand without any criticism ; and that we 
are to believe we shall be empowered to understand them in 
some other state of existence. This argument impKes either 
that there is not a Holy Spirit, or that it is either unwilling 
or unable to help even the ministers of the Church. Then 
if the Articles have nothing to do with our present state of 
existence, let them be carefully preserved in the British 
Museum fot some other state of existence than this our 
present state. And let us believe (in tlms preserving in the 
Museum what we cannot understand) we may hope to be 
saved, as the Ephesians hoped to be saved who preserved 
the image of Diana. With swch arguments as these of the 
Solicitor- General (aa a« advocate for the Church cf England)^ 
is it not evident that the Jew cannot hope to learn anything 
in this world from the present Church of England p But 
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the argninentB are weak and delnsiye, and will not bear 
examination ; for it mnst be self-evident to every conscientions 
man " that anything whatever which has been written by 
man (either with or without the Holy Spirit's aid) can be 
understood and known to be either true or f&lae, by means 
of the same jpower that enabled our predecessors to write 
them. And to deny or dispute this is to aim a death-blow 
at the Church, for establishing as necessary to be professed 
what would be utterly useless, if unintelligible. So that if 
they really are unintelligible, as the Solicitor-Gfeneral says, 
it only needs the coming of one great wave of public opinion 
to overthrow the present establishment as utterly useless to 
the people, because its doctrines cannot be understood. This 
will be a very different coming of the Lord to what many 
look for, but the overthrow of the Church at Jerusalem was 
a coming after this manner ; and therefore when (jhurches, 
either at Eome or at home, make the Scriptures of none 
effect by their traditions, their overthrow is as much a 
coming of the Lord, as a dispersion of the night's darkness 
by the golden light of morning is a coming of the sun. And 
although such a coming will cause a pang of sorrow to some, 
yet even their sorrow ought to turn into joy, because of its 
opening a new heaven and a new earth to millions of 
millions, " Who heareth the Word^ a/nd v/ndersta/ndeth it " 
(Matt xiii. 23). 

" Sorrow may endure for a night, but joy will come in the 
morning.** 
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XXIX. 

UNION OF PBIDE AND ENVY AS RIVALS FOR 

SUPREMACY. 

In * David Copperfield,' Dickens says " there is not any 
disparity like unsuitability of mind and purpose." And this 
disparity of mind and purpose existed between France and 
Rome, though united. For whilst the aim of France was 
to attain miliary and political supremacy, the aim of Rome 
was to acquire spiritual supremacy ; but Archbishop Manning 
tells us that politics and religion are not only inseparable, 
but that they are also insoluble, and therefore Rome, under 
the cloak of religion, was a rival of France for political 
supremacy. So that, in fact, whilst each professed to have 
faith in one another, they had a mental reservation to use 
one another as tools to gain their own ends by. And the 
army was the cat's-paw to effect their ambitious aims, but 
only as a last resource. The Emperor played his game with 
the army, and lost it. And, as a substitute for the army, the 
Papists, with others, used the people of France as a cat's- 
paw to play their game ; and the people (blind to the motives 
of those who instigated them to rise in arms) rose to fight ; 
but the people do not fight either for military, political, or 
spiritual supremacy, but simply for hearth and home : and a 
knowledge of this would at once quench the angry feeling 
of the Germans against the French. For the Germans rose, 
as the champions of liberty, to overthrow the claims of 
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France to political supremacy. And in tlms rising against 
France they also rose against Rome, because France was not 
only the military power of Borne, bat Bome in claiming 
universal spiritual supremacy was also aiming, like France, 
at political supremacy ; so that the success of France would 
have been the success of Rome also ; and Rome would have 
then followed in the wake of France, as the shadow follows 
the substance. But the Emperor and the Pope in their aims 
at supremacy had not reckoned upon the hosts upon hosU 
who would rise, as one man, to thwart the success of their 
plans (in order to save their bodies and souls from such 
political and spiritual bondage) ; and they blindly ignored 
the political and spiritual rights of these hosts, hecause they 
were only seeking to prop up their respective positions at 
home, which were reeling to and fto like a ship without 
ballast. For their respective positions or edifices at home 
were not the voluntary outgrowth of love rooted in the 
hearts of the people, but were built and established chiefly 
by means of bribery, corruption, and intimidation; and 
therefore had no true basis, ballast, foundation, or roots. So 
that in striving to extend their supremacy abroad, with a 
canker-worm at their very heart, they simply rushed to ruin 
by bringing themselves into direct collision with hosts upon 
hosts of others free, able, and interested to resist and over- 
throw them as the incarnation of evil to themselves ; just as 
the ship's doom is only hastened and rendered the more 
absolutely certain, when (though destitute of ballast) the 
sails are all outspread. And it is equally the same with all 
political states and unions that are established either by 
conipulsion, corruption, or intimidation, and are not the 
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voluntary outgrowtli of a free and edncated people. For the 
more these strive to extend themselves, the more will Jiosts 
upon hosts rise as storms to overthrow them ; becanse the soul 
of humanity is the Holy Spirit rebelling against the bond- 
age and tyranny of pride and envy, which spek to enslave 
humanity to exalt self; whilst Jesus the FneneZ of oppressed 
humanity abnegated self to exalt and uplifb humanity ; and 
love uplifts Jesus as the son of man beloved of God as his 
own very son, and light of very light. But pride and envy 
instigated the mob to despise and crucify Jesus ; and what 
they did to the Master their successors have repeated thousands 
and thousands of times against his servants. But yet they 
and their children have reaped the evil fruit of their evil 
deeds. Then if we would not be their tools and victims, let 
us refuse to accept them as our leaders, or we shall reap 
evil with them (Isaiah ix. 16), as their predecessors in 
Jerusalem, Eome, and France have done. Awake and rise, 
if ye would not suffer also. 



XXX. 

CHARITY : 

A LESSON FBOM THE WAB. 



A thousand men, whom we neither love nor fear (though 
our own countrymen), arrive in a town en route to fight our 
enemy. Homeless and friendless, they rest from their maroh 
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in the middle of the streets, cold, hnngiy, and wet from the' 
rain that is pouring down in torrents ; yet the houses are 
shut, and the citizens seem either asleep or blind and deat 
to their misery. But can such a city escape reaping the 
fimits of such cruel conduct ? 

Behold a thousand men shortly afber enter this town as 
strangers and enemies. And now the citizens wake up as 
from the dead to open their doors, to hear their wants, and 
strive to satisfy them. But now it is not sufficient that they 
feast their enemies out of their abundance. No! The 
strangers must have their horse, their cow, their pet lamb. 
Nay, this is not enough ; the strangers must have their very 
beds from beneath them. Nay, this ia not enough. For they 
or their neighbours have either been insolent or attempted to 
resist, and they must suffer for their rebellion in having 
their houses reduced to a heap of ashes as a warning example 
to others. But even this is not enough, for the stranger 
wants help and labour, and the citizens must therefore come 
to restore bridges, move artillery, dig trenches, and throw 
up earthworks, in order that the strangers may more easily 
destroy the metropolis of the citizen. And if the citizen 
refrses, 'his doom is instant death. And if this is hard for 
them to bear at the hands of strangers, surely the hardships 
they allowed i^ir own countrymen to endure a short time 
before were stiU greater, who were marching to the seat of 
war, in order to save these very citizens from being thus ill- 
used. But when citizens are blind and deaf to the wants of 
those who were giving their lives to save them from suffer- 
ing, surely it is but just that such citizens should have to 
fight their own battles. And then in what name can such 
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citizens plead that love and mercy should be shown to them 
by strangers, when they were blind, deaf, and hard as stones 
towards the misery and wants of their own conntrymen ? 
Surely when citizens have become blind, deaf, and dead to 
all the duties of man as a servant of God to their neighbour, 
they need the lessons of war to open their ears and eyes, 
and awaken them from their sleep of death. 



XXXI. 

FAITH, HOPE, AND CHARlTT. 

(1 Cor. xiii. 13.) 

FaWh is an intellectual conclusion based on good and 
sufficient evidence. But faith without sufficient evidence is 
an intellectual weakness, and is not a virtue, but mere 
credulity. 

Faith alone (without hope and love) 
infea/r looks to reaping some advantage to selfy "by passively 
holding with miserly care some idea or talent, as though it 
were itself Hfe ; when in truth it is but aa a seed, needing 
to be buried before life can be witnessed to germinate 
and rise. 

Faith with hope only (but without love) 
withoui fear looks to reaping some advantage to self, hy 
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custively and boldly nsing some gifb or talent as a seed for 
the purpose of developing and increasing it. 

Love, without fear and dead to self, buries life for self 
that it may rise to live for another, in order that the one 
for whom he now exclusively liveth may (though dead) live 
again in him, to cany on the work of his Father and our 
Father in heaven, in bringing men to love one another with 
the love wherewith Jesus when on earth loved us; and 
therefore the greatest of these is charity, alias love. 

Again: 

Faith is to the mind — 

what sight is to the eye ; 
„ hearing is to the ear. 

But we may have an ear which is able to hear, and yet 
the silence of death may reign, so that there is naught for 
the ear to hear ; or the sound, if any, may be so uncertain 
and indistinct as to be even worse than naught. 

So we may have an eye which is able to see, and yet 
there maybe naught for the sight to rest upon but a dreary 
waste or a boundless ocean. For the sight of the eye is as 
independent of the object upon which it rests {ex, gr.y a 
sunset) as the object (or sunset) is independent of our 
power to see it or not. 

And, likewise, we may have a mind, a soul, a spirit, 
burning with an unquenchable fire to love and be loved, 
and yet unable to find aught to satisfy it. But in the man 
Jesus, the beloved of God, the brother and friend of^ 
despised and oppressed humanity, the spirit of love finds a 
kindred spirib, whom to love and be loved by is like to drink- 
ing of water which springeth from a well of everlasting 
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life, renewing itself tatam and affain day by day with a 
freihnessevJbrighJand bright tiian before fwuse:^ 
it is the increasing apprehension of the Holy Spirit's pre- ' 
sence dwelling within ns, conseqaeni npon the entire 
surrender of oorselyes to be its ministering angels. 



XXXII. 

FORGIVENESS AND SALVATION. 

"Thon hast forgiven the offences of thy people, and covered aB 
their sins." — ^Fs. 1x3ult. 2 ; 1 John i. 9. 

It was the mission of Jedns to assnre men that God was a 
spirit of righteonsness, loye, and mercy ; and that Gt)d was 
therefore the father of all men, eyer able and willing to 
forgive, and eyer able and willing to welcome the repentant 
without any payment whatsoeyer. " Come nnto me all ye 
that are heavy laden," says Jesns ; ** come and buy wine 
and milk without money and without price," says Isaiah 
ly. 1, which Jesus confirmed (Matt. zi. 28). 

Unbelief in God's loye required this assurance. 

Unbelief in the testimony of Jesus required Jesus to seal 
his testimony with his blood ; and thus unbelief denied him, 
doubted him, deserted him, whilst pride and envy incited a 
mob to crucify him. 

Unbelief denies his mission ; unbelief adulterates and 
corrupts his testimony; unbelief inyents doctrine upno 
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doctrine to make out that the cmcifizion was not a mnider, 
like Cain's of Abel ; nnbelief accnses any one and every 
one, not excepting God himself, in order to exculpate self. 
Bat the cmcifizion of Jesus convicts man of blindness and 
enmity to God, whilst repentance and love '' to the poor and 
heavy laden" is a proof of man's conscience being awakened, 
and of his preferring the ways of God (Matt. xxv. 40) to 
the works of lust and pride ; and such men receive the 
witness of Jesus as the voice of God, asev/ring men of His 
love and pardon ; and, through realising the love of God to 
man, such men are delivered from the fear of death and the 
bondage of darkness (Heb. ii. 15), and have passed from 
death to life. And although their deliverance (or salva- 
tion) may be only a mental one, and so a new birth and 
emancipation of the soul only, so long as others continue 
ijLe slaves of darkness, and persecute those who refose to 
be their bond-servants ; yet in so far as the soul is 
emancipated, the man is really saved, because the body's 
deliverance is a mere question of time, perhaps only a few 
years, months, weeks, days, or even hours. So that the 
final deliverance is as certain to happen as the sun is to set 
which rose in the morning. And the deliverance of the 
soul from its earthly tabernacle becomes its deliverance 
from those who could and would persecute it whilst habited 
in a temporal body. And therefore the departure of such 
a soul has no sting, because its departure is its emancipsc 
tion and victory. 
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XXXIII. 

MEBOY AND SALVATION. 

"Accoant ye that the long-saffering (mercy) of our Lord is 

salyation/'— 2 Peter iii. 15. 

Oain, thongli guilty of shedding izmoceni blood, was 
spared to repent ; then if he repented, surely the long- 
suffering mercy of God was salvation to Gain. The 
Israelites were delivered from their oppressors the Egyp« 
tians^ and the first bom of the Egyptians were slain, 
whilst the Israelites escaped, and were passed over. Then 
surely the mercy extended over Israel was salvation to 
Israel, if they obeyed the Lord who so mercifully passed 
them over. The crucifixion of Jesus (the slaying of the 
heir) was the culminating act of sin calling for vengeance 
to judge and visit the world for the blood of all the 
prophets &om Abel to Zacharias. But if, whilst all flesh 
should have been in justice destroyed for this crucifixion of 
Jesus, men are spared to repent and live because love 
pleaded that mercy should pass us over on account of our 
blindness and ignorance, surely this long-suffering mercy of 
God is salvation. But if we neither repent as sinners, 
nor live as children of God, we abuse the mercy that is 
vouchsafed to us, and are living rather as tares to be burnt 
than as wheat to be stored. For if through Jesus we 
know that God loves us, it is as much our duty to love 
our neighbour with the love wherewith Jesus loved ii8| 
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as it is the duty of the &rmer to prepare the soil, 
and to bury the seed within its bosom, which God 
had entrusted to him. And if we refuse to prepare 
our souls that the words of Jesus may quicken, rise, 
and bear fruit within us, we can no more have salya« 
tion through the mercy shown to us, than the farmer 
can have crops who refuses to prepare the soil and to sow 
the seed. If there is a man who is not a sinner he needs 
not salvation, for he is already a child of God. But mercy 
to the sinner is salvation if he repents and amends, because 
mercy is shown him for that purpose. For the Lord is 
Joving to every man (Psalms cxlv. 9), and hath set up his 
'mercy for ever (Psalms Ixxxix. 2 ; xc. 14 ; Ixxxv. 10) ; 
^d Jesus has sealed the truth thereof with his life, his 
love and blood. 



XXXIV. 

THE SACEIFICB AND MUEDER OF ABEL. 

** The blood of all the prophets from Abel to Zacharias shall be 
required of this generation.'* — Luke xi. 51; and see John 
Tiii.44. 

Scripture tells us that man in Adam accused his 
neighbour (Eve) and God of evil, to exculpate and justify 
himself, and that this Ignorance of self separated man from 
God. And since to be separated fi*om God is to be driven 
from the presence of God; and to be driven from the 
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presence of God is spiritual death; therefore when man is 
mercifully spared in order that he may repent, the first duty 
of man is to acknowledge his sin. And, therefore, the man 
who presented a gift to God without first making this 
confession would be guilty of presumption and pride. 

In Abel we have man making this acknowledgment ; 

In Cain we have man presenting himself before God to 
ofier a gift, without making this confession. 

For Cain offered as a gift something out of his abundance ; 
but Abel in surrendering life, and in offering the blood 
(which is the life) to be consumed by the fire, thereby made 
a confession that he ought to surrender and offer his soul a* 
living sacrifice of love to be devoted entirely to the require- 
ments of God's Holy Spirit, as he surrendered the life of 
this animal, and dedicated its blood to be consumed by the 
flames of the fire. And thus the confession of Abe) 
reproved the gift of Cain ; and because the confession was 
more acceptable than the gift, Cain was moved with envy ; 
and because Abel's confession reproved Cain, Cain was 
moved with hatred and murdered Abel. And in consequence 
of the blood and violence that followed, a flood was needed 
to cleanse the earth ; and the law was afterwards needed 
as a schoolmaster to prepare men for a higher worship, as 
had already been*" signified in the sacrifice of Abel. And in 
the fulness of time Jesus preached that men should do 
what Abel in his sacrifice had professed it was his duty to 
do. But Jesus was murdered from envy in like manner 
as Abel had been. And thus they who participated in his 
murder showed themselves to be the descendants of Cain 
rather than of Abel (John viii. 44). 
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And the children of Cain wonld have been equally justified 
(in order to exculpate their father of the mnrder of Abel) in 
asserting that the blood of Abel was offered and accepted as 
an atoning sacrifice to appease Ood, as men have been in 
asserting that the blood of Jesus was an atoning sacrifice 
to appease God. And the children of Cain would have 
been equally justified in requiring the children of Abel to 
believe this, and to accept it as a mystery needing the 
coming of a Messiah to unfold, as men have been in 
asserting that the crucifixion of Jesus was a mystery 
needing a second coming to unfold. 

And as the children of Cain would have repeated the 
sin of their £a.ther, Cain, if they had either persecuted, 
murdered, or excommunicated the children of Abel for 
refusing to believe the blood of their &ther had either 
been offered or accepted as an atonement ; so those who 
have either excommunicated, persecuted, or murdered men 
for refusing to believe in the blood of Jesus having been 
offered or accepted as an atonement, have repeated the 
sin of those who betrayed, denied, deserted, and crucified 
Jesus. And to call the crucifixion of Jesus a mystery is 
equivalent to calling the murder of Abel a mystery. And 
the man who asserts the crucifixion of Jesus to be a mystery 
to himself is convicted out of his own mouth of being 
ignorant and blind ; and how can the blind lead the blind ? 
And how can the blind escape wounding and being 
wounded if they will not see, when they might have their 
eyes opened (John ix. 41; Luke xxiv. 31) to see that, 
whilst God is merciful, the crucifixion of Jesus Christ 
convicts men of being murderers, and Hars to deny it (John 
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Tiii. 44; Bomaxis iii. 4). Then let ns acconnt the long. 
Buflfering mercy of God (2 Peter iii. 16) a salvation sparing 
us a place of repentance, such as was mercifully vouchsafed 
to Gain (Genesis iv. 15). 



THE CGITVERSIGN GF THE JEW ST PAUL. 
" Te intend to bring this man's blood apon us ** (Acts t. 28). 

After the crucifixion of Jesus, men rose up to accuse their 
neighbours of having shed the innocent blood of Jesus, 
although they were in themselves in a like condemnation 
with their neighbours (Matt. zzvi. 83). And as the letter 
of the law required the blood of the guilty to be shed for so 
great a sin (Numb. xzzv. 31) ; therefore the accused sought 
to escape condemnation, in the first place by denying their 
guilt, and secondly by slaying their accusers. And this 
state of things was war, involving the extermination of the 
weaker side. And the accusers in order to escape the wrath 
of their neighbours, indirectly withdrew the charge of 
murder, by imputing this blood as having been pre-ordained 
and necessary to be shed for fulfilling the law ; and thus 
they indirectly accused God of evil ; but if this innocent 
blood had been shed, then all who had in any wise parfcici. 
pated therein by looking on dumb (Ezekiel zxxiii. 8 ; Acts 
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xviii. 6) were guilty. And men conld not escape confessing 
their own guilt by accusing God, for this was the original 
sim, of majx in Adam. And therefore when innocent blood 
had been shed, all who ia any wise participated therein must 
confess it, even though it made those who seemed to be first 
even last ; yea, even though it made all men to be liars ; 
because it is better for man that God should be good and 
true, even though to confess this makes man to hav^e been 
evil and false. For if man had been evil and false, man 
(when mercifally spared) can repent and amend; but if 
Grod were evil, who could change God ? Therefore when 
the Jew (St Paul) realised that the blood of the innocent 
and just one had been shed without a cause (Matt. xii. ?), 
he also realised that he was himself indirectly guilty 
thereof, for having persecuted the servant of Jesus in 
Stephen, &o. But if the Jew Paul was converted to seeing 
that he was amongst the chief of sinners for having thus 
looked on dumb at the slaying of the servant of Jesus, oii^ht 
not they who had denied and deserted the Master (and 
looked on dumb whilst he was crucified as an impostor) to 
have been converted (Luke xxii. 32) to seeing that they 
were also with Paul amongst the chief of sinners ? And if 
&ach men rose up as judges (Romans ii. 1) to condemn their 
neighbours at one time, and to accuse God at another o£ 
having required this evil deed, would not such men be 
spiritually blind to the mote in their own eye ? and surely 
men ought to confess their guilt rather than accuse Gx)d 
(Romans iii. 4) ; and surely it is for the interests of 
humanity that God should be true, though it makes all men 
liars and sinners, wholly indebted (without one plea) to 
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God's long-sufreriiig goodness and mercy for salvation 
(2 Peter iii. 14). This was the gospel of the converted Jew, 
St Paul ; but the Church at Jerusalem either from fear dare 
not, or from pride would not accept it, and so Paul could 
not preach it in Jerusalem (Acts xxii. 18), and the moment 
he entered it (Acts zxi. 24), after preaching nigh twenty 
years outside, he was denounced by the Church as a false 
teacher, and also betrayed into a momentary conformity 
with their Judaism. And thus the Church at Jerusalem 
rejected Paul as they had before rejected Jesus ; and until 
their successors confess with Paul that it is evil and false to 
accuse God of evil as they have done, and that they them- 
selves are amongst the chief of sinners for having so accused 
God, they are guilty of the original sin of man in Adam : 
and therefore continue (like Paul the Jew before he was 
converted) at war with God and oppressed humanity. For 
the primary lesson of the cruoifixicm of Jesus is that it 
convicts one and all alike of blindness and ignorance who in 
any wise were guilty (under the law) of being participators 
therein. And therefore it is the very essence and primary 
lesson of Christianity that our eyes should be open to our 
enmity to Christ (Matt. xxv. 40) whilst blind, and to his 
love for us in bearing with our ignorance* And when we 
are convinced of our own sin,^ and c^ God's love in bearing 
with us, it becomes impossible that we can exalt ourselves 
to condemn our neighbours, or do otherwise than bear with 
them as Christ bore with us. But the Church of Jerusalem, 
blind to their own condemnation in the crucifixion oi Jesus, 
rejected the teaching of Paul (Acts xxi. 24) ^ and their 
successors, to escape confessing they have been blind and 

I 
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ignorant, liaye asserted their doctrines to be a mystery, 
because tbey were nnable to prove them to be either good 
or trae (1 Thess. v. 21). And as a last effort to escape 
confessing, and to save themselves (not others), they have 
claimed to be infallible. Bat this claim has only proved 
more plainly that there is not any salvation for such a 
Churchy until they confess that they have been, with Paul the 
Jew, amongst the chief of sinners in accusing Gtxl and their 
neighbours of evil, as Adam did, to exculpate and exalt 
themselves as judges to condemn (Romans ii. 1 ; iii. 4), and 
to forgive men. 



xxxvt. 
RELIGION. 

"When the mind hath conceived it bringeth forth fruit'* 

(James i. 15). 

Religion is not necessarily godliness, because a religious 
principle is simply a hvnding principle; but this binding 
principle is not necessarily a holy principle, because 
" religion " is only a Latin word signifying to make 
binding; and although it is used to imply holy duties, and 
ought then to imply holy obligations only, yet it does not do 
so necessarily; and all that it literally implies is that a 
certain principle is either held by others to be binding upon 
ns, or is held by ourselves to be binding either upon 
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onrselves or others. So that if a man held it to be a 
principle binding npon him to take revenge, that principle, 
self-imposed as binding upon him, becomes his religion. 
And King Herod (Mark vi. 26), more jealons for his own 
word than Ood's, imposed the foolish promise he had made 
as binding npon himself ; although in keeping it he broke the 
sixth commandment. But as nothing except what is good 
onght to be binding npon ns in a religious sense ; and as 
that onght to be primarily binding npon ns, to the exclusion 
of all else opposed thereto ; therefore that which ought to 
be thus binding is held to be binding, and is emphatically 
called religion. 

When men ask and influence us to looh up to God, as a 
Holy Spirit ever present, above, around, and within us, in 
order that -we may surrender our bodies to be temples, and 
our wiUs to be ministers, subject to His quickening spirit : 
such men ask us to voluntarily subject our bodies and souls 
to be bound by the highest of all laws, and so to become 
religious men in the highest sense possible. 

But if, instead of this, men ask ns to looh ujp to them as 
the exclusive mediums of God to us ; such men (though 
claiming the spirit of God for themselves) ask us to ignore 
the existence of Gt)d's spirit as being present to ourselves, 
and to accept them as God's substitute. And thereby they 
assume to themselves the place of God on earth to us, 
during this (assumed) absence of God in heaven. And 
those that bind themselves to accept these men as God's 
substitute to themselves, become thereby the abject bond- 
slaves of men ; and are no longer free to obey the quicken- 
ing spirit of God, because, to serve these men, they must 
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quencli the spirit of God if stirring within them, as they 
cannot serve both (Lnke xvi. 13 ; 1 Thess. v. 19). 

True religion is to recognise the individuality of everj 
person as a distinct temple, in which the spirit of Gou 
either is dwelling, or ought to be so cared for that it might 
become a fitting habitation for the presence of God's Holy 
Spirit. And when this religion is recognised, men will not 
rest satisfied with beautifying churches, which are oft (in 
the Ciiy) wholly destitute of the humanity for which they 
profess to exist. For the true aim of life, and therefore of 
religion, is not only to do our own part, but to aid others 
to do theirs also ; because we are all members of one body, 
and the highest religion is to recognise the divine relation 
of soul to soul aa truth. 



xxxvii, 
EDUCATION. 

(the religious question.) 

There is nothing so efiective to corrupt and undermine 
the morality of a nation, and to sap it of all true and good 
principles of right and wrong, as to inoculate it from child- 
hood with evil doctrines which give false notions of God's 
justice, and thus make the Scriptures (which are good) of 
none effect for good by such traditions. And if these 
doctrines are called a mystery (to save them from being 
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examined), because they can be neitJier known nor under- 
stood to be either good or true, they are none the less 
poisonous when the child is required to stifle inquiry, and 
to abnegate its reason in order to profess belief in them ; 
because suicide or murder is committed of the soul when the 
mind is thus stifled ; and the man is then destitute of a pilot 
and a compass to guide him through the voyage of life. 
And it must be self-evident that an evil principle or doctrine 
can only be the germ or seed of evil fruit ; as it must also 
be evident that whatsoever is a mystery (beyond our power 
to understand, or even to know,) must be as useless to our- 
selves, and unprofitable to others, as the talent which the 
man hid in a napkin (Luke xix. 20). Then if men would 
have children receive something from them as a seed or 
pearl of great price, let children see that men who would 
teach are reconciled to one another (Matt. v. 28). 



XXXVIII. 

CHILDREN AND CONVERSION. 

Jesus said to the disciples, except ye be converted and 
become as little children, ye shall not enter into the 
kingdom of heaven (Matt, xviii. 3) ; and Jesus said to Peter, 
when thou art converted, strengthen thy brethren (Luke 
xxii. 32) ; and Jesus said to the Pharisees, " I wiQ have 
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mercy and not sacrifice," and he told them to go and lean 
what that meant (Matt. iz. 13). 

Jesns told the disciples that tliey would betray, deny, and 
be offended with him, and that they wonld afterwards 
betray and hate one another (Matt. xxiv. 10) ; Jesus also 
told them that many &Ise prophets should rise, and should 
deceive many (Matt. xxiv. 11). 

K, then, we would enter the kingdom of heaven, we 
are not only to learn the meaning of those words in 
Hosea vi. 6, " I desired mercy and not sacrifice ; " but we 
are also to accept them and become as little children. So 
that whilst we are to become as wise as serpents, we are also 
to be as harmless as doves. And if as children we sit at 
the feet of Jesus to be taught by Jesus, we shall then learn 
that if we had known what the words of Hosea meant, we 
should not have condemned the guiltless (Matt. zii. 7). 
And it is as much incumbent upon us to give heed as 
children to the teaching of Jesus as it was for the disciples ; 
and therefore we are to strip ourselves (as Abraham did, 
and as Nathaniel was ready to do,) to be taught by the 
parables and words of Jesus just as though we were living 
1840 years back cotemporaneously with Jesus. For a thou- 
sand years with Qod are but as a day ; and when we sit 
at the feet of Jesus as children, and realise his love for us, 
we cannot but conclude that those who denied and cru- 
cified one who was such a loving Mend to us, neither knew 
him, nor loved either him or us (Luke ix. 55). And the 
crucifixion of Jesus, therefore, proves that they were the 
adversaries (Matt. xvi. 28; xxvi. 31) of God and their 
neighbour, in so far as God was the friend of Jesus, 
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and JesiLS was the friend of suffering hnmanily. So that * 
when Jesas is admitted to Lave been the Mend of God and 
oppressed humanity, then those who denied him are con- 
victed of having been ignorant of God ; and those who 
instigated an ignorant people to crucify him are convicted 
of having been at war with God and humanity. And the 
successors of those who denied him, and of those who 
urged the people to crucify him, continue to remain ignorant 
of God, and at war with humanity, so long as they deny 
this, and either accuse Jesus of having committed suicide, 
or accuse their neighbours of having been exclusively 
guiliy of having murdered him. For by such accusations 
they are blind to their predecessors having been in the same 
condemnation with their neighbours, whom they judge and 
condemn (Bom. ii. 1 ; iii. 4). And when such blind men 
exalt themselves as lights to judge and condemn their 
neighbour at one time (being exclusively guilty) of shedding 
innocent blood, and God at another time of having required 
innocent blood, such men, so long as they occupy the seats 
of the scribes, and persecute and excommunicate those who 
refuse to accept their preaching of cursing and lies (Psalms 
lix. 12), are as Satan reigning (2 Cor. xi. 14). And so 
far as they are successful to persuade men to practise what 
they preach, they are instruments of evil to convert what 
might be a paradise into a hell, of which they become the 
princes, and the people who abnegate their reason to follow 
them, their degraded objects or slaves. And it is by the 
traditions of such men the Scriptures are made to be of none 
effect. But it was the object of Jesus' mission to prove 
the Scriptures were good even to the simplest of under* 



120 WHAT IS TKUTH ? 

standings (MaU. zi. 25), if men would without guile, 
study the spirit of them, and as doves or children, act in 
accordance therewith towards their neighbour as Jesus and 
God acted towards them (Matt. v. 45 ; Luke zziiL 34). 



XXXIX. 

CONTROVERSY AND SLANDER. 

It is a common thing for men to say they hate contro- 
versy ; but it is as much the office of a clergyman to con- 
trovert and expose error as it is the office of a soldier to 
resist enemies, of a surgeon to dissect, of a doctor to 
examine, and of a chemist to analyse ; and the distaste or 
^capacity of an individual to fill such offices ought to pre- 
vent that individual from pursuing them as a profession. 
But if a man does wear the cloth, and eat the bread of the 
Church, the people as much expect that man to combat 
errors, as they expect the man who wears the cloth and eats 
the bread of the army to combat their enemies. And the 
jealousy with which men watch to preserve the honour of 
their own good name ought to be a lesson teaching us to 
preserve God's name from being spoken of as evil, cruel, 
bloodthirsty, unjust, and unmerciful. For if life is worth- 
less when our own name is despised as evil, what could be 
the value of life if God were evil ? And if the breaking of 
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one commandmiBiit is iAxe breaking of all, then to speak of 
*' Ood's wrath orjustwe 08 having required to he appeased with • 
innocent hhod*^ is like pouring blood into a well of ptirei 
water ; for, when the water was thns polluted, wbo would 
drink thereof ? And surely to accuse Qod of evil (as many 
do by their doctrine) is to make men blaspheme (Rom. ii. 4), 
and reject our God. And if the weakest part of a bar of 
iron is its strength, and if it is the duty of a lawyer and a 
soldier to attack the adversary in the weakest point, surely 
it is the duty of a soldier of the Church militant to labour 
unceasingly to deliver Q-od's name from an evil imputation, 
which, if true, would induce men to believe Him to be evil, 
and not good, as He is. It was the mission of Jesus to 
reprove the world of false notions, of sin, judgment, and 
righteousness, and to controvert and expose them as false. 
And it is the duty of his followers to continue his work as 
his disciples. And the zeal men show for the honour of 
their own name when slandered condemns them if they are 
not jealous to deliver God*s name from being slandered as 
evil. 

And it is slandered as evil when the crucifixion of Jesus 
is directly or indirectly imputed to Qod ; and to call it a 
mystery is to make Christianity a dead letter. But the 
•crucifixion of Jesus is not a mystery, nor a sacrifice, but a 
murder on our part, as much as AbeFs was a murder by 
Cain. And it is because controversy proves this to be 
true, that men who call it a mystery or a sacrifice strive to 
stifie controversy, as their predecessors justified excom- 
municating and persecuting those who difiered with them. 

But, in so £ebr as Jesus was the friend of God and 
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oppressed humaiiity, all who in any wise rejected and 
crucified Jesns were ignorant of God and at war with 
oppressed humanity. This is the principle, or lesson, which 
the crucifixion of Jesus teaches. And when man repents 
thereof, and &om henceforth loves his neighhour in order 
to show his love to God, that man has become a Christian ; 
but, untU he does, he continues ignorant of God, and at war 
with oppressed humanity. And this principle has not only 
to be eliminated as " the truth," but it needs also to be pub- 
lished ; and a man must then act thereon to be a Christian, 
for a man may profess to be a Christian without being one ; 
and a man may be a Christian without professing to be one 
(see parable of the Two Sons — ^Matt. zzi. 28; and see 
Bom. ii. 18, 14; Matt. zxy. M), 



XL. 
CONSCIENCE AND TEMPTATION. 

The highest reward in this world is the approval of 
man's own conscience. For what can it profit a man to 
gain the whole world at the price of destroying his own 
soul? 

I. But in order to stifle this conscience, and so murder 
the soul, an enemy, in the figure of a devil, is said to have 
offered the world to Jesus, if Jesus would worship him : 
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wliich, in other words, signifies that, if Jesns wonld abne* 
gate the nse of his reason, and so commit suicide of his 
soul, the world was his wherein he might gratify self with- 
out restraint. 

II. But when Jesus refused to desist from his mission of 
delivering oppressed humanity from their oppressors and 
their bonds of darkness, this enemy endeayoured to dis-, 
suade him from pursuing his mission by showing him the 
danger of it, in order to intimidate him from attempting 
such a gigantic labour alone, 

III. And when this temptation failed to change his con- 
stant mind, then this enemy sought to drive him from his 
mission with scoflSngs and derision at his weakness and 
inability to turn stones into bread. 

But when he was not to be deterred either by lust, or 
danger, or scorn, and triumphed over aU these obstacles, 
then this enemy of the soul, from envy at his success, 
incited the mob to crucify him as a blasphemer. 

And afber the crucifixion, this same enemy deludes men 
sto accuse their neighbour of having crucified Jesus, and 
afterwards to accuse Jesus of having o£fered himself, and so 
committed suicide, to please God. 

And in order to establish this as a doctrine to be be- 
lieved : bribery, corruption, intimidations, and scof&ngs are 
all used in order to induce men to profess their belief in it, 
and to abnegate all exercise of their reason to inquire into 
its truth ; and when they assent to do so, the world is theirs 
wherein to eat, drink, and rise only to play without reproof. 

But if they refuse to be thus bribed, intimidated, or 
scoffed at, into making such a profession, and into stifling 
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their consoienoe; and persist in discussing, examining, and 
proving the truth of all things for the purpose of choosing 
what is good and rejecting what is evil, such free spirits 
have been cast out of the synagogue or church as a leper 
would be cast out of the camp; or as a wife of Blue Beard 
would be treated for daring to indulge the curiosity of a 
mind ill at ease. Behold the Cross ! 

But when a man stifles his conscience (from any cause), 
the soul of that man is as a ship without a pilot, or as a 
pilot without a compass; and therefore is wholly at the 
mercy of others and his own passions, as a vessel without a 
rudder would be at the mercy of every wind that blew. 

Then, why should a man stifle his conscience when even 
this very day may be the last day that God has entrusted to 
him for bearing witness of Truth ? And if a man will 
not, and dare not, be a man to-day, will he who has been 
either a coward or a slave to-day willingly, be sponger 
to-morrow ? 

And surely man need not fear man ! And if there is a 
God (as there is), the true man, though crucified, only 
passes through a veil to be received of God ; and therefore 
death to such hath no sting, nor the grave a victory to the 
conscience of one who has triumphed over temptation. 

" The highest reward in this world is the approval of 
man's own conscience.'' 



^im — 
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XLI. 
EVIL. 

Evil, in tlie highest sense, is a conscions violation of the 
highest known laws, and a wilful continuance in the trans* 
gression thereof. 

" I will not again curse the ground any more " (Gen, 
viii. 21) ; therefore the earth is not, and man is not, under 
a curse. And then the question is asked, Why does evil 
exist ? Might not they ask, Why do nettles and thistles 
exist P For if thistles and nettles are momentarily regarded 
as evil, yet man is alone responsible for their continuing to 
exist, as the farmer and gardener are able to cleanse the 
soil of them; and, until the gardener does remove them, 
they are evidence of life, i.e., of the living power of the soil 
to reproduce seed entrusted to its bospm. And however 
evil we may think weeds to be, that in no wise makes the 
soil evil ; for the soil which produces weeds is equally as 
ready to reproduce good seed v/hen buried within its bosom. 
And surely it is the same with the soul of man, which may 
be occupied with weeds as the soil is, and yet be no more 
evil on iihat accouni than the soil. For are we not told 
that if we train up a child in the way he should go, he will 
not depart from it when he is old (Pjroverbs xxii. 6) ? Then 
if we omit our part, can we blame God ? Surely not. But 
can we say we do not know how we should train the child ? 
If we say so, we reject the Scripture, for we are told that 
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" whoso willeth to do the will of God shall know of the 
doctrine whether it be of God" (John vii. 17). And we are 
told if we love Jesns, the Father will love ns, and dwell 
with ns (John ziy. 23, and 2 Cor. iii. 16). Then since the 
Holy Spirit of God dweUeth in our sonls, our sonls are no 
more evil because of onr misdeeds than the soil is evil 
because of the weeds. For snrelj the soul, like the soil, is 
a victim of neglect when either weeds or misdeeds occupy 
it ! And surely the soul and its Maker are no more re- 
sponsible for the misdeeds than the soil and its Maker are 
responsible for the weeds, since the power is vested in man 
to put away both ! 

And if man asserts that he is powerless to put away evil 
and do good, he thereby denies the existence of a Holy 
Spirit, and the aU-mighty power thereof. But such a denial 
would no more alter the fact than a denial by the slothfbl, 
profligate, and ignorant, of the soil's power to produce 
com. 

And what is true of the soil is equally true of the soul 
when man does his part (as thousands upon thousands will 
testify). And if, through experience of (what man calls) 
evil, man rises up a better and nobler man, has not that 
experience been to man what the dead leaves are to the 
roots of the tree from which they fell, feeding the roots 
and enabling the tree to rise higher and stronger ? And, 
again, is not the Holy Spirit to us what the sap is to the 
tree, which throws off the old and the dead leaves that the 
tree may be renewed again and again with fresh leaves ? 
For just as this casting-off of dead leaves is an evidence of 
a living sap within the tree, so our putting away of evil is 
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an evidence of {he Holy Spirit's working witbin ns ; and it 
only needs for man to seek earnestly to knoW the will of 
God for him to know that will, and have power to do it. 

Again, if God were to interfere to prevent all ill, man 
wonld cease to be man, and be wonld also cease to have 
dominion ; and he wonld then be destitute alike of merit 
and demerit, and power. 

Again, what evil is so great as a conscience ill at ease ? 
What is the whole world compared with peace of mind ? 
And is not that peace and comfort within the reach of aD, 
from, a Holy Spirit which was, is, and ever will be almighty 
to give it ? And if man, from momentary affliction, is 
brought to seek and to find a higher Comforter than can 
be fonnd in this world, can snch affliction be called evil ? 
And if the Heavenly Father wonld, then, use snch an one 
as an instmment for a threefold purpose : first, as a warning 
to the world that they owe their escape from suffering to 
His long-sufiering mercy ; second, as an opportunity for a 
world so blessed by Him to show their gratitude and love 
to Him, by loving this afflicted one with the love wherewith 
He has himself loved them ; and, thirdly, that this afflicted 
one should be a living testimony to the world of the power 
of the Holy Spirit to afibrd comfort to the soul, far surpass- 
ing all that the world can give ; — ^and, if the Holy Spirit 
can so comfort a man as to make him superior to affliction, 
does it not overcome evil with good ? And ought we not 
to rejoice if we can in any wise be instruments of the Holy 
Spirit to overcome evil with good ? And whilst there is 
life there is hope ; and since we have not been condemned 
as evil, let ns not condemn the repentant sinner^ though we 
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bate his sin. And it is not for those who are blessed with 
health and wealth to find fault with Otod that others are 
not equally healthy and rich as themselves (and yet it is no 
nncommon thing for those who do not suffer to complain of 
God, more than those who do). For, in the first place, 
material health and wealth may be possessed without peace 
of mind; and peace of mind may be possessed without 
material health or wealth. And, in the second place, let 
those who would have had God made the sick and poor 
healthy and rich (if a loving God is their father, as they 
profess) leave nothing undone that they (as the servants 
and children of Gk>d) can do to alleviate the suffering of 
these ; and let them trust that God will give a hundredfold 
increase as the fruits of their labour. And if they refuse 
to give their mite in this manner, let them cease to call 
themselves the children of a loving God. For it is absurd 
to suppose that Gt>d would not bless our labours for the 
improving of humanity, when he so blesses all we do to 
improve the soil. And it is impossible either that Gk)d can 
be evil, who bringeth good out of that which seemeth to us 
to be evil, or that that soul can be evil which, by means of 
the Holy Spirit's aid, can be a child of God and an inheritor 
of the kingdom of heaven, even though, in the sight of men^ 
crucified on the cross as a thief, or as one accursed. And, 
if we would have God interfere to put away evil, whilst we 
ourselves are either the doers thereof or a stumblingblock 
in the way of others, we then are practically (though 
ignorantly) asking God to put us away. So that, then, God 
most pleases us when he does not answer us ; as no man 
would tLink it necessary to ask God to destroy him, seeing 
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that he can destroy himself. Bat we nevertheless do ask 
God to destroy us, if we are not doing our duty, and pray 
God to interfere to put away evil. Bat if we are doing oop 
daty there can be no need for God to interfere, becaase the 
good seed sown will most assuredly bear good frait, some 
ten, some sixty, and some a hundredfold; and to doubt 
this ia to be an unbeliever. 



XLII. 

THE PROPHET. 

THE TKUB AND THE FALSE ONE. 

The prophet is one whose office should be to warn the 
people, that the indulgence of covetous and proud thoughts 
in themselves or in others as surely bears evil fruit to them- 
selves and others as the acorn is sure to develop into an 
oak tree as it progresses. And it is as much within the 
knowledge and power of the (true) prophet to foretell and 
predict this, as it is within the knowledge and power of the 
(true) gardener to foretell that one bulb will produce a 
crocus, and another a snowdrop ; and that one briar will 
bear a red rose, and another a white rose. But when a 
man usurps the office of a prc^het either from pride or 
covetousness, or is the tool or victim to perpetuate the 
forms and traditions of either blind and ignorant or proud 
men who have preceded him, then such a man becomes 
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either the instigator, conniver, or the dumb looker-on of 
evil. For snch an one becomes himself a participator of 
evil to exalt BoLf, And when siiecess attends the schemes 
of such an one's party, he calls it the triumph of justice and 
truth. But when failure overtakes them, then he speaks of 
adversity as the blessing of the Christian dispensation; 
and, in order to beget sympathy and stifle inquiry from 
exposing the failure of the , political aims of his party to 
exalt themselves, he adds, " that the ways of Providence 
are a mystery,** And when he makes this confession, he 
has immediately ceased to be a prophet, by the words of 
his own mouth ; and his position and value to the people is 
then much on a par with a Frenchman's in Paris, who was 
sent as a surgeon to examine the arm of an English lady, 
which had been broken a few days previously, in a fall 
from a rock in the mountains of Switzerland. The French- 
man called, bowed, talked, and received his fee, smothering 
his patient with prescriptions and assurances again and 
again, day after day. But he never examined the arm. 
Why not? Because it was a mystery. Why was it a 
mystery ? Because he was not a surgeon. This confession 
he was obliged to make when the lady's husband, " Colonel 

W ," insisted that he should examine the arm. But 

the Frenchman was in no wise abashed on account of his 
ignorance ; and the idea of losing all chance of any more 
fees made him plead again and again that he might be 
allowed to continue his visits, urging in excuse, " that he 
took so much interest in madame, and that it gave him so 
much pleasure to visit her." 

But the people cannot afford such doctors ; and the mind 
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diseased or ill at ease finds no comfort from ignorant 
prophets, whose mystical prescriptions rather aggravate 
than palliate the sofifering sonl. It is tme, indeed, that the 
ignorant soul-doctor and the ignorant body-doctor may both 
of them be charming men in society, as also may the 
ignorant soldier. But the people, and the sufTering, only 
value professors according as they are able to help in the 
hoar of trial. Bat if those who occupy the seats of the 
prophets are so blind iihat all is mystery to them, and they 
can do little else than act as collectors of alms, they are 
neither soul-doctors nor prophets. 

And there is no merit in ministers building schools and 
churches, who merely use them as instruments to surround 
themselves with blind followers, to exalt themselves as 
powers. For the most abandoned of men would as readily 
spend 10,000Z. in schools and church-building to insure a 
seat in Parliament as he would spend it in beer and bribery 
for the same object. And, therefore, when these have 
obtained their respective positions of power, the country 
and the congregation ask of each the same question, '* What 
message have you for the people ? And whose party do 
you oppose or support ? " And upon the judgment of the 
people they must stand or fall as powers. For the artists 
who cannot catch the eye, the orators who cannot engage 
the intellect, and the ministers or prophets who cannot 
awaken a response in the heart, are not powers to the 
people, and have no right to usurp the place of being their 
representatives. 
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XLIII. 

A WARNING. 

Jesua warned mien to beware of false prophets in sheep's 

clothing, who would boast of having 
cast ont devils and done many won- 
derful works (Matt. vii. 15-22). 
yf ,, that even false Ghrists would arisen 

showing signs and wonders (Mark 
xiii. 22). 
„ I, that many of his disciples would be 

offended, and would hate and betray 
one another (Mafct. xxiv. 10). 
Now, if this were not to happen, it would have been false to 
assert that it either would or did happen. But it was 
evident that it did happen, from St Paul's words in 2 Cor. 
sd. 14, where he speaks of false apostles seeking occasion to 
quarrel with him, and setting themselves up as angels of 
light. And it must be evident that what men have done 
before in primitive times from lust of power and pride, they 
would do again. And it must also be evident that the 
greater the impostor was (whether knowingly, or blindly as 
the victim of others), the greater and higher would be his 
own claims and pretensions, and the less willing would he 
be for any one to discuss, doubt, inquire, or examine into 
his prehensions ; and, in order to prevent an examination 
which would expose him, we can well understand how he 
would strive to bribe, corrupt, and intimidate those who 
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woidd prove all things (1 Thess. v. 21). And wben all 
this failed to prevent the people, when educated and free, 
determining to prove all things, we can well understand 
how an impostor, or the victim of one, as a last resort, 
would seek to save himself from exposure on the plea that 
the subject was so holy that it was blasphemy for men to 
discoss and examine into it ; and such an argument would 
terrify many. But it is the artifice of an impostor, or the 
victim of one, because we do not seek to raise a tower to 
look into heaven, but only seek to understand or know 
what a brother-man professes to know or understand. 
And we do not seek to rend any veil God may have esta- 
blished, but only to rend such as impostors or their victims 
would use the name of God for establishing. And, as 
impostors or their victims would, most of all men, seek to 
secure their dogmas from examination, therefore such an 
attempt ought to be treated in the same way as we would 
treat those who would have anathematised us as blasphemers 
for daring to doubt or discuss whether the image of Diana 
fell from heaven, or whether the sun revolved diurnally 
round our globe. For whatever is true will shine all the 
more it is examined ; and things are only true and valuable 
to us when we ourselves know them to be true and valuable ; 
and therefore anathemas and denunciations against discus- 
sion are indicative of falsehood rather than of truth ; as the 
man who uses such arguments is proudly letting himself up 
as God over his neighbour, and thus, in the name of God, 
making himself the adversary of his brother; and so he 
becomes Satan to his neighbour transformed as an angel of 
light, which Paul warned us of in 2 Cor. zi. 14. 



134 WHAT IS TRUTH? 

The people are the ship or vessel ; 

The Bible is the compass ; 

The prophets and Jesns were the pilots. 

But when the pilots are murdered, and others obtain 
possession of the helm who do not understand the compass 
because it is a mystery ta them, and also because the door 
of revelation is closed to them, then whither will the vessel 
drift to ? Whither, whilst their god is thus either dead, 
asleep, or absent ? 

Those who have eyes to read the newspapers, or ears ta 
hear, may learn of coming events from the fiite of others in 
France, Rome, &c., under the guidance of such pilots. For 
the events there are as shadows of coming events here, 
warning us to flee from the wrath to come by giving heed 
to the words of Jesus in the fifth chapter of Matthew, 23rd 
verse, ere it be too late. And it would be better to do so lata 
than never. 



XLIV. 

THE PAKSON. 

It is not an uncommon thing for men to observe, " they 
do not understand how any honest conscientious man can 
go into the Church as a minister, or being in it, how he 
Can continue in it." And when ministers revile one another 
as wolves without disguise, and wolves in sheep's clothing ; 
and the clergy are spoken of in public as *^ a sinister army 
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of twenty thousand men in masks," it must be pnzzling to 
. some how a conscientionB man can enter the ministry. I 
. reply for myself that I do not refuse to live in England 
because some are dishonest; and if all the members of the 
House of Commons were corrupt that would to me seem 
only a greater reason for an honest man entering into it, in 
order to leaven it with some good. And since the Established 
Church uses the name of Jesus as their Master, I enter the 
ministry of the Established Church to espouse the gospel of 
Jesus; for the Church profess to require me neither to accept 
nor to preach anything but what Jesus taught. And therefore 
it is nought to me what others are, since I have espoused 
the gospel of Jesus alone, and have been accepted, ordained, 
and licensed by the Bishop of London to preach Christ's 
gospel in the Established Church. But just as the converted 
Jew Paul could not preach in Jerusalem (Acts xxii. 18), 
and was denounced by the proud Church of Jerusalem -when 
he entered Jerusalem, after ppeaching nigh twenty years 
outside (Acts zzi. 24), so I (as a curate) am at present 
nnable to find a church in London to preach in, although 
they wish me " God speed " elsewhere, just as the Church of 
Jerusalem wished the converted Jew Paul " God speed '* 
with the Gentiles (to get rid of him). And just as it was 
the rulers and priests who opposed Paul, so it is the rulers 
of the temple who from fear or envy oppose me now. For 
surely it must be either from one or the other, as the people 
may judge from the following remarks of the Eeverend 
Canon H. P. Liddon, in answer to some letters I wrote to 
him discussing the arguments of his Lentein sermons at St 
James's, Piccadilly, in March 1869 ; he says— 



i( 
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*^ I can believe with all my liearii, althoagb I only know 

you from the two letters which yoa have written to me, 

that if yon were to preach, people wonld go to hear yon as 

they go jnst at present to St James's, Piccadilly, to hear 

•*me." March 29th, 1870. 

Then, why should a brother-minister have power from the 
State to drive me from the Church to which I was ordained 
and licensed to preach p What would the people think of 
the House of Commons, if the House refused even to give a 
hearing to their representative who was both able and 
willing to i^peak? What would the people think of the 
Boyal Academy who refosed to allow a member to show his 
pictures in their gallery, although the people would go to see 
them in crowds as readily as they went to see the finest 
pictures of their most popular member ; and also prevented 
him, under a heavy penalty, from showing them in any other 
public gallery ? Surely the people ought to be the masters 
and judges, and the minister but the servant. But thero 
are ministers who have exalted themselves to be despots and 
tyrants, who treat the people as slaves and bondsmen, and 
eyQ their brother much after the spirit of Cain. For it was 
from envy Cain murdered Abel ; from envy Cain's children 
murdered the prophets ; from envy their successors murdered 
Jesus (John ix. 44) ; and denounced the converted Jew, 
Paul (Acts xzi. 24) ; and it is from envy they cast me out. 
For though they assert they cannot preach after me, yet 
they profess to wish me " God speed " elsewhere. Then, 
when the people are thirsting for preachers, will the people 
Look on at my being cast out P 
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XLT. 

THE DEVIL UNVEILED, ALMS THE DOEB 

OF EVIL. 

" One of you is a devil ** (John yi. 70). 

(Peter) <* Get thee behind me, Satan ** (Matt. xvi. 28). " Ye know 
not what manner of spirit ye are of " (Luke iz. 55). 

Before Jesns commenoed his ministry we are told that the 
devil tempted him in three different ways ; bat it must be 
evident that it is only those who wonld and did afterwards 
tempt him in this manner who are personated nnder the 
figure of a devil ; for since the Pharisees and others them- 
selves did all that this devil is said to have done, it was 
therefore only necessary to ascribe their actions as the deeds 
of a devil, in order to expose the character and spirit of such 
men as being evil. For if the devil required a sign, so did 
the Pharisees and others. 

If the devil placed Jesns in a position of great danger, so 
did the Pharisees and others. 

If the devil required Jesus to worship him, so did the 
Pharisees and others require Jesus to exalt them. 

If the devil abandoned Jesus for a season, so did the 
Pharisees and others ; but only for a season. 

For when the people follow Jesus, in spite of the Pharisees' 
scofi&ngs because he gave them no sign ; and when Jesus is 
not to be intimidated from preaching, by fear of being cast 
headlong down a cliff; nor decoyed by the lusts of the eye 
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and the flesh ; then the Pharisees and others, moved with 
envy at the success of Jesus, again attempt to overthrow 
him. But since all direct attempts had flailed to torn him 
from his mission, to bear testimony of God, as foreshadowed 
they wonld feO, in the figure of the three temptations ; they 
then attack him indirectly by bribing his own followers to 
betray him, and forsake bearing testimony of him ; and by 
means of intimidation and false witnesses they succeeded in 
causing his disciples to betray, deny, and desert him, whilst 
they incited a mob to crucify him. And the successors of 
these proud Pharisees in every generation since have acted 
in like manner to save themselves from being disestablished. 
For just as the devil is figured as having required Jesus to 
worship him (by abnegating the use of his reason and right 
to examine and prove all things, and thereby practically 
commit suicide of his soul), so the successors of those proud 
Pharisees have ever since required men to exalt them, by 
abnegating the right to use their reason. And so long as 
men yielded this obedience the world was theirs '* to eat, 
drink, and play in,'' without let or hindrance, as we our- 
selves up to the year 1870 have seen in Paris, where the 
only man upon whom these priests of Sodom and Gomorrah 
cast an evil eye was Father Hyacinth, whom they drove out 
of their kingdom as an accursed one ; and the time was 
when as spiritual Bluebeards they would have murdered 
him as their predecessors murdered Jesus. But being power- 
less to murder, like dogs in the manger, they excluded him 
from their pulpits. But whilst he passed out of France, as 
Lot and the angels passed out of Sodom, the head of these 
proud Pharisees (the Pope) has been cast down, many of 



WHAT IS TRUTH P 189 

their temples have also been cast down and polluted, and 
their blind followers have fetllen with their blind goidesinto 
the very pit of hell, where there is groaning and weeping 
and gnashing of teeth. And surely snch horrors ought 
to awaken all those who have been living as though 
dead, asleep, deaf, blind, and dumb, to rise, awake, hear, 
see, and speak out that they will no longer abnegate their 
reason, to follow like slaves the customs and traditions of 
such blind and proud Pharisees, whether at Bome, or a* 
home. For men who require us to abnegate our reason, to 
receive their dogmas without inquiry, are the devil to us, 
requiring us to worship them, as, in the figure of the devil, 
their predecessors required Jesus to worship them. But in 
our youth we renounced the devil, and therefore we have 
only to resist him, and he will flee like chaff before the 
wind. (See James iv. 7.) And if the unbelief of the 
disciples were such that they needed to be shown the Father, 
surely nothing' less than a sight of the devil should sufi&oe 
for our belief in the existence of such a being. 

fiut since there is no testimony of such a being's exist- 
ence of any value that we should give heed to, we have 
but to resist those who would have us believe in such a 
person's existence as being themselves the devil to us, to 
find the Scripture to be true, that if we resist them they 
will flee ; and in the absence of such teachers there will 
soon be an absence of believers in a devil. And when men 
who have believed and lived in fear of a devil are delivered ' 
from such fear, and from very joy rise as new creatures to ? 
bring some blessing upon their neighbour, in gratitude for 
all the blessings a merciful OvhI has showered upon them* 
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selTes, the misery we see around ns will be in a fair way of 
< being removed : and witb its removal the main arg^nment 
(the existence of misery or evil) will also be removed for 
the supposed existence of a spirit of evil, or devil ; and God 
will then be seen to be all and in all, because love, taking 
the place of fear, will cease to imagine evil. 



XLVI. 

LIES POISON THE PEACE OP THE WORLD. 

If a lie poisons the peace of the soul, when we strive to 
hide it with lie upon He, and live in fear. of being exposed; 
how must a lie poison the peace not only of the soul, but of 
the household and of the world, when the people are not only 
the blind victims of others to believe a He to be true, but are 
instigated to be instruments to pass it off as truth in a zeal 
for reHgion; even after a minister over 35,000 souls in 
London has in print published '* that it is quite possible 
our view of Ood's word m&y be wrong.** People of 
England, it is impossible to maintain the goodness and 
truth of evil and mystical dogmas, and it is patent 
that ministers are surrendering and abandoning them, as 
Napoleon and his army surrendered and abandoned their 
position. Then, be not deluded nor terrified like the people 
of France to go on striving to maintain what is untenable. 
But op«ai the flood-gates of your heart to conviction, and 
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light will enter to re&esh and satisfy your soul with a 
knowledge of truth, as with water rising from a living 
fountain of everlasting life fed by the Holy Spirit above 
(John iv. 14). 



XLVII. 

A SWORD. 
** I came not to send peace, bat a sword.*'— (Matthew x. 84.) 

A knowledge of truth is necessary in order to expose error 

and idolatry. This knowledge is a power, and so a sword. 

But as this sword or power is knowledge^ the nature of this 

sword is spiritual, and not physical. And therefore it is a 

weapon to divide truth from error (Heb. iv. 12 ; 2 Tim. 

ii. 15), and not limb from limb. But whilst men are 

interested in maintaining error or idolatry, like the Ephe- 

sians, who said all the world worshipped the image of 

Diana (Acts xix. 27), they from envy would put away with 

the power of the temporal sword, &c., &c., those who 

would expose their errors. And thus a knowledge of truth 

brings a two-edged sword, whilst truth is resisted, for 

Truth as a sword cuts away error. 

The idolater, <&c., with a sword, &c., cuts down the 

witness of truth. 

Behold the cross to Jesus, and to those who follow as 
witnesses of Jesus, whilst thejpe(ypU look on. 
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XLVIII. 

IGNORANCE AND SUPERSTITION, FEAR AND 
MIRACLES, LOVE AND TRUTH. 

« Fear not.**— (Genesis xv. 1 ; Luke i. 18, 80 ; v. 10.) 
"Love casteth out fear." — (1 Johniv. 18.) 

Many are so perplexed what to believe, and ignorant what 
to do, that they are like a vessel destitute of a pilot to steer 
them, thongh having a compass, in the Bible, to be guided 
by. And in order to remove their donbts, and convince 
them of what they ought to believe and do, they would 
have some miraculous apparition, such as an angel, come as 
a pilot to teach and guide them to know what truth is. 
But if an angel were sent to us, it is quite evident that 
partiality would be shown to us, and injustice shown to our 
predecessors. It is also evident that the sending of an 
angel to help us to understand the Bible would be a con- 
cession that the Bible was an insufficient compass, and that 
the Holy Spirit was either dead or asleep, or not an all- 
mighty and ever-present Pilot. But although these are 
unanswerable objections against the need of a miraculous 
apparition to teach us what the light within us is alone 
sufficient to teach us ; yet let us waive them for a moment, 
and suppose that an angel m suddenly in the pulpit 
of St Paul's (under the dome), to teach the ^ousands 
assembled there, hungering and thirsting to hear what the 
preacher utters. 
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Some from fear would believe what the angel said, 
simply because he said it, no matter what it was, and 
utterly irrespective of reason and Scripture. 

But the very same people woxdd utterly reject all he said, 
irrespective of reason and Scripture, if they doubted his 
being a true angel ; whilst others would accept or reject his 
teaching accordingly as it was good or evil, irrespective ol 
his miraculous appearance. 

But how could man know from whence this angel came ? 
Might he not have come from hell robed as an angel of 
light, as easily as from heaven p 

And if it is said an angel from hell would not confirm 
the Scriptures as true, the reply to that is (if truth is 
known), " Truth, once established, needs not re-establish- 
ing ; ** and, therefore, there would not be any need for an 
angel from heaven to come and tell us what we already 
knew, or might know. Secondly, if we know not yet 
what truth is, notwithstanding all the asserted teaching 
of God, by means of Jesus and the prophets, what reason 
could we have for supposing that we should be able to know 
what our predecessors had not been able to learn ; whilst 
if our predecessors had been able to know it, why should 
not their knowledge be sufficient for us ? But if man is 
still unable to know what truth is without the aid of a 
miracle, then, in the name of Qod and man, whose agents 
must those men have been who justified persecution in the 
name of religion ; and whose successors now require men, in . 
the name of religion, to ahnegate their reason, and worship 
them as prophets entrusted with a mystery needing the 
coming of an angel to explain P 
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And, thirdly, if trath is still a mystery incompreliensible, 
then by what means should we know that this apparent 
angel wonld not be an angel of darkness transformed as an 
angel of light? By what means should we be able to 
know he was not striving to teach ns to believe in a falsa 
view of Scripture as true, if we have no light within us 
enabling as to discern truth from feJsehood ? But if we 
were thus without any light within us whereby to discern 
truth, how could we know when an angel came from hell 
or heaven ? And if we could not discern one from the 
other, how could our predecessors P And if our predecessors 
could not, they might then have been the victims and tools 
of evil angels ; and evil angels might then come to enslave 
us in like manner as they had done our predecessors , and 
thus the testimony of the angel would only be a confirma- 
tion of his predecessor's evil dogma. But all this need of 
angels and miracles ignores the existence and power of the 
Holy Spirit, as a light that lighteth every man who cometh 
into the world and willeth to do the will of God, enabling 
men to discern and choose the good and true from the evil 
and false. And therefore it is only the unbelievers and the 
ignorant who need miracles and angels, because the Holy 
Spirit is able and waiting to comfort and guide all who 
diligently strive to know and do the will thereof (John vii. 
17; adv. 23). 
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XLIX. 

FREE INQUIRY INTO RELIGIOUS TEACHING. 

"Ye suffer fools gladly " (2 Cor. xi. 19). 

The old fashion of disposing of men who questioned all 
things, and required answers, was to hand them over to the 
inquisition to be racked and burnt as heretics and sceptics. 

A modem fashion of getting rid of the man who 
requires a proof of all things (I Thess. v. 21) is to urge 
him to use ceaseless prayer. 

I. It is a common thing to hear it asserted that it is a 
task beyond the power of the minister or a wise man to 
answer the numerous questions that a fool can ask. And 
by the same argument people were required to believe some 
doctrines to be mysteries past finding out, which now are 
beginning to be abandoned as no mystery whatever, but 
positively evil. And thus Time, the great revealer, often 
records the imagined fool or heretic of the past to have 
been the wise man. Then if B cannot answer the questions 
of A, although B is exalted in the wise man's seat, surely 
the probability is that B is the fool (if either), and A the 
wise man? 

And surely B would not be justified either in calling A a 
fool, or himself a wise man ; or in calling A's question 
a blasphemy or a mystery, simply because B could not 
answer A. 

And surely B would not be justified in imposing a 
doctrine upon A, which was a mystery even to B himself, 

L 
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simply becanse others Had despotically imposed it apon B, 
and 6 had abjectly abnegated his reason, and submitted to 
be their victim and tool in handing it down, and passing 
it on? 

I. Again, if B cannot answer the view of A, is B 
justified either in rejecting or opposing A's view, if good ? 
And is B justified in substituting, in the place of A's view, 
another view, which is evil if understood, and a mystery if 
incomprehensible ? And is B one whit more entitled to ask 
A to use ceaseless prayer until he believes the view of B, 
than A is privileged to ask B to use ceaseless prayer until 
he believes the view of A ? 

And if B can feel privileged to reject the view of A, even 
when good and intelligible, how much more justified must 
A feel in rejecting the view of B, when it is evil if under- 
stood, and a mystery if incomprehensible ? But — 

m. If A has tried and proved the teaching of B to be 
evil when understood, and worthless as a mystery, is not A 
justified in believing that the Holy Spirit (whose aid he 
sought) guided him to discern good from evil, and helped 
him to choose the good. And who is B that A should 
doubt the convictions of his own soul, or hesitate to follow 
them ? And if B prefers his own view, even when a mystery 
if incomprehensible, and evil if comprehended, would not B 
prefer evil to good, and darkness to light ? 

But when the views or doctrines of B are a mystery even 
to himself, what is he a minister of ? For if he urges others 
to a life of ceaseless prayer, surely there is to be some fruit ? 
But what fruit if, at the end of it, all is still mystery ? If 
this is the barren result of his own prayers, why should 
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others ptirsiie the same unprofitable course P If He has not 
even practised what he preaches, why shoold others, at his 
instance, pursue such a hopeless task ? If he has practised 
what he preaches and derived aught therefrom,, vfhat is it^ 
For if he has derived aught, that ought to be the aim of his 
ministry to publish. But if he has nought to tell, and yet 
would drive us to ceaseless prayer and munificent gifts, he 
is surely ignorantly or wilfully acting only as an emissary 
of Rome would act, who wished to drive us into monasteries 
and nunneries that he might become enriched with the 
wealth we abandoned, or ofiered in order to obtain an answer 
to ceaseless prayer. 

ly. The man to whom the Scriptures are a mystery is in 
a false position when he is a preacher. For the Scriptures 
promise that we shall not seek Ood in vain (Isaiah xlv. 19 ; 
Matt. vii. 7) ; that whoso willeth to do the will of God shall 
know of the doctrine whether it be of God (John vii. 17). 
And therefore the man who has thus sought and found God 
has a message to declare, which is not a mystery, because 
the Holy Spirit beareth witness, to his spirit, of its truth 
(John xiv. 23 ; Rom. viii. 16). 

And is it not absurd for a man claiming as a minister to 
have the Holy Spirit, to call his brother a fool or a heretic, 
only because Tie cannot answer him ? Does he not convict 
himself of being an impostor, or the victim of one, by so 
acting p For Jesus answered all men ; and Jesus assures 
us that all who love him would receive the Holy Spirit 
without measure; and the Holy Spirit in humanity wil' 
enable them to give an answer to every one that asketh in 
sincerity for an answer (1 Peter iii. 15), 
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L. 

THE TRUE INFIDEL, OR UNBELIEVER. 

The unbeliever is the man who does not believe in God's 
power and willingness to pardon all men who repent, 
frankly and freely, without any payment or satisfaction 
whatever, as Jesus assures us in the parable of the prodigal 
and the debtor (Matt, xviii. 23 ; Luke xv. 19). 

The unbeliever is the man who does not believe that it 
was man's unbelief alone which needed the suflfering of Jestls 
on the cross (Matt, xxiii. 37), 

The unwillingness of man to believe in God's willingness 
to pardon the repentant freely, needs men to rise up as 
witnesses of Jesus' gospel to convince men of their blind- 
ness and ignorance. 

For whilst the gospel of Jesus was gladly received by the 
people, and resisted by the Pharisees and priests, it would be 
evident that the Pharisees from envy would seek to secure 
the death of Jesus. 

And after the crucifixion of Jesus it is evident that men 
could not exalt the crucified one as having been a prophet, 
without confessing that they had been blind and ignorant, 
whilst they either betrayed, denied, or forsook him, and 
were dumb whilst he was crucified as a blasphemer, an 
impostor, and a madman. 

And it is also evident that if men rose up to exalt them- 
selves as judges to condemn their neighbouss, although in a 
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like condemnation themselves, such conduct (to say the very 
least) wonld convict them of being blind. 

And if to avoid the wrath of their neighbonrs, whom they 
accused of this evil deed, they then as judges exculpated their 
neighbours (as well as themselves also) on the ground that 
this crucifixion was pre-ordained : of what value woxdd the 
explanations of such men be, so blind to their own ignorance, 
and so ready to impute this evil deed to God and their 
neighbour, in order (like Adam) to exculpate and justify 
themselves as righteous ? 

And the importance of the truth is this, that if God is 
willing to pardon all who repent and come unto Him freely 
(as He is), and if this truth was either unknown, unheard 
of, or hidden from the people so as to need a prophet to 
proclaim it aloud in the highways, in the by-ways, and in 
the synagogue, then so long as this prophet was unheard of, 
or either not understood or was misrepresented, the willing- 
ness of God to pardon the repentant freely would still 
remain unknown. 

And if this prophet of Nazareth was misrepresented (as he 
would surely be by men who were blind and ignorant to 
their own guilty participation in his mxirder), then the men 
who exalted themselves as judges, whilst blind and ignorant, 
would be adding a grievous burden to the people; ^wMer/^^^/i 
all who loved the crucified one ought to enlist under the 
banner of the crucified one, " The Father's love," to over- 
throw, in the name and strength of his Father and their 
Father in heaven, for the sake of the crucified one ; in order 
to effect the accomplishment of his mission, viz., of bringing 
a knowledge of God's love and absolute pardon to all men 
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who woald as obildren pnt away the ignorance and dark- 
ness of the past (as Abraham did), and love one another 
from henceforth (as children of Abraham, brethren of Jesas, 
and sons of God) with the love wherewith the cmcified one 
loved ns. For Jesns only bore with onr unbeliefs even to 
drinking the cup of sorrow to its very dregs, in order to 
leave nothing nndone to assore ns of our Heavenly Father's 
love and mercy, being ever ready to welcome the repentant 
prodigal, and all-mighty to forgive the debtor ; and that it 
therefore only needed men to believe this, and to love one 
another in the same spirit with which God loved them, in 
order for peace on earth, and good- will towards men, to 
reign on earth henceforth, as it did amongst the stars of 
heaven. And it was as much the mission of Jesus to 
proclaim God's love and name to the ignorant, as it was to 
defend it from those who adulterated and corrupted it, 
whilst professing to know it (John viii. 44). 



LL 

PREDESTINATION. 

Coming events cast their shadows before them ; but these 
shadows are not the cause or occasion of the event happen- 
ing, because they are themselves, in a measure, the very 
beginning of the end itself about to be fulfilled. Thus the 
putting away the prophets as evil only foreshadowed and 
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prefigared that Jesus would in like manner be pat away 
from emYj by the saccessors of those who had justified the 
putting away the prophets who had preceded him. And, 
therefore, the deeds of such envious and proud men are as 
much the natural sequence of their evil thoughts bs the oak 
tree is the development of the acorn. But if, in order to 
prevent some sad event befalling either a nation, a city, 
or an individual, everything had been done which could 
have been done to prevent its happening, even to sacrificing 
life upon life without stint, up to title very last man, to avert 
the sad blow, and yet the dreaded event came to pass, in 
spite of all these noble sacrifices to prevent and save it, then 
the happening of such a catastrophe, in defiance of all these 
efibrts to prevent its happening, would seem- to have been 
an event that was predetermined to take place, in spite of 
every effort on their part to counteract it. 

But if, instead of one and all acting thus nobly whilst 
*Hhe innocent and just man" was being persecuted by 
Gain's suocessorafrom envy (John viii. 44), even his brethren 
and professed disciples, in spite of their vows, forsook and 
denied him without so much as raising their voices (hke a 
Daniel or a watchman) to save the ignorant from commit- 
ting the awful crime of crucifying him as a blasphemer; then 
it would be impossible (consistently with truth) for those 
who had been thus false to their professions and vows to 
exculpate themselves by asserting that it was an event pre- 
determined to happen and take place. But if in blindness 
these exculpated themselves, and in pride exalted them- 
selves as judges to condemn others, and refused to be 
reproved themselves, although they were themselves 
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amongst the chief of sinners, then this cmcifizion of the 
innocent one would be the foreshadowing of a reign of hell 
upon earth. For, if pride and envy wonld act thus towards 
one who was full of the spirit of love and mercy, as the 
green tree (Luke xxui. 31) is full of sap, what would not 
such men and their successors (whenever they reigned as 
temporal powers) do to his witnesses, who, comparatively, 
were like to dry trees ? But, just as an acorn is predesHned 
to produce an oak tree, so the evil deeds of pride and envy 
are predestined, as evil seed, to produce evil fruit to them- 
selves, as has been witnessed in the destruction of the proud 
Church at Jerusalem and her successor at Rome, involving 
in their downfall misery and death to hundreds of thou- 
sands who have been the tools or victims of such blind and 
proud leaders. And this was foreshadowed (in those words. 
Weep not for me, but for yourselves) as the inevitable fruit 
of shedding innocent blood without a cause, until they 
repented and rose to live as new men, who held their lived 
conditionally that they lived as new men, by counting them- 
selves amongst the chief of sinners, and therefore loving 
their neighbour with the love wherewith Jesus loved us, 
because of God's lov6 and mercy to them (2 Peter iii. 15). 
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CIVIIilSATION IS AT ONR WITH CHRISTIANITY. 

** He tha) loveth not hU brother whom he hath seen, hoir can he 
love God (1 John iv. 20) whom he hath not seen ? " 

" Man, in order to be truly civilised, mnst truly love an 
object worthy of affection." Therefore, in order to effect 
the civilisation of mankind, '* man " must have an object to 
love. That object, to be worthy, must be a person. And 
then he must have a motive. 

The motive must be love ; 

The object must be humaniiy ; 

The person must be our neighbour, as a lower and simple 
part of the higher and complex whole " humanity/* which 
is to us a reflex of the image of God. 

And when we love our neighbour as Jesus loved us, we 
love and are at one with God. And, in such love of men 
towards one another, the presence of God is upon earth and 
amongst men ; and men thereby become citizens of heaven 
even whilst on earth, which is the highest state of civilisation 
or Christianity ; because this oneness of heart, opinion, and 
communion linketh us in union with our Father in heaven 
(John xvii. II). 



^Mft. 



<■ 
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iin, 
THE MODERN FAITH AND THE PRIMITIVE. 

The modem faith is the direct opposite of the primitivo 
faith. 

And yet we are declared to be accursed if we alter the 
primitive faith. But what is it to be accursed ? When it 
is often asserted from the pulpit ** that adversity is the 
blessing under the Christian dispensation ; " and by the 
same logic prosperity would be the curse. So that England 
would be under a curse, whilst France suffering all the 
horrors of hell, would be blessed. But this is folly. Then 
if our belief op conversion is to be thorotigh, surely our 
teaching should Hkewise be thorough, in order that the 
sound thereof might be so clear that even those who ran 
might hear? And surely it is no little sin that the 
trumpet (alias the Church) blows such an indistinct, 
uncertain, incomprehensible and mysterious sound, that the 
result is division, not reconciliation, or ai-one-ment. 

The Scriptures (as the primitive faith) teach, and 
require mei^to believe, that the shedding of the innocent 
blood of Jesus provoked God's wrath, and also that all 
men would be damned for and on account of the shedding 
of the Just One's blood who did not repent thereof. 

The Scriptures teach and require men to believe, 
"that all those were especially guilty of shedding this 
innocent blood, who in any wise participated in betraying, 
denying, deserting, and looking on dumb whilst the Just 
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One was cracified as an impostor and a madman (Dent. 
xviii.18). 

The Scriptures also teach ns that those were to be 
especially accounted the faithftd who loved Jesus, and who 
sboold not be offended with him because of tribulations 
and persecutions. But the modem teaching is the very 
opposite of this, because men are required to believe that 
the shedding of the innocent blood of Christ appeased and 
satisfied the wrath or justice of an angry or austere God; 
and also that man cannot be saved unless they believe this 
evil doctrine. And men who doubted the truth of this 
evil doctrine have been branded as sceptics, heretics, and 
unbelievers to be excommunicated, and if possible burnt as 
doing God service (John xvi. 2), to propitiate His favour 
in preventing what they falsely call evil, as their pre- 
decessors crucified Jesus to prevent what they called 
evil (John zviii. 30 ; Luke xxiii. 31.) 

And now that the powers of darkness (2 Cor. zi. 14 ) 
can no longer use the civil power to murder the saints 
of the earth ; and can no longer delude an educated and 
a free people to profess belief in such an evil doctrine, 
they think to decoy the people from discussing and 
examining doctrines, by calling them " a mystery," need- 
ing a second coming to explain. But they thereby admit 
that . their predecessors' explanations are not true, and 
that they themselves are blind ; as it is evident they must 
be to need a second coming to establish a truth which 
has already been established and finished, viz,, that God 
has ever loved us, but that we do not love God until W8 
love one another with the love wherewith Jesus loved us. 
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LIT. 

WHAT IS IN A NAME? 

"There is neither Jew nor Greek." — {GsA. iii. 28.) 

There is 'nothing in a name to separate men, when there 
is not any principle at stake. And if the Jews impute the 
same attributes to God the Father as the Christians 
impute to Jesus the beloved son, and vice versa, there is not 
any principle at stake between Jews and Christians. For 
then to know and love the one is to know and love the 
other. And because the Father and the Son are at one, 
therefore they would have us all be at one (John xvii. 11), 
and so reflect God's image on earth, as the moon reflects 
the sunlight in the night. 

But if Christians will not now allow that the love of 
God was one and the same with the love of Jesus, as 
the Jews of old would not allow that the love of Jesus was 
a reflex of God's love, then Christians are refusing to 
believe in God as having been a Father, in the same manner 
as the Jews then refused to believe in Jesus as having been 
the beloved Son. So that when Jews have in their hearts 
accepted the love of Jesus as a reflex of God's love, it still 
remains for these Christians to accept the love of God 
as having been one with the love of Jesus. And, mean- 
while, ministers over Jewish congregations may be (now) 
Christians in heart ; and ministers over Christian congre- 
gations may be Jews in heart, professing the name of 
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Christianity only (Matt. zxi. SO). But when there is a one- 
ness of heart and opinion there is no principle to prevent 
communion and union, and there ought to be union now. 



LV. 

THE DIVINITY OP HUMANITY AND THE 
HUMANITY OP DIVINITY. 

<< Behold the man " (John xix. 6 ; ix. 88)i 

In the love of Jesus we behold an. embodiment of all the 
goodness, love, and mercy which it is possible for us to 
conceive that God would himself extend towards all men, 
and therefore would have all men extend towards one 
another in the same spirit. 

And whether Jesus was an embodiment of Ood in 
hamanity, or an embodiment of all that was divine in 
humanity, personated as being in one man, as a pattern 
man, or " God man," for the example of all men, that they 
might strive, as members of one another, to be collectively 
such a man, would seem to make but little practical differ- 
ence ; for no one single man could possibly expect to be 
himself wholly like either one or the other ; because, 
whether Jesus is regarded as God, or as a personation of 
all that is divine in humanity, it would either way be 
equally beyond any one individual's power to become such 
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onotlier being, wbicli could only be reflected by God him- 
self, or by hnmanity collectiyely solidified as one man. 

I. If Jesus was an embodiment of God, alias the Holy 
Spirit in humanity, then such an embodiment could only 
profit us on the supposition that the Holy Spirit could and 
would also embody itself in us, to enable us to do as Jesus 
did ; because it would not make us divine simply because 
Jesus was divine, if Jesus was not a man filled with the 
Holy Spirit. For if Jesus was God, and not man, then it 
would be nothing to man what God could do, any more 
than it would be to a monkey what man (clothed in the 
vesture oi a monkey) could do. But if the Holy Spirit 
could and would make men collectively (as members of one 
body) what Jesus is personated to have been, then the 
power of the Holy Spirit in Jesus would be a proof to 
man of the Holy Spirit's power to make men to be like 
Jesus. And Jesus does assure men that the Holy Spirit 
shall make its abode with them (John xiv. 23), and that 
they (i.e., collectively, I presume) shall do greater works 
than he did (John xiv. 12). 

II. But if Jesus was an embodiment of all that was good 
in humanity, then with the admission that Jesus was 
divine, it also inevitably follows that humanity is divine, 
and that men may approximate towards the image of God, 
the more they strive to follow Jesus in loving others as he 
loved us. And although the crucifying of a servant is 
provocative of the Aaster's wrath (Luke xi. 50), yet surely 
man would rather be guilty of rejecting the servant, on the 
plea that they knew him not to be the servant, than be 
guilty of rejecting the Master himself^ with either a justifi- 
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cation for their evil deed that they had his own anthority 
for mnrdering him to satisfy him ; or a denial that they 
liad aught to do with his cracifizion, and that no one was 
accountable for it bat himself, on the ground that he sacri- 
ficed himself to please himself, and so committed suicide. 

And whether Jesus was divine, either as Ood or as man, 
the crucifixion of Jesus proves that the participators therein 
were ignorant of divinity and the enemy thereof; and, 
therefore, if we would be divine, we must become like 
Jesus in loving others as he loved us. 

And whatever Jesus as man could do, we may, at least, 
strive to do. And whatever the Holy Spirit enabled Jesus 
to do, the Holy Spirit may assist us in striving to do, or 
otherwise the Holy Spirit would be powerless and useless 
to us. 

But believe, believe, believe it. 

We, we, we, yea, even we ourselves 

May raise ourselves to the godlike, 

E*en though enveloped. 

For a moment, in the space of eternity, 

In a mortal frame as maa. 

Tea, we, yes, even we ourselves, 

May rise beyond. 

Far, far, far, very flap 

Beyond the mortal; 

•Yea, thou, thou, thou, even thou thyself 

Art able to do that. 

And woman, thou, thou also, 
Yes, even thou thyself, woman, 
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Likewise canst, as well as man, 

Whose helpmate nobly thou art designed to be. 

In the all-mighty wisdom 

Of onr Creator's plan. 

Then be, be, be then 

What then, thon, even then, thou art; 

forget not, forget not. 

Thine own divine humanity. 

For though thou, thou, even thou. 
Hast been the fall of man : 
Yet thou, thou, even thou thyself 
Mayest equally be the rise of man; 
And if, oh if thou, thou only wilt. 
Thou, thou, even thou canst. 

For man, man, man. 

E'en Jesus, Jesus, Jesus, 

The dearly-beloved Son of man, 

Has left all, endured all, and suffered all, 

For thee, thee, yes thee, woman, 

Though accursed; 
Thee, thee, thee, woman, 

Though condemned; 
Thee, thee, thee, woman. 

Though despised : 

In order to advocate, intercede, and • mediate for thee ; to 
deliver thee ; to justify thee ; to sanctify thee ; to uplift 
thee ; to glorify thee, 

As worthy of being e'en the mother 
Of the despised Son of man, 
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In order that thou, thou, thon, 

Even thon, woman^ 

Shonldst nplift &Ilen, fallen, fallen, 

SinM man; 
The son of thy Creator and Kedeemer, 
Whose angel and spirit thou art designed for 

man, 
In order to comfort and nplifb him, 
E'en to be a child of heaven. 

For God, thy God, e'en God 
Would reign o'er man forgiven; 
And therefore whate'er thou dost for man, 
Thou dost for God, thy God, 
E'en God in heaven. 



LVI. 

THE IDEAL VISION. 

The ideal is to the real. 

What the thought is to ijie word. 

What the seed is to the fruit; 

So that, according as the ideal, thought, or seed is good 
or evil, the realisation, utterance, or fruit will be good or 
evil. And the ideal good is only in the distant future, 
because we move so slowly to realise it. 

H 
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LYII. 

THREE VIEWS OF RELIGIOUS LIFE. 

"Qui laborat orat." 

I. One man realises that he has wasted the talents with 
which he has been entmsted ; but that notwithstaading he 
is both a prodigal and a debtor, he yet feels that the long- 
snffering mercy of God is salvation ; and that because of 
snch great goodness, love, and mercy he ought therefore to 
rise and Hve from henceforth as a new creature, in order that 
he may be an instmment and means of reflecting this love 
of the Heavenly Father towards others. And this man 
lovet/h much, because forgiven much ; and therefore he does 
not labour as a hireling in order to be forgiven, nor as a 
slave from fear lest he should not be forgiven; but he 
labours as a son from love because he is forgiven by a loving 
Father ; and also because he delighteth in labour, in order 
to give expression to his love, so that others may be 
brought to love their Heavenly Father as he does ; on the 
assurance of Jesus Christ that there is joy in heaven over 
eveiy sinner that repenteth, and that the Heavenly Father 
himself welcometh the repentant and returning prodigal. 

II. Another man realises that he is a sinner, but he cannot 
resolve to return like the prodigal son ; he professes to go, 
but goes not (Matt. xxi. 30) ; and like the man with the 
one talent, he is afraid of God as of a hard taskmaster, and 
he walks in fear and trembhrg whenever death threatens 
to remove him. 
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m. A tliird man seems to have striyen from the begimiing 
to show His love to God and man ; not because he has ever 
realised that he has been either a debtor or a prodigal; 
bat haying been sorroonded with blessings he striyes to be 
a humble instrnment of bringing a blessing upon others, so 
that they may participate in the blessings which haye been 
showered upon him. But although this man has realised 
(in a great measure) the relation of God towards himself, 
yet through not haying so fully realised his own position 
towards God, he is apt at one time to account his works 
as a merit (and not a duty as the offspring of loye) ; and at 
another time he is apt to lose faith in their merit, and 
become a prey to despondency. And in consequence of 
this ignorance, he is often the yictim of others who 
would withhold from him all hope of salyation, unless he 
professed faith in some doctrine, which if a mystery 
was incomprehensible ; and if ^^comprehensible, was eyil, 
and therefore more to the glory of God, and the happiness 
of mankind, that it should be belieyed to be false. And in 
proportion as he is led to look for consolation from belief 
in some dogma rather than trust in God's loye, he is 
exposed to being tortured in his last moments with struggles 
to realise and belieye an eyil and a false doctrine to be good 
and true, in order that the teachers thereof, by obtaining a 
profession of his belief therein, maybe able to assert that so 
good a man was amongst their followers, and so exalt them- 
sehes to be praised by men as lights and powers to saye. 
(See Matt, xxiii. 15.) 
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LVIII. 

THE CHILDEEN OF GOD AND OF THE WORLD. 

" Tlie children of Gk)d " love and are united to one 
another as brethren and members of one family, whom to 
injure would offend God; whom to assist would please 
God ; whom to love is to love God. To believe and act on 
this is to realise the presence of God as dwelling on earth 
amongst us, and also to receive, in the love and good-will 
of men upon earth, a foretaste of the communion of saints 
in heaven. 

"The children of the world" are offended with and 
sepoMrated from one another by pride, conceit, covetous- 
ness, envy, hatred, passion, scorn, selfishness, and unchari- 
tableness. They are cringing and servile to the rich and 
powerftd — ^insolent and tyrannical to the poor and weak. 
They hate to confess and redress their sins, because their 
chief aim is to exalt selfy which requires them to hide their 
sins, no matter at what cost or suffering to their neighbour. 
And, whilst such men refuse to practise the ways of godli- 
ness, and make the earth a hell to their neighbour, so far as 
it is in their power to do so, they must not suppose that 
they and theirs will be saved (from reaping the same evil 
fruits which others who have walked in the same ways have 
reaped), simply because they make long prayers wh&n the 
horrors of heU begin to surround them. No ! no ! They 
have sown to the wind, and they will reap a in^hirlwindy 
and naught can save them imtil they learn to love their 
neighbour as themselves (Matt. v. 23-26 ; zzii. 36-40). 
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LIX. 

PRAYER. 

The presence of the Holy Spirit of God dwells in the soul 
of humanity; and therefore to obtain the good- will of 
humanity, in whom the Holy Spirit of Gtod thus dwells, is 
to receive the blessing of God. 

Prayer offered in public is therefore not only an appeal 
to God as a Father in heaven, but also to the Holy Spirit 
present in the soul of humanity ; and therefore prayer is not 
only an expression of our spiritual want, but it is an especial 
appeal to the good, the noble, and the powerful, (and who 
so powerful as the people ?) to rise as ministering angels of 
our Heavenly Father, entrusted with the power of God to 
aid as God the cause of the oppressed and weak. 



LX. 

DEATH. 
'* God is the Lord by whom we escape death " (Psalm Ixyiil 20). 

Blessed are those who live and die in peace, loving and 
beloved ;, whose hearts were warm towards all men, and who 
realised that the hearts of others were warm towards them- 
selves. For surely such love of humanity towards ns is the 
reflection of God's love towards ns ; and thus death is but 
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passiiig through a veil to a Heayenly Father. The separation 
is indeed a sorrowful one to both : for whilst one regrets to 
leave a loved object the other regrets to be lefb separated. 
Bat then the one who leaves us may have lefb many 
things undone he would wish to have been spared to do ; 
and thus the one left behind becomes his ministering angel 
to effect his will upon earth ; and surely there is even joy 
in being thus lefb (and as it were sent) to effect such a 
mission for one thus beloved. And life thus becomes coveted 
as a means for effecting this mission of our beloved one, 
whose spirit as an angel must be watching over and comfort- 
ing us (Matt, zviii. 10) ; and thus the departed remains 
mentally and spiritually present with us even though 
momentarily absent in the flesb. And when we thus love 
and live for those who have gone away from us, through the 
dark veil, surely they themselves spiritually live again in 
ns, and we spiritually are living with them ; and thus there 
continues a communion of the living witb the departed, and 
of the departed with the living ; but it is the experience 
which knows that this is a reality that makes it a valuable 
truth, and not the mere empty profession of belief in a 
communion without any knowledge thereof. 



WHAT IS TBUThP 16? 



LXI. 

THE SUMMUM BONUM, OR HIGHEST HAPPINESS 

OP LIFE. 

Whoe'er thoa art, who cons o*er this, * 

And fain would reach the highest bliss 

Vouchsafed upon earth to man ; 

Know that, from the hearen above, 

Tis taaght "to love and to be loved" 

Is the very summom bonum, 

Alike of rich as 'tis of poor man. 

For 'tis God that lores the humblest, 

And that would be lored by them ; 

But sin often comes between us. 

When it is we that lore not Him. 

For see the Cross of Calvary, 

On which our Messiah died ; 

He would not there have suffered, 

But from lore that we might lire. 

Then let all unite together, 

With head, and heart, and hand as one^ 

That the world may really gather, 

'Tis hve makes the Christian man. 

This is life eternal — 

To know tiiee, the Holy Spirit (John iv. 24), the only 
true GtxL (Jolrn zvii. 8), and Jesns Christ thy beloved son 
(Matt. zvii. 5), a man *' made in the tmtb of our natore 
like nnto as in all things " (see fifteenth article of the 
Thirty-nine Airtieles), yet 

Wiihoat sin, though intunidated and endangered ; 
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Wiihoat sin, tibiongli despised as powerless, — as for- 
saken hj Gknl ; 
„ ihoagli bribed and tempted to exalt him- 

self ; 
„ thongb betrayed, denied, and crucified ; 

And, therefore, a man whom to know, is to learn what 
IS Teuth. 



LXII. 

RIGHT IS MIGHT. 

"Faith in the moral power of right, alias trnth, is might." 

The pnrity and goodness of what is right and true, like 
leaven, becomes might and power to elevate the mass of the 
peoplie as it is borne like a wave npon the ocean of life, 
gaining strength npon strength with every advance. But 
whilst the right is, as a seed, weak and in its infaoicy, he 
that is not for it, is against it. And whUst might oppresses 
right, he that is not against it is for it, and against Jesus 
and his witnesses (Matt. zxv. 45). 

Father Hyacinth dared to speak in Paris, and the priests 
drove him out of France, and his persecutors (who seemed 
not to believe in a judgment of God, nor to fear the 
judgment of man,) with their followers have themselves 
since drunk of the very horrors of heU; and many of their 
temples, fix)m which they drove a servant of God, have been 
destroyed, and used even as kennels and drafb-houses. 

I have dared to speak in London^ and men who cannot 
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believB in the judgment of Gtod, nor fear the judgment of 
man (or they would not have dared in the name of justice 
to have treated me so cruelly without a cause), have driven 
me out of my curacy ; and since the fruits of such pride 
and ignorance have brought the horrors of hell upon France, 
let the people of England awake, and cease to follow such 
blind leaders, who call evil good, and darkness light, lest 
the same horrors fall upon them ; and in order that they 
may not suffer, I have added my voice to others (in this 
publication) as a watchman to warn them, and as a witness 
of Jesus to lead them, if they will be saved by preferring 
light to darkness, and good to evil. For to confess, repent, 
and amend (when wrong) is noble, and salvation ; whilst 
to refuse is base, and to be damned. 

But the basest sight of all is to see men who make much 
profession of being great sinners on account of little sins, 
exalting themselves as judges entrusted with power from 
God, as gods to condemn and to forgive their brother-men, 
though in a like condemnation themselves (Bom. ii. 1 ; 
iii. 4) ; whilst from envy they strive to murder, so far as 
they are able by famine and anguish, the body and soul of 
a brother-minister, because the glad tidings of his gospel 
disturb the darkness of their evil and mystical dogmas, 
just as the golden light of morning dispels the darkness of 
the night. 

And, on the other hand, the noblest sight of all is to see a 
fallen man struggling, like " Paul," not only to rise and 
become a new man himself, but also striving with his whole 
soul to aid and influence others to rise, by bringing to them 
a knowledge that there is more joy in heaven over one 

N 
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sinner that repenteth, ttian over ninety-and-nine (who 
blindly account themselves righteons and) just persons 
needing no repentance. (1 John i. 8.) 



LXIII. 

. CONCLUSION. 

/^ I have been driven out of my curacy for daring to 
speaJc in the spirit which these noble lines of the late Dean 
Alford enjoin : 

Be tme to erery inmost thought, 

And, as thy thought, thy speech ; 
What thou hast not hy suffering bought, 

Presume thou not to teach. 

Show thou the light. If conscience gleam. 

Set not thy bushel down ; i 

The smallest spark may send his beam 
O'er hamlet, tower, and town. 

• I have striven to show in these pages that the spirit (t.e., 
the voice, or gospel) of Jesus is the spirit of love, pleading, 
as the voice of God, in the name of justice, for mercy to 
oppressed humanity in every age and every clime; and 
wheresoever this voice of love is, labouring to deliver and 
raise humanity, there is (a ministering angel of) Jesus. 
And to accept this, and to act thereon as Truths is to give 
our part towards bringing peace on earth and good- will 
towards men. And we have nought to do in this world 
with doctrines that we can neither understand nor know 
in this world to be good and true. 
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